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PREFACE 


One of the outstanding features of contemporary Catholic 
theology is the marked attention given to the doctrine of the 
Mystical Body of Christ. In reacting to the Reformers, Cath- 
olic theologians of the past few centuries have been stressing 
the divine foundations for the external organization of the 
Church. Consequently the Mystical Body and other doctrines, 
relevant to the internal nature of the Church, have not enjoyed 
their due prominence. Recent study, however, has been insist- 
ing upon the doctrine of the Mystical Body with its unifying 
influence, as especially important during these disruptive times. 

Along with this renewed attention to the Mystical Body, 
similar interest is being aroused in its cognate doctrines, and 
particularly in the doctrine of lay participation in Christ’s 
priesthood. Due to its misinterpretation by the heretics of the 
sixteenth century, this subject was not emphasized by Catholic 
theologians. Now however, with the more widespread knowl- 
edge of the Mystical Body in which it inheres, this doctrine 
can be more readily understood. Hence, Catholic theologians 
are opportunely restoring this ennobling truth to its proper 
prominence with its sanctifying effect. 

The purpose of this dissertation is to contribute to this theo- 
logical movement, by presenting and explaining the dogmatic 
theology of this doctrine of lay participation in Christ’s priest- 
hood. Particular attention will be given to the study of its 
dogmatic foundations as found in the relevant Sacred Scripture 
texts, the writings of the Fathers and of the later theologians. 
In conclusion, a study will be made of the relation of this doc- 
trine to the Sacrifice of the Mass. 


Xili 


ACKNOWLEDGMENT 


THE WRITER takes this occasion to express his sincere grati- 
tude to His Eminence, Dennis Cardinal Dougherty, D.D., 
Archbishop of Philadelphia, for the opportunity he has given 
him to pursue graduate studies at the Catholic University of 
America. He wishes to acknowledge his indebtedness to the 
members of the Faculty of Sacred Sciences of the University 
for the generous assistance they have given, and especially to 
whe: Very Rev. Edward G. Fitzgerald, O.P., S.T.M., under 
whose kind and helpful direction this study was made. 


XV 


CHAPTER I 
INTRODUCTION 
THE INTERNAL NATURE OF THE CHURCH 


THE CATHOLIC CONCEPT of the Church is that the Church 
is not only a religious organization founded by Jesus Christ 
for divine worship but that it is also a living organism whose 
head and members pulsate with supernatural life. This is the 
doctrine of the Mystical Body of Christ, which expresses the 
true essence of the Church. Christ did not merely form an 
aggregation of believers, nor establish a mere human society 
to function in the religious order as the State functions in the 
political order. He did far more than that: He assumed all 
to Himself that all may be animated with His divine life. 
Just as a human nature was assumed by the Word to redeem 
mankind,’ so to sanctify all men the Incarnate Word assumed 
another body, which is Christ’s Church. This phase of the 
Incarnation gave birth to an unique reality—the intimate union 
of Christ with His beloved in the Mystical Body, which is well 
called “ Christ’s other self”. ? | 

This close spiritual union between Christ and His Church, 
which binds the faithful one to another in Christ, establishes 
a supernatural solidarity that constitutes the spirit of Catholi- 
cism. It is a solidarity which is, as it were, a beautiful reflec- 
tion of the sublime Unity in the Trinity. Christ Himself 
taught the truth of the Mystical Body, especially in the figure 
of “the vine”, when He said: “I am the vine; you the 


1H. Dieckmann, De Ecclesia, 2 vols., Freiburg in Breisgau, 1925, vol. i, 
n. 134. 

2St. Thomas, Summa Theol., 3, q. I, a. 3. 

3M. Hellriegel, The True Basis of Solidarity, St. Louis, 1928, p. 8. 
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branches.’”’* In other words, Christ and the members of His 
Church form one corporate, supernatural being. The mem- 
bers of the Mystical Body are related to Christ, the Head, as 
branches to a vine. All are intimately joined to Christ in the 
supernatural order and live in Him, the source of all life.® 
Christ had already intimated this truth, that the Church is His 
Mystical Body, in the words recorded by St. Matthew: “ As 
long as you did it to one of these my least brethren, you did 
it to me.’ *® These significant illustrations explained to the 
disciples that the Church in its deepest essence is a living organ- 
ism and Christ’s Mystical Body. Saint Paul, convinced of this 
truth from the very moment of his conversion, permeated his 
epistles with this unifying idea that all are members of a living 
organism “in Christ Jesus’’.” In one text especially, he shows 
how the solidarity that incorporates all into Christ is the cul- 
mination of all the divine benefits bestowed on man “ through 
Christ ”’.* 

The solidarity which Christianity brought with it contrib- 
uted much to renew the face of the earth. Besides giving 
an entirely new religious spirit, Christianity brought about a 
social, political, and economic reformation. ‘The early Chris- 
tians were conscious that they were actually members of Christ. 
- They rightly understood their religious life and obligations in 
terms of solidarity as one organic entity living in Christ. Be- 
cause they lived in one corporate life, it was said in praise of 
them: ‘ With one accord [they] lifted up their voice to God,” ° 
and, “One in spirit with one month [they] glorified the God 
and Father of our Lord Jesus Christ.” *° This living spirit 
of solidarity, the true spirit of Christianity, so amazed the 


4 John 15:5. Cf. John 17: 20-23. 

Sifohn (rt: 25% 1476, 

6 Matthew 25: 40. 

CE. e.g. Rom. '6: 3-115 112175 123 4-531 | Cor) Grasse Tia aeeuao ee 
Eph. 1: 3-12; 3: 1-12; 6: 19-20; Col. 4:3-4; 1 Thess. 4:8. 

8 Eph. 1: 10. 

® Acts 4: 24. 

10 Rom. 15: 6. 
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pagans that they were obliged, as Tertullian records,” to ex- 
claim in astonishment: ‘‘ See how they love one another.” 

This doctrine of the oneness of all in Christ was a favorite 
theme of the early Christian writers.’ It is especially promi- 
nent in the writings of St. Irenaeus,** Tertullian,’* St. Chrysos- 
tom,’® and St. Ambrose.*® St. Augustine constantly appealed 
to the natural solidarity of Christianity in explaining many 
points of the faith, so that his references to this doctrine would 
in themselves fill a volume. In one place he says: “ We are 
become not only Christians, but Christ.” ** The complete 
Patristic teaching on the incorporation of all in Christ is set 
forth at length in the tract of Petavius on the Incarnation,*® 
and recently in the excellent work of Kappeli.*® 

As Prat says, the doctrine of the Mystical Body really has 
no history, for it needed no elaborate development.”? From 
the beginning it was quite clear, and its importance readily 
perceived. From the Fathers, especially St. Leo* and St. 
(Gsregory the Great,” it passed on in all its beauty and efficacy 
to the later theologians. St. Anselm ** and Peter Lombard *4 


11 Apolog. c. 39; P. L., 1, 467. 

12 Cf. J. Zeiller, “ La Conception de L’Eglise aux Quatre Premiers Siécles ” 
in Revue D’Histoire Ecclesiastique, v. 29 (1933) pp. 571-585; 827-848. 

18 Adversus Haereses 4, 35,7; P. G., 7, 1212. 

14 De Poemi. c. 10; P. L., 1, 1264. 

15 Cf, “ De Corpore Christi Mystico et Actione Catholica ad Mentem S. J. 
Chrysostomi” in Gregorianum, v. 13 (1932) pp. 321-372. 

16 Fpist. 76, n. 12; P. L., 16, 1259. 

17 De Civit. Dei, 20, 9; P. L., 41, 672. 

18 Liber 12, c. 17, Opus de Theologicis Dogmatibus, Bruxellis, 1859, t. 7, 
Pp. IOI-107. 

19 Zur Lehre Des Thom. Aquin vom Corpus Christi Mysticum, Freiburg 
(Schweiz) 1931. 

20 The Theology of Saint Paul (J. Stoddard, translator) 2 vols., New 
York, 1926; v. I, p. 300. 

21 Sermon 4, n. 2; P. L., 54, 149. 

22 Fpist. 18; P. L., 77, 740. 

23 Meditat. 1,5; P. L., 158, 713. 

ea iiper3¢d, 13; P.L., 192, 781. 
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wrote of Christ as the Head of this Body, the Church, and 
as the Life of this organism, in striking terms. Hugh of St. 
Victor®> forcefully declared: ‘‘ The Holy Church is the Body 
of Christ, vivified with one Spirit, united and sanctified by one 
faith.” Through the writings of Peter Lombard, this truth 
that the Church is primarily an organism in nature was intro- 
duced into the schools and consequently taught by all the mas- 
ters, especially by Alexander of Hales,?* and St. Albert the 
Great.? 

From even these few indications it is clearly discernible that 
throughout the golden period of Scholasticism, the Church was 
constantly understood in terms of the Mystical Body of Christ. 
Never was this basic doctrine lost sight of in those days. 
Particularly in the works of St. Thomas, this doctrine was put 
in its proper preéminence.”* That the Church is primarily an 
organism embracing all in a supernatural solidarity with Christ, 
seems to have been for St. Thomas the master-key to all sacra- 
mental theology. The Angelic Doctor, well read in the sacred 
writings of St. Paul and St. John, and imbued with a deep 
knowledge of St. Augustine, was intellectually molded, so to 
speak, to radiate his whole exposition of Christology from this 
one central idea of the Mystical Body. Particularly in the tract 
“De Incarnatione”’ ° the principle of the solidarity of all in 
Christ is most prominent and effective, giving his treatise a 
remarkable unity, and, as it were, making it live in the per- 
sonified figure of the Mystical Body. 

This spirit of solidarity of Catholicism had fruitfully fos- 
tered Christian life throughout the ages. At the time of the 
Reformation, however, not much attention was focused on the 
internal nature of the Church as an organism. The reason 
was that the external organization of the Church was being so 


25. De Sacr, 2,2: bo Ly t76, A400: 

26 Summa Theol. 3, q. 12, m. I. | 

27 Serm. 14; Opera Omnia, Paris, 1891, vol. 13, p. 71. 
28 Cf. Summa Theol. 3, q. 8 et passim. 

29 Summa Theol., 3, qq. 1-59. 
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vigorously attacked, the champions of the faith concentrated 
their efforts on the defense of the divine foundation of the 
hierarchy, and the revealed character of its cognate doctrines.*° 
The Reformers’ constant denial of the divine institution of the 
Church and the reiterated defence of this truth by Catholic 
theologians centered the attention of the religious world on the 
external organization of the Church. This resulted in one of 
the ‘most deplorable effects of this religious upheaval. The in- 
ternal nature of the Church was not spoken of much in those 
controversial times, and the profound doctrines connected with 
it, such as that of the Mystical Body, did not enjoy their usual 
prominence.** Then again, the trend of thought ushered in 
during the Renaissance tended toward individualism. This 
individualistic spirit was accentuated in the so-called “ Age of 
Enlightenment’. People were taught to forget the objective, 
the trans-subjective reality, and to turn as so many individuals, 
to subjectivism.*? In reaction, Catholic theologians busied 
themselves with formulating the proofs for the objectivity of 
Catholic dogma.** This situation explains why in the Post- 
Tridentine period so little attention was given by the theolo- 
gians to the doctrine of the Mystical Body and the truths inti- 
mately connected with it. 

In the present days, however, a decided reaction has set in. 
The effective appeal that the doctrine of the Mystical Body 
with its solidifying influence has made to contemporary Catholic 
thought is a striking phenomenon. The whole of Catholic 
Christology is once more being interpreted in terms of the 
Mystical Body.** Books on this ennobling subject are being 
published in many languages throughout the world.*° It is in- 


80 Cf. P. Schultes, Introductio in Historiam Dogmatum, Paris, 1922, 
p. 86 saq. 

81 Cf, E. Myers, The Mystical Body of Christ, London, 1930, p. 82. 

32 E, Moore,* Christian Thought Since Kant, New York, 1912, p. 87. 

38 Cf, P. Schultes, op. cit., p. 87. 

384E, g., J. Anger, La Doctrine du Corps Mystique de Jésus Christ, 
Paris, 1929. Translation by J. Burke: The Doctrine of the Mystical Body 
of Christ, New York, 1932. 

85 Cf. numerous works mentioned in the bibliography. 


6 LAY PARTICIPATION IN CHRIST'S PRIESTHOOD 


teresting to note the greater prominence that is given to the 
doctrine of the Mystical Body in the modern manuals of the- 
ology.*® Christ, the Mystical Head, is being preached from 
the pulpit in and out of season. As G. Ellard says,*’ this re- 
newed interest is a providential reaction guided by the Holy 
Spirit to meet the needs of this disruptive twentieth century. 

This movement was heralded by Pope Leo XIII in his Satis 
cognitum,*® and accentuated when Pope Pius X, in his famous 
 E supremi,*® pointed out that the only way to restore the true 
Christian spirit to Catholic life, as a whole, is “‘ to recapitulate 
all things in Christ”. *° Under the inspiring leadership of the 
present Holy Father, Pius XI,** this concept of the true nature 
of the Church is becoming known more and more, and is being 
proclaimed as the truly curative answer to the problems of our 
day, not only in the religious world, but in the social, political, 
and economic worlds as well. 

Along with this renewed interest in the study of the doc- 
trine of the Mystical Body, similar attention has been shown 
to its cognate doctrines, and in particular, to the question of 
lay participation in Christ’s priesthood. Considering the far- 
reaching consequences of the truth of the Mystical Body, it is 
maintained that Christ the Head wishes all His members to 
share, so far as possible, in His prerogatives. ‘‘ He has done 
all,’ Abbé Anger says, “that we may be like unto Him. By 
nature He is the Son of God. In Himself and through Him- 
self He has made us adopted sons of the Father and through 
the adoption has really communicated to us something of the 


36 Cf. M. dHerbigny, Theologica de Ecclesia, 2 vols., Paris, 1920; H. 
Dieckman, De Ecclesia, 2 vols., Friburgi Brisgoviae, 1925. 

37G, Ellard, “ The Liturgical Movement in America,” in Thought, vol. 7 
(1932) D. 474. 

3329 June, 1806; edited in Leomis XIII Acta (ed. Desclée, Brugis 1900) 
vol. 6, p. 156. 

39 4 October, 1903; edited in Pit X Acta (ed. Vaticana 1905) vol. 1, p. I. 

40 Eph. 1: 10. 

41 Cf. Miserentissimus Redemptor, 8 May, 1928; A. A. S., 20 (1928) 
165. 
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divine nature. He is the Son of Man, and all who are mem- 
bers of Him are the spiritual children of Mary, His Mother.” * 
In like manner, Abbé Anger ** and a host of others argue, that 
since Christ is the priest par excellence, all Christians share in 
His priesthood. By this they mean, not that laymen are priests 
in the same sense as are the ordained, but that all Christians 
share in the sacerdotal work of Christ and the Church. A 
very striking statement indeed! The truths, that through Christ 
all Christians are made adopted sons of God, children of Mary, 
and co-heirs with Christ are quite clear and outstanding as 
consequences of the doctrine of the Mystical Body. There is 
no doubt as to their dogmatic truth. But, that all Christians, 
because they are members of Christ, participate in Christ’s 
priesthood, is not so apparent. Too many dogmatic principles 
are involved, for such a doctrine to be assumed as a logical 
consequence of the Mystical Body doctrine without further 
questioning. 

Pope Pius XI stimulated interest in the study of this ques- 
tion, when he made reference to lay patricipation in Christ’s 
priesthood in the encyclical Miserentissimus Redemptor, in 
which he based the obligation of reparation to the Sacred 
Heart on the fact of the incorporation of all into Christ and 
the association of all Christians in His priesthood: ‘‘ The 
Apostle admonished us . . . that having become partakers of 
His holy and eternal priesthood, we should offer up ‘ gifts and 
sacrifices for sins’ (Heb. 5:1). For not only are they par- 
takers in the mystery of this priesthood and in the duty of 
offering sacrifices and satisfaction to God, who have been ap- 
pointed by Jesus Christ the High Priest as the minister of such 
sacrifices . . . but also those Christians called, and rightly so, 
by the Prince of the Apostles ‘a chosen generation, a kingly 
priesthood’ (1 Peter 2:9), and who are called to offer ‘ sac- 
rifices for sin’ (Heb. 5:1), not only for themselves but for all 
mankind, and this in much the same way as every priest.” ** 

42 The Doctrine of the Mystical Body of Christ, Anger-Burke, p. 155. 


43 Tbid., p. 155. 
44 Miserentissimus Redemptor; A. A. S., 20 (1928), 165. 
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Since its publication this pontifical pronouncement has been 
used as a carte blanche authority for the views of certain theo- 
logians as regards lay participation in Christ’s priesthood, or 
the priesthood of the laity, as some call it. This doctrine has 
been proclaimed as the life-giving principle of the Liturgical 
Movement and Catholic Action program. In their enthusiasm 
to bring out the ascetical aspect and practical effectiveness of 
the idea of all Christians sharing in the priesthood, some zealots 
seem to have exaggerated its doctrinal content and application 
to the Christian life. The reason seems to be that they, assum- 
ing a firm foundation for this doctrine, have failed to be 
guided by dogmatic principles in their explanations and appli- 
cations of it. 

There is no doubt that this doctrine of lay participation in 
Christ’s priesthood is of practical value in the Christian life in 
furthering the Liturgical Movement and Catholic Action. Its 
salutary effect will be vitiated, however, if it is presented in 
an exaggerated and false manner beyond its dogmatic limits. 
To exert its proper influence, the doctrine of lay participation 
in Christ’s priesthood must be thoroughly understood and care- 
fully taught, so that all vagueness, lack of dogmatic precision, 
empty, high-sounding statements, and dubious ascetical theology 
may be avoided. It is the aim of this dissertation, therefore, 
to consider this question from the viewpoint of dogmatic the- 
ology; to study and present the dogmatic principles involved, 
and, especially, to examine critically the relevant texts in the 
Sacred Scriptures, the teachings of the Fathers, and the early 
theologians on this doctrine. 

To put this study in its proper setting, so that it may be 
more intelligible, it must be prefaced with an exposition of the 
fundamental dogmatic concepts involved; namely, “ Sacrifice ”’, 
“Priesthood ”’, and ‘‘ Christ the High Priest ”’. 


CHAPTER II 
PRELIMINARY TOPICS 


“SACRIRNICE: —— i) PRIESTHOOD’ -— CHRIST 
THE HIGH PRIEST ”’ 


NATURE IS SO DESIGNED that the primary duty and function 
of every created thing is to manifest the supreme lordship of 
the Creator... There is an ascending gradation in this ac- 
knowledgment in the mineral, plant, animal, and rational crea- 
ture. Saint Thomas,’ illustrates this truth graphically when 
he pictures all created objects as in a sort of a circle in their 
relation to God: All things come from God, their exemplary 
and efficient cause, as their source; and, in attaining their final 
end all things return to Him, as their goal. In the regress, 
however, all do not approach equally close; they approach Him 
relatively according to their inherent grade of perfection. The 
incumbent objective of every creature is, therefore, to glorify 
God in the capacity of its distinctive powers. Man’s grandest 
prerogative is his intellect; therefore, he must profess the 
supreme lordship of God in some rational way. This obliga- 
tion is best fulfilled by offering sacrifice. The latter is the 
most exalted rite whereby man can express his knowledge of 
and sovereign respect for his Creator, because in this action 
he exercises his rights over the lower creation, and thereby 
acknowledges symbolically the supreme dominion of God 
over all. 

Sacrifice is a most significant religious act because of its 
expressive nature. The offering is made visibly because, as 
the Council of Trent says,* the heart of man naturally seeks 


1 Summa Theol., 1, 2, q. 102, a. 3 ad 10. 
2 Comment. in Lib. IV Sent., dist. 49, q. 1. 
3 Sess. 22, cap. 5; Denzinger (Ed. 18-20) n. 943. 
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to express its interior adoration by some external sign. As 
Saint Augustine says: “ The visible sacrifice is a holy sign 
of the invisible offering.” * Whether sacrifice was taught by 
Revelation or first instituted by man and then approved by God 
is an open question for the Biblical historian to discuss,’ but 
it is certainly true that worship by sacrifice was, at least, provi- 
dentially directed and that it existed from the beginning and 
amongst all people.© History proves that few religions ever 
existed without some form of sacrifice. The universality of 
sacrifice is so striking that some see in it a strong confirmatory 
argument for the existence of God.” At any rate, the univer- 
sality of sacrifice proves that this form of worship perfectly 
harmonizes with the religious instinct of man. It expresses 
man’s consciousness of his primary duty to recognize the 
supreme lordship of his Creator.® 

Sacrificial acts in all religions have been performed mainly 
as public communal acts. The one external act signifies the 
internal offering of as many as are present or associated with 
the external act. All members of the community, however, 
must have an active and intimate part in the offering of the 
sacrifice. They are not to be merely interested spectators and 
passive beneficiaries. This uniformity of purpose bespeaks the 
true nature of sacrifice as a social act of religion. Due to its 
social character, sacrificial worship necessitates a socially -quali- 


4 De Civitate Dei, 10, 5; P. L., 41, 281. 


5 Cf. J. Bauthier, Le Sacrifice dans le Dogme Catholique, Paris, 1880, pp. 
38-48; A. Davidson,* The Theology of the Old Testament, New York, 
1904, p. 311; E. Park,* “On the Question of the Divine Institution of 
Sacrifice,” in Bibliotheca Sacra (1876) pp. 102-132. 


6Cf. M. J. Lagrange, Etudes sur les Religions Semitiques, Paris, 1905, 
p. 247. Cf. F. Billuart, “De Eucharistia in quantum est Sacrificium,” dis- 
sert. 8. a. 1 in Summa Sancti Thomae, Paris (no date) Ed. Letuzey, t. 6, 
p. 534: “Nulla natio aut religio est, aut fuit unquam sine sacrificio. Unde 
S. Aug. 1. 19 contra Faut: ‘In nullum inquit, nomen religionis, sive veram 
sive falsam coadunari homines possunt, nisi aliquo sacrificiorum et sacra- 
mentorum visibilium consortio colligentur’”’. 


™ Cf. J. Koch, Manual of Apologetics, New York, 1915, p. 15. 
8 St. Thomas, Summa Theol., 2, 2, q. 85, a. I. 
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fied body of representatives for its performance. Social order 
demands the institution of such a representative body. In this, 
every organized religion presupposes a priesthood, because, as 
already said, true religion has some form of sacrifice. It has 
been well remarked that a religion without a sacrifice i is like a 
fire without a flame. The history « of religions testifies that the 
two institutions of sacrifice and priesthood have always been 
inseparably united. There can be no true sacrifice without a 
priesthood, and a priesthood without a sacrifice i is an anomaly, 
The Council of Trent spoke of this inherent connection be- 
tween sacrifice and priesthood: “ Sacrifice and priesthood are 
by divine ordinance so inseparable that they are found together 
under all laws.” ° Tixeront well explains how the social re- 
ligious act of offering public sacrifice requires a priesthood, 
which is social in character: “Il peut y avoir, si l’on s’en tient 
au droit naturel, cult privé et offrande privée du sacrifice; il 
peut y avoir de méme culte public de prieres et de supplica- 
tions, sans sacerdoce proprement dit. Il ne saurait y avoir 
réguli¢rement, sans prétre, culte et sacrifice publics.” *° 

One of the important ends of sacrifice is to offer satisfac- 
tion f¢ for sin. Many pagan sacrifices were offered to appease 
their g gods. Prominent among the sacrifices of the Old Testa- 
ment were the sin-offerings.** Through the sacrifices of the Old 
Law were performed according to a divinely appointed ritual 
and executed by holy men, they were quite inadequate both in 
material and manner of offering. The only reason the sacri- 
fices of the Old Law had sanctifying efficacy was that they 
typified the Sacrifice which Jesus would one day offer. Rep- 
aration is appraised according to the dignity of the one offering 
the satisfaction. Therefore, at their best, all the sacrifices of 
the Old Law could be but an attestation that sin was yet un- 
atoned for, and could only express the desire that some day 
ample reparation would be made in a perfect sacrifice. Man 


® Sess. 23, cap. 1; Denzinger (Ed. 18-20) n. 957. 
10 [’Ordre et Les Ordinations, Paris, 1925, p. 6. 
11 Levit. 4:3; Levit. 6: 24-30; Num. 8:8; Esd. 8: 35. 
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was the offender and his debt was infinite; thus was created 
the dire and unique need of a God-man to make this required 
satisfaction. 

This want was eminently fulfilled through the Incarnation. 
As man, Christ became a priest.’” In fact, some ** go so far as 
to say He became man to bea priest. Thomassin ** says for the 
Word to become man and to be constituted a priest are one and 
the same thing. The preéminence of the priesthood of Christ 
is the foundation of all the priestly powers and divine graces 
that ever were or ever will be. There were, of course, priests 
before Him and there are priests after Him. But the former 
were destined only to prefigure by the sacrifices they offered, 
the one great Sacrifice of Jesus Christ in order thereby to pre- 
serve in mankind faith in the promised Redeemer. The priests 
of the New Law do not approach the altar in their own name 
and person but in the name and person of Jesus Christ, and it 
is He, who by them and in them exercises the priestly office, 
and continually presents His great Sacrifice to the Father. 
By reason of His two natures in one Person, Christ is consti- 
tuted for all eternity the natural mediator between God and 
man, reaching up to God by His Divine Nature, and reaching 
down to men by His human nature.*® Thus He is in truth the 
One High Priest for the whole human race. 

In this capacity of the Great High Priest, Christ eminently 
fulfilled His mission as the Saviour of the world. He offered 
His whole life as a living sacrifice and it was visibly and 
ritually consummated on the Cross.*® His sacrifice is of in- 


12 St. Thomas, Summa Theol., 3, q. 22, a. 2. 
18 Cf. P. Condren, L’Idée du Sacerdoce et du Sacrifice, Introd. 


14“ De Incarnat. Verbi,”’ L. 10, cap. 8, n. 1 in Dogmatica Theologica, 
Paris, 1868 (oth edition) t. 4, p. 309: “Id primum hoc capite molimur, ut 
scopum incarnandi Verbi non alium magis fuisse evincamus, quam ut 
sacerdos humano generi expiando idoneus inauguaretur.” 


15 Cf, St. Irenaeus, Adversus Haereses, 3, 18, 7; P. G., 7, 937: “ Oportuerat 
enim mediatorem Dei et hominum, per suam ad utrosque domesticitatem in 
amicitiam et concordiam utrosque reducere, et facere ut et Deus assumeret 
hominem, et homo se dederet Deo.” 


16 Cf. J. Tixeront, L’Ordre et Les Ordinations, p. 20; and especially the 
works of M. Lepin, L’Idée du Sacrifice dans la Religion Chrétienne Prin- 
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finite value. After His Resurrection, Christ was not to remain 
forever visible on earth as a priest. He ascended and passed 
through the heavens ** into the presence of God the Father.” 
Where from His throne on the right hand of God,’® He con- 
tinues as the priestly representative of men, interceding for 
them ?° because He is the everlasting propitiation for sin.” 
Therefore Christ remains the ever-triumphant advocate of His 
clients.** Bossuet paraphrases these texts in the words: “ Be- 
hold how He draws nigh to the throne of the Father and how 
He presents His wounds still fresh and red with His divine 
blood, that blood of the New Covenant shed for the remission 
of our sins.” ?* Saint Thomas gives in detail the theological 
proofs why Christ’s priesthood is eternal in its effects.” 

It_is a dogmatically-sound conclusion from the teaching of 
Sacred Scripture, that the priesthood of Christ is infinitely 
complete. He needs no successors in His everlasting priest- 
hood.** The nature of Christ’s priesthood, however, does not 
exclude divinely appointed representatives of that priesthood 
on earth. Christ as the Eternal High Priest is now in 
Heaven, and yet the fruits of His priesthood must be properly 
appreciated and received by man. Christ considering the nature 
of man, his natural need of visible signs and institutions in 
cipalement daprés le P. de Condren et M. Olier, Lyon, 1897; and L’Idée 


du Sacrifice de la Messe d’aprés les Theologiens depuis l Origine jusqw a nos 
Jours, Paris, 1926. 

17 Heb. 4: 14. 

18 Heb. 9: 24. 

19 Heb. 8: 1. 

20 Heb. 7:25. Cf. B. Durst, De characteribus Sacramentalibus, Rome, 
1924, pp. 21-22. 

217 John 2: 2, 

22 Heb. 7:24. Cf. L. Thomassin, “ De Incarnatione,” L. 10, cap. 13, n. 2, 
in Dogmatica Theologica, t. 4, p. 341: “ Patescit rursum Christi in coelo 
sacerdotium non feriatum aut otiosum sed exercitum et a sacerdotali officio 
nunquam vacuum etc.” 

23 Sermon pour Ascension in Oevres Completes de Bossuet (Ed. Chez 
Gauthier Freres) Paris, 1828, t. 3, p. 359. 

24 Summa Theol., 3, q. 22, a. 5. 

25 Cf. Heb. 7: 24; St. Thomas, Summa Theol., 3, q. 22, a. 5. 
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attaining his beatitude, has deigned to establish upon earth a 
visible priesthood. The members of this priesthood, however, 
are not His successors but His representatives. This represen- 
tative priesthood, with the extraordinary powers granted by 
the sacrament of Orders, is the divinely established mediator- 
ship between God and man. Through it the fruits of the Re- 
demption may be gained by all. The Council of Trent attests 
the truth that Christ established a visible priesthood here on 
earth to carry on the sacerdotal functions in a way conformable 
to human nature.?* As Grafton* says,” it is only the impov- 
erished forms of Protestantism, which have lost their full 
Christian heritage, that fail to discern the continuance of 
Christ’s priesthood and sacrifice in all ages and all nations 
according to the grand prophecy of Malachias.** The tran- 
scendency of Christ’s priesthood is symbolically expressed in 
the unique anointing of Christ as priest at His Incarnation. 
The oil which anointed Him was the grace of union. This 
mysterious bond between the divine and human nature endures 
eternally and with it Christ’s priesthood. 

In willing a share in His priesthood to men, Christ chooses 
some to represent Him in a special way. These are ordained 
with the sacrament of Holy Orders, and constitute the visible 
priesthood of which Trent speaks.*® The sacred anointing 
gives these priests special spiritual powers over the Real and 
the Mystical Body of Christ. They can consecrate bread and 
wine into the Body and Blood of Christ. As qualified repre- 
sentatives they offer the Sacrifice of the Mass. They can for- 
give sins and authoritatively preach the word of God. These © 
and other powers are the exceptional and exclusive preroga- 


tives shared only by those ordained with the sacrament of 
Orders.*° 


26 Sess. 22, cap. 5; Denzinger (Ed. 18-20) n. 943. 

27 C, Grafton,* Christian and Catholic, New York, 1905, p. 161. 
28 Malachias 1: 10-11. 

29 Cf. Catechismus Concilii Tridentini (Ed. Romae, 1886) p. 208. 


80 Council of Trent, Sess. 22, De Sacramento Ordinis, cap. 1 and can, I; 
Denzinger (Ed. 18-20) nn. 957, 961. 
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Does the institution of this special priesthood mean that lay 
Christians have no share in the priesthood of Christ, and that 
the title of priest can in no way be predicated of them? This 
is the question on which depends the doctrine of lay partici- 
pation in Christ’s priesthood. Carefully avoiding the con- 
demned Protestant notion of the universal priesthood,** many 
arguments have been advanced by the Catholic promoters of 
the doctrine of lay participation in Christ’s priesthood to estab- 
lish and explain their teachings. Their principal argument is 
based on the doctrine of the Mystical Body thus: If the 
Church is the Mystical Body of Christ, a truth no one can 
reasonably deny,* it logically follows that the Church as a 
whole is sacerdotal, because Christ its Head is the priest par 
excellence. Just as the members of the human body share the 
life of the head, so too in this Mystical Body born for the 
sanctification of the faithful, all the members must in some 
real meaning of the term be priests—precisely because of this 
intimate union with the high-priestly character of the Head, 
Christ Himself. To substantiate this line of thought, they 
quote a statement from St. Augustine: ‘‘ Not only is our Head 
anointed but His Body also is anointed, and we ourselves are 
His Body. Just as we call all Christians because of the mys- 
tical chrism, so all are priests because they are members of the 
One Priest.” ** Furthermore, these authors say, that when 
Christ now offers His Sacrifice, through His priests, all the 
laity must offer it with Him, because they are His members 
and sharers in His priesthood, and as such cannot be altogether 
passive in the Mystical Body, which is a living organism. In 
confirmation of this, they quote the words of St. Paul: “If 
one member suffers anything, all the members suffer with it; 
or if one member glory, all the members rejoice with it.” ** 

Moreover, they claim, the truth of their contentions can be 
demonstrated from the very nature of Christ’s sacrifice: on 


31 Cf. Denzinger (Ed. 18-20) n. 961. 

32 Cf. M. d’Herbigny, Theologica de Ecclesia, t. 1, p. 119. 
38 Comment. in Ps. 26, enarr. 2; P. L., 36, 199. 

847 Cor. 12: 26. 
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Calvary Jesus Christ consummated the supreme social Sacrifice 
because it was offered for all men. When Christ’s Sacrifice 
is now re-presented in the Mass, it still retains its social char- 
acter because it is offered in the name of Christ, by the priest 
as the socially qualified representative of all the faithful, who 
are coofferers with the priest. They contend that a study of 
the structure of the Mass shows that the laymen really are, 
though in a subordinate way, coOfferers with the priest; and, 
they ask: How could the laity exercise such an office unless it 
is dogmatically true that all Christians possess a real, though 
subordinate, participation in the priesthood? 

Such arguments as these, stated in general terms, can be 
only of superficial value. Hence, the particular purpose of this 
dissertation is to discover the other dogmatic foundations, if 
any, upon which this doctrine can be based, with particular 
attention to the Sacred Scripture and Patristic writings. In 
the final chapter, special consideration will be given to the par- 
ticipation of the laity in the Sacrifice of the Mass. 

Before studying the Sacred Scripture texts that pertain to 
this question, it will be useful to show briefly how the Protes- 
tants have misconceived the fundamental Christian ideas of 
Christ’s priesthood and Sacrifice, and their consequent heretical 
interpretation of these doctrines, which resulted in their uni- 
versal priesthood condemned by the Council of Trent.®° 


85 Sess. 23, can. 1; Denzinger (Ed. 18-20) n. 961. 


CHAPTER Til 
THE PROTESTANT CONCEPTION OF THE PRIESTHOOD 


WHATEVER the Catholic teaching on lay participation in 
Christ’s priesthood is, it must certainly be, as Anger says,* 
worlds apart from the condemned errors and exaggerations of 
the Protestants,? which assert that all Christians without dis- 
tinction are the priests of the New Testament, that all Chris- 
tians enjoy an equal spiritual power. 

The clear distinction between the special priesthood of the 
ordained and the general priesthood of the faithful,* was from 
the beginning one of the chief guiding principles of the faith- 
ful. It was not seriously questioned until the insurgent Re- 
formers singled out the doctrine of the general priesthood for 
over-emphasis. The history of dogma points out many in- 
stances of how such over-emphasizing of one doctrine has 
resulted in heresy.* 

This is just what happened in the Protestant conception of 
the priesthood. The teaching of the Scriptures that all Chris- 
tians are a “ kingly priesthood ’”’ ° was wrested from its proper 
setting in revealed doctrine and was distorted with such hereti- 
cal exaggerations, that the Reformers could see no further 
need of the special priesthood of the ordained.* ‘The origin 


1 La Doctrine du Corps Mystique de Jésus Christ, p. 223. 

2 Densinger (Ed. 18-20) nn. 961-968. 

3 Catechismus Concili Tridentini (Ed. Romae, 1886) p. 208. 

4E. g., Calvin so over-emphasized the sovereignty of God that he was 
led to deny free will in man. 

5T Peter 2: 5-0. 

6 Cf. J. Lightfoot,* “The Christian Ministry” in Dissertations on the 
Apostolic Age, London, 1892, pp. 210-215. 

17 


18 LAY PARTICIPATION IN CHRIST'S PRIESTHOOD 


of the Protestant theory lies in their misconception of the 
priesthood of Christ and His Sacrifice. They picture man’s 
obligation to offer sacrifice * as being fulfilled once and for all 
in the Sacrifice of Christ. Any thought of the perpetuity of 
Christ’s priesthood in the strict sense in the ordained and of 
His Sacrifice in the Mass is for them unorthodox.’ R. W. 
Moss * says it would be for them “ superfluous and an unde- 
signed reflection on the Saviour’. ° 

Coupled with these notions is their excessive concentration 
on the fact that Christ obtained for us access to the Father,*® 
from which they deduce there is no place for a mediatorial 
priesthood. All Christians alike, they claim, are called to offer 
sacrifices of praise and prayer. To substantiate their position 
they quote: Apoc!io 33) Rom) i23\n5.and Teb.t3i 16 
do not believe that these sacrifices are offerings for sins be- 
cause, as they assert, there is no need of such on account of 
the all-sufficing Sacrifice of Christ. For Protestants there is 
no sacrifice in the New Testament after the completion of the 
sacrificial act of Christ on Calvary. The absence of sacrifice 
in their worship merits for it a deplorable uniqueness. 

In interpreting the Scriptures, the Protestants see a literal 
fulfilment of the promise of Exodus 19: 5-6 in 1 Peter 2: 5-9. 
God promised through Moses: “If you will hear my voice... 
you shall be my peculiar possession above all people . . . you 
shall be to me a priestly kingdom and holy nation.” St. Peter 
addressing the Christians said: ‘‘ You are a chosen generation, 
a kingly priesthood.” According to the Protestant exegesis, 
the application of the words “a kingly priesthood” to all 
Christians in the Petrine text means the annihilation of any 
notion of a priesthood in the strict sense of the term as re- 
stricted to the ordained in the Catholic teaching. Stressing 


7 St. Thomas, Summa Theol., 2, 2, q. 85, a. 4. 

8 Cf. H. Uchelis,* article “ Presbyter,” in Realencyc. fiir Prot. Theol. 
und Kirche, edited by A. Hauck, Leipzig, 1905, vol. 16, p. 5. 

® Article “ Priest” in Dictionary of the Apostolic Church, edited by James 
Hastings, New York, 1918, vol. 2, p. 272. 

10 Cf. Rom. 5:2; Eph. 2: 18. 
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the fact that Christ is the one and only high priest of the New 
Testament, they infer that His priesthood can be passed on to 
men only in the sense that a metaphorical participation is given 
to all Christians equally. This, they say, is assured because 
all the privileges which in the Old Testament belonged exclu- 
sively to the levitical priests,** are now enjoyed by all Chris- 
tians, for Christ has brought us all nigh to God according to 
Hebrews 3: 18.” 

The modern Protestant teaching on the priesthood as set 
forth in detail by such authorities as Lightfoot,* ** Moberly,* * 
and Hall,**° are but various evolutions of the embryonic 
statements of Luther: ‘“ All Christians are priests and all 
priests are Christians. Anathema to him who distinguishes 
the priest from the simple Christian.” ** In another place he 
says: “In short the sacrament of Order has been and still is 
a superb machinery, well fitted to produce all the monstrosities 
which disfigure the Church, to destroy Christian brotherhood, 
to change shepherds into wolves, slaves into tyrants, church- 
men to worse than worldly men. So we must oblige all usurp- 
ers to believe that all baptized persons are priests, and that 
they have themselves received the ministry, which they exer- 
cise only from our consent and by our commission.” ” He 
goes still further and declares that all those who claim for 
themselves a visible and outward priesthood which distin- 
guishes them from the laymen are nothing but “ ministers of 


Satan and idols of perdition”’. ** 


11 Cf. Num. 16:5; Exod. 19: 22. 

12 B, Weiss,* Biblical Theology of the New Testament, 2 vols., Edinburgh, 
1882, vol. I, p. 213. 

18 The Christian Ministry, passim. 

14 Ministerial Priesthood, New York, 1903, passim. 

15 Article “ Priesthood” in New Schaff-Herzog Encyc. of Relig. Knowl., 
edited by S. Jackson, New York, 1911, vol. 9, p. 251. 

16“De Captivitate Babylonica Ecclesiae,’ De Ordine in Opera Latina 
Lutheri, edited by H. Schmidt. Francofurti, 1886, vol. 5, p. 10. 

17“De Captivitate Babylonica Ecclesiae,’ De Ordine in Opera Latina 
Lutheri, edited by H. Schmidt. Francofurti, 1866, vol. 5, p. 10. 

18 “De Abroganda Missa Privata” in Opera Latina Lutheri, edited by H. 
Schmidt, Francofurti, 1866, vol. 6, p. 113. 
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These views of Luther were echoed and amplified by 
Melanchthon,”” and Zwingli.? Calvin also like Luther denies 
the existence of any special external priesthood of the ordained. 
He interprets in the strict Lutheran fashion the words of St. 
Peter, that all Christians are a “kingly priesthood”. He 
therefore refers to Catholic Orders as sacrilegious absurdities, 
which he says , “ change horses into asses and fools into mad- 
men, and make priests the most rapacious, the most stupid, 
the most licentious race of men in the world . . . whose cere- 
monies have been invented not by play actors, as they put 
some meaning into their gestures, but by asses.” * 

All Protestant sects today, except High-Church Anglicans,” 
repudiate and reject the Catholic ideal of the Christian Priest- 
hood. According to modern Protestant theologians there is 
no Sacred Scriptural warrant for the Catholic “ priestly 
theory ’’, as they call it.* Their objections are based pri- 
marily on the distinction between the use of zpecBirepos and 
iepeds in the Scriptures. They claim that in every instance 
where priesthood is spoken of with reference to an individual, 
the word zpecBurepos is used, and in such a way that it can 
mean at most a ministerial office, without any connotation of 
the power to offer sacrifice, as there would be if the word 
iepevs were used.** 

Even a casual reading of the Protestant inquiries into this 
question shows that they make the egregious error of looking 
for the word instead of the idea. Bellarmine clearly shows 
that though the specific word iepevs is not applied in the New 


19 Scripta Dogmatica, L.8; Opera Omnia, Brunsvigae, 1855, v. 23, c. 673 saq. 

20 Elench. adv. Catabapt., cf. Selected Works of H. Zwingli, edited by 
S. J. Jackson, New York, 1901, p. 123. 

21 Institutiones, L. 4, cap. 19, n. 25, Opera Omnia, Brunsvigae, 1864, vol. 2, 
c. 1084. 

22 For the Anglican teaching see C. Grafton,* Christian and Catholic, New 
York, 1905; T. Carter,* The Doctrine of the Priesthood in the Church of 
England, London, 1876. 

23 R. Moss,* article “ Priest” in Dictionary of the Apostolic Church, vol. 
Nee ee 

24 Cf. R. Moberly,* Ministerial Priesthood, p. 64. 
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Testament to individuals, other than Christ, still the idea of 
the special priesthood of the ordained with its proper functions 
is certainly present. He also shows conclusively that the rele- 
vant passages in the Sacred Scriptures were so interpreted by 
the constant and unanimous teaching of the Fathers and later 
theologians.” 

In striving to break down the strong tradition in favor of 
the Catholic position, Protestant apologists claim that there is 
no evidence of a real sacrifice in early Christianity. Therefore, 
they say, there could have been no need of a particular priest- 
hood of the ordained. The absence of sacrifice and priesthood 
in the strict sense is for them a mark of the superiority of 
Christianity over all former religions. The passages of Jus- 
tin °° and Irenaeus ” which speak in some way of lay partici- 
pation in the priesthood are cited by many Protestants as 
strengthening their contention. Further, they hold that the 
idea of a special priesthood of the ordained started in Africa 
from the loose use of the word “ sacerdos”’ to designate the 
presiding officer of the Eucharistic meetings.” 

Thus stripping the New Testament of all sacrifice subsequent 
to that of Christ on Calvary, and denying all Scriptural and 
Traditional warrant for a real and external Sacrifice and a 
special priesthood of the ordained, nothing remains for the 
Protestants except the metaphorical priesthood. This is their 
universal priesthood which signifies for them that a metaphor- 
ical participation in Christ’s priesthood is given to all Christians 
equally and that all Christians indiscriminately enjoy the same 
spiritual rights and powers. 


25“ De Controversiis” in Opera Omnia, edited by J. Giuliano, Neapoli, 
1858, t. 3, p. 512. 

26 Dial. cum Tryphone Judaeo, cap. 116; P. G., 6, 746. 

27 Adversus Haereses, 4, cap. 8, n. 3; P. G., 7, 995. This text and the text 
from St. Justin will be critically studied in the historical investigation of 
chapter five of this treatise. 

28S. I. Curtiss,* article, “ Priest and Priesthood” in A Religious Encyclo- 
pedia, edited by P. Schaff, Edinburgh, 1884, vol. 3, p. 1926. 
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It is not within the scope of this present study to refute in 
detail these momentous errors of Protestantism on the priest- 
hood. This at most would be but a fruitless repetition of what 
has been admirably accomplished by many eminent apologists.” 
The purpose of the foregoing brief exposition is rather, to 
show how the Protestant conception of the priesthood was 
derived; and, to point out the heretical notions that must be 
avoided by Catholics who speak of lay participation in Christ’s 
priesthood. No matter what dogmatically-sound speculations 
may be developed in accord with Catholic doctrine, they can 
never lead to a denial of the existence and necessity of the 
special priesthood of the ordained, nor to the belief that all 
Christians share equally the spiritual powers of the priesthood! 


39 J. Tixeront, L’Ordre et les Ordinations, Paris, 1925; H. Denifle, Luther 
und Lutherthum, Mainz, 1904. 


CHAPTER IV 
SACRED SCRIPTURE 


HAVING REVIEWED the Protestant interpretation of the 
priesthood, and having noted the heretical exaggerations that 
must be avoided in the Catholic interpretation of lay partici- 
pation in Christ’s priesthood, the next step is to make a study 
of this doctrine as it is found in the Sacred Scriptures. This 
will consist of a critical examination of the relevant texts, to 
ascertain the extent to which they substantiate the arguments 
proposed above, as quoted from various Catholic writers on 
this subject. 

Nowhere in the Sacred Scripture is there to be found so 
direct and extensive an exposition of this doctrine as Saint 
Paul gives on the excellence of Christ’s priesthood.* There 
are a few texts, however, that speak of the priesthood in con- 
nection with the laity. These same texts are quoted both by 
Catholics and Protestants in their respective interpretations. 
The principal text is 1 Peter 2: 5-9. 


Verse 5—“ Be you also as living stones built up, a spiritual 
house, a holy priesthood, to offer up spiritual sacrifices, ac- 
ceptable to God by Jesus Christ.” 


Following this with more reminders of the dignity of Chris- 
tians, Saint Peter makes another and more significant refer- 
ence to the priesthood in verse 9: 


“ But you are a chosen generation, a kingly priesthood, a holy 
nation, a purchased people; that you may declare his virtues, 
who hath called you out of darkness into his mavellous light.” 


1 Epistle to the Hebrews, chapters 7 and 8. 
23 
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Other texts are sometimes quoted from the Apocalypse as 
referring to this subject: 


Apocalypse 1:6—“‘And [Jesus Christ] hath made us a king- 
dom, and priests to God and his Father, to him be glory and 
empire for ever and ever. Amen.” 


So also a similar verse in Apocalypse 5: 10: 


“And [Thou, O Lord,] hast made us to our God a Kingdom 
and priests, and we shall reign on the earth.” 


Once more the Apocalypse repeats this same thought in 20: 6: 


‘ Blessed and holy is he that hath part in the first resurrection. 
In these the second death hath no power; but they shall be 
priests of God and of Christ; and shall reign with him a 
thousand years.” 


These texts from the Apocalypse, however, as Bellarmine,’ 
and all other Catholic commentators agree, pertain to the 
priesthood of the blessed in Heaven.* Therefore they need 
not be considered in detail in this present study. 

Some few authors trace a reference to lay participation in 
Christ’s priesthood throughout the Epistle to the Hebrews, but 
these indications are very indirect and obscure in meaning and 
can be discarded as of negligible import. 

As far as Sacred Scripture is concerned, therefore, it seems 
the solution of this problem depends on the proper interpreta- 
tion of the passages quoted from Saint Peter’s First Epistle. 
That these texts of Saint Peter indicate some kind of lay 
participation in Christ’s priesthood is admitted even by Tixe- 
ront, who speaks so conservatively on this doctrine: “ Est-ce a 
dire qu’il n’y a rien de vrai dans l’erreur que nos combattons 
et que le titre de prétre ne convienne en aucune fagon au simple 
chrétien? En |’affirmant, nous irions contre l’autorité de saint 
Pierre qui, rappelant une parole de l’Exode (19: 6), appelle les 


2“De Sacramentis in Genere” chap. 25, in De Controversia, edited by 
J. Giuliano, Neapoli, 1858, t. 3, p. 60. 
3 E. g. Corn. a Lapide, Commentaria, t. 21, p. 356, Paris, 1891. 
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chrétiens ‘une race choisie, un sacerdoce royal, une nation 
pambe’’ (1, Petri 2/9) .7'* 

Because of the divergent readings in the various versions, 
and the exegetical questions involved, it will be useful to give 
a complete exposition of the Petrine texts. 


CRITIQUE OF THE TEXTS I PETER 2:5, 9 


The Greek of these texts as edited by Merk,’ with whom 
Nestle* ° and Tischendorf*’ agree, is as follows: 


v. 5: Kat avrot ws AiOor CBvres oikodouetobe oikos 
TVEVLATLKOS eis LepaTEevUa ayLov, avevéyKat TveEV- 
patixas Ovolas evmpoodéxtovs bed dia ‘Inood 
Xpuorov. 


v. 9: Duets O€ yévos €éxAEexTOV, Bacidevov§ teparevua 
€Ovos Gy.ov, ads els TeEpiToinow, OTws Tas 
dpéras é€ayyetAnre Tov ék oKdTouvs buas Kadéo- 
avras eis TO OavyaoToy avTov ods. 

In the Vulgate * these texts read thus: 

Verse 5—‘‘ Et ipsi tamquam lapides vivi superaedificamini, 

domus spiritualis, sacerdotium sanctum, offerre spirituales 

hostias, acceptabiles Deo per Jesum Christum.” 

Verse Q—“ Vos autem genus electum, regale sacerdotium, 


gens sancta, populus acquisitionis: ut virtutes annuncietis 
elus, qui de tenebris vos vocavit in admirabile lumen suum.” 


The Greek and Latin readings of these texts are ambiguous 
as regards the meaning of oixoSouetoGe and “ superaedificamini ”’ 
pete vely as Estius remarks in his commentary on this 
verse.° Is the mood imperative or indicative? In attempting 
to settle this moot question there is quite a cleavage between 
the most authoritative commentators. Some*° following 


47T’Ordre et Les Ordinations, p. 48. 

5 Novum Testamentum Graece et Latine, Rome, 1933, ad loc. 

6 Novum Testamentum Graece et Latine, Stuttgart, 1928, ad loc. 

7 Novum Testamentum Graece, 2 vols. Lipsiae, 1872, ad loc. 

8 Fd. Hetzenauer, Biblia Sacra. Ratisbon, 1929 (3rd. edition). 

® Commentaria in Epistolas Apostolicas, Rothomagi, 1709, t. 2, p. 1119. 
10 EF, g. Bisping,* Steiger,* Bigg,* and Huther*. 
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a Lapide,"* insist that it is to be understood as the imperative. 
Their principal argument as presented by J. Huther,* ” is that 
this interpretation brings this verse into conformity of mean- 
ing with the many imperatives preceding. A similar use of 
“Be ye”, S. Salmond* says,’* can be traced back in this 
Epistle as far as 1: 15, where Saint Peter begins a long chain 
of exhortations with: ‘“ Be ye also in all manner of conversa- 
tion holy.” Moreover, Salmond adds,** this interpretation is 
consistent with Saint Peter’s practice in introducing exhor- 
tations in the form of imperatives, as is seen in 1:13; 
1:17; 1:22y-and 21) of, this same lpistle,, Invthemga- 
national Critical Commentary Charles Bigg*** agrees with 
Salmond * that “it seems best to take oixodopeiobe as the impera- 
tive, the last link of the chain of imperatives.” 

Ludwig Hundhausen,*® however, along with many other 
eminent commentators,” prefers to follow the opinion of Es- 


11 Commentaria, vol. 20, p. 282. 

12 Handbook to the General Epistles of St. Peter and Jude, Edinburgh, 
1891, p. IO. 

13 Commentary on the Epistle to the Hebrews, Catholic Epistles and 
Revelation, Edinburgh, 1883, p. 179. 

14 Tbid. 

15 Epistles of St. Peter and St. Jude, New York, 1905, p. 128. Others 
who interpret the tense of the verb imperative are: J. T. Beelen, Het Nieuwe 
Testament, Brugge, 1892, vol. 3, ad loc.; H. M. Van Nes, Tekst En Uitleg, 
Groningen, 1923, ad loc.; H. Von Sodon, Hand Commentar zum Neuen 
Testament, Freiburg, i. B., 1890, vol. 3, ad loc.; A. Calmet, Commentaire 
Litteral, Paris, 1726, vol. 8, ad loc.; H. Gungel,* Der Erste Brief des Petrus, 
(Die Schriften des Neuen Testaments, edited by J. Weiss), Gottingen, 1907, 
ad loc.; J. Moffatt,* The Holy Bible, New York, 1922, ad loc.; E. J. Good- 
speed,* The New Testament, Chicago, 1923, ad loc.; H. Alford,* The Greek 
Testament, London, 1894, adloc.; W. H. Kent, The Holy Bible (Westminster 
Version), New York, 1924, ad loc.; T. H. Calmes, Epitres Cath. Apocal., 
Paris, 1905, ad loc.; and, W. Vrede,* Petrusbriefe (Die Heilige Schrift, 
edited by P. Dausch), Bonn, 1924, ad loc. It is to be noted also that the 
Peshitta, Ethiopic, and Bahairic have the imperative. 

16 Das Erste Pontificalschreiben des Apostelfirsten Petrus, Mainz, 1873, 
p. 220. 

17Q. Holtzmann,* Das Neue Testament, Giessen, 1926, ad loc.; J. H. 
Hart,* The First Epistle General of St. Peter (The Expositor’s Greek 
Testament, edited by W. Nicoll), London, no date, ad loc.; also, ad loc.; 
Hort,* Bengel,* and Wiess.* 
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tius ** and interpret the tense of this verb as the indicative. 


The foremost argument which Hundhausen offers is drawn 
from the context which declares that the whole message of 
Saint Peter to his readers is not so much concerned with in- 
structing them in what they should do as Christians, as in re- 
minding them of the changes that take place in the spiritual 
nature of those who are converted to Christ. Another argu- 
ment for the indicative, drawn from the context by F. Hort,* 7° 
is based on the fact that the whole tenor of the Epistle from 
verse five to verse ten of this same chapter is continuously 
declarative. This same author ”° gives additional force to this 
interpretation when he points out that it is noteworthy that 
here the tense is the present, whereas St. Peter habitually uses 
the aorist for his imperatives, even when the present. could be 


expected. Therefore St. Peter must have intended oixodopeiobe 


as indicative, else he would have employed the aorist form t to 
express the imperative, , as was his custom. 

In the face of such conflicting authorities it is rather difficult 
to determine the correct interpretation. The arguments offered 
by Hundhausen and the others who argue for the indicative, 
seem to have more intrinsic value because they are based more 
directly on the context, which is good exegesis when the word 
in question is grammatically dubious. The arguments of the 
opponents are, with the exception of Huther’s,*** all drawn 
from supposed parallel texts in other parts of the Epistle. 
Another asset of the indicative interpretation is that it affords 
a better understanding of the idea of solidarity, which St. Peter 
seems to have in mind throughout this portion of the Epistle. 
He is speaking to all the Christians as a corporate body and 
he is reminding them of the close spiritual union in which they 
have been already joined in Christ. 


18 Commentaria in Epistolas Apostolicas, Rothomagi, 1700, t. 2, p. II19. 
19 The First Epistle General of St. Peter, London, 1808, p. 109. 
20 Tbid. 


21 Cf. above p. 26. Huther’s * argument is drawn from the second chapter 
alone. 
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As Hort* *” shows, the voice is probably the passive. Ac- 
cepting Hundhausen’s interpretation as the more probable, the 
text should read therefore: ‘‘ You are built up”, and accord- 
ingly designates a true living, solid Christianity already accom- 
plished in being built up on Christ, ‘‘ the chief corner stone ”.** 
Saint Peter’s words, therefore, are not merely an exhortation to 
an ideal which may or may not be reached, but are descriptive 
of a reality given to the Christian Body as an initial preroga- 
tive. The full importance of the study of these words will be 
seen in the interpretation of the texts which will follow.” 


THE PREPOSITION eis 


Another word question that must be considered is the fact 
that in the Greek text, as quoted above, iepdrevpa is modified 
by the preposition «is in verse five, whereas in the Vulgate 
“sacerdotium sanctum” has no such modification. 

In omitting the preposition «is, the Vulgate is in agreement 
with the Codices G, K, L, P, and the Peshitto. As Hort* * 
points out, the purpose of the omission seems to be to make 
the two phrases olkos zvevparixds and tepdrevpa ayov perfectly 
symmetrical and also to balance better with Bactreoy iepdrevpa 
in the ninth verse of the same chapter. According to this 
reading in which the two conceptions, oixos zvevparixds and 
iepdrevpa adywv are coordinate, the interpretation is that both 
olxos wvevpatikos and iepatrevpa adywov are conjointly the double 
effect Of oixodoueiobe and neither is subordinate to the other.*® 

Some of the early Fathers, for example Saint Jerome 
and Saint Ambrose ** in agreement with the Codices x, A, B, 
C, and the Itala, Ethiopic, and Bahairic versions, have the 


CT Sis 9) 


text with the preposition «eis, translated as “in”, modifying 


22 The First Epistle of Saint Peter, p. 1009. 

28 Eph: 2):'20: 

24 Cf. below, p. 38. 

25 The First Epistle of Saint Peter, p. 100. 

26 Cf. Huther,* Handbook to the General Epistles of Peter and Jude, p. 110. 
27 In Cap. XXII Ezech., P. L., 25, 201. 

28 In Cap. III Lucae, P. L., 15, 1579. 
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the noun iepdrevyya. In the light of the evidence, this seems 
to be the correct reading. ‘Tischendorf,* Nestle,* and Merk 
also accept the «is as rightly belonging to the text. Camer- 
lynck *° and Sales *° in their commentaries note that this read- 
ing is in accord with the better Codices. 

The presence of the preposition «is makes more intelligible 
and significant the connection between oikos mvevpatixos and 


iepdrevpa & dywov, because the fundamental idea that Saint Peter 
stresses in this { passage i: ies as noted above, that the Christians 
are incorporated into a spiritual union with Christ, which i is the 
ofKos mVvEUPaTLKOS. “The word iepérevpa can be clearly understood 
as being consequent upon their being built up in Christ as ex- 
plained above. Camerlynck ** remarks that the presence or 
absence of the «is does not vary the Meaning of the text to 
it serves to give a more e complete interpretation of the white 
verse, especially in connection with this present study. For it 
thus seems to indicate that the Christians are not only spirit- 
ually, welded into oneness with Christ in the spiritual house, 
but that through this close union with Christ they received the 
lepdrev pa. ay.ov, their priestly estate. The olkos TVEV[LOTLKOS and 
ieparevya ayov are interrelated, therefore, as cause and effect, 
respectively. 
‘Teparevpa 

‘Iepdrevya. is another word which calls for a detailed expo- 
sition of its meaning because of its obvious importance. As 
it is used in verses five and nine, iepdrevya stands for the plural 
D7) , “ priests”, expressed in Greek by iepe’s in Apoc. 1:6. 
‘Iepdrevpa is unique in that this is the only passage in the New 
Testament in which this form is employed.** As noticed 


29 Commentarius in Epist. Catholicas, Brugis, 1909 (5th edition), p. 104. 

80 Ta Sacra Bibbia, 2 vols., Torino, 1919, vol. 2, p. 539. 

31 Commentarius in Epist. Catholicas, p. 104 (5th edition). 

82 Cf. H. Windisch,* Die Katholischen Briefe (Handbuch zum Neuen 
Testament, edited by H. Lutzmann), Tubingen, 1911, p. 57. 

83 F, Zorell, Novi Testamenti Lexicon Graecum, Paris, I91I, p. 259. 
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above (cf. p. 24) in the quotation from Tixeront’s “ L’Ordre 
et les Ordinations”’, Saint Peter in this passage is citing the 
thought of Exodus 19:6: ‘‘And you shall be to me a priestly 
kingdom and a holy nation.” It must have been in the 
translating of the original of “priestly kingdom”, O09 
n22D0, which means “‘kingdom of priests”, that this 
word iepdérevua (apparently not in use before this instance) 
was “coined” by the authors of the Septuagint to pre- 
serve the corporate idea inhering in the original 0U99 
ND7/D.34  ‘lepdrevpa is meant, therefore, as a collective sub- 
stantive. The preference of this new form to the plural 
iepets which is found in the Apocalypse *° besides retaining 
the corporate idea of the original o> N22 also in 
verse Q harmonizes better with the adjacent facidaov. 
Some Hes COMIGE I ea a _Suggest_ that verse five is much more 


expressive if iepdrevpa is understood as indicating not “ the 


as 


weed idea « of a body of priests”, ” but the “ act or office of 
a priest”. This latter meaning, they claim, is moreover ety- 
mologically possible. Hundhausen,** however, objects strongly 
to this interpretation, and, it seems, rightly so, because, though 
“the act or office of a priest’ may be correct etymologically, 
the former and usual meaning is indorsed by constant usage 
of early Christian writers.*® 

There are other words in these texts which call for study, 
but they can be passed over here, because they do not pertain 
directly to this present study. 

In as much as the underlying thought of these verses of 
Saint Peter is a citation from Exodus 19:6, it will be profit- 


84 Cf. F. Hort,* The First Epistle of Saint Peter, London, 1898, p. 110. : 
85 Apocalypse 1:6; 5:10; 20: 6. 

86 Cf. Hort,* The First Epistle of Saint Peter, p. 110. 

37 Das Erste Pontificalschreiben des Apostelfiirsten Petrus, p. 23%. 


88 Cf. Liddell and Scott, Greek-English Dictionary, New York, 1897, s. v. 
J. Moulton-G, Milligan, The Vocabulary of the Greek Testament, London, 
1920, S. V. 
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able to insert here a sketch of the priesthood in the Old Testa- 
ment. This will help to obtain a clearer understanding of the 
original text and its significance when transferred to the New 
Testament. Moreover such a study will give a standard by 
which to evaluate e the @ part argument which maintains that all 


Christians must have an intimate > participation in Christ’s priest- 


hood, because all the Israelites enjoyed such a privilege in the 
priesthood « of the Old Testament. 


THE PRIESTHOOD OF THE OLD TESTAMENT 


The common theory is that generally during the Patriarchal 
Age the priest was, by common consent of the community, the 
father or head of the family.*® The priest was the leader of 
the people, whoever he may have been, Abraham, Isaac, Jacob, 
or Moses.*° However, there are a few texts,** which seem to 
indicate that there were priests who were neither heads of 
families nor leaders of the people. Hummelauer * claims that 
these priests were a few descendants of a divinely established 
priesthood, hereditary in the family of Manasses, which was 
abolished by God in punishment for their idolatry. This theory 
has been discarded as scientifically untenable by many authori- 
ties,** because there is not sufficient evidence for it in the Sacred 
Scriptures. As far as the latter are concerned, there seems to 
be no evidence of any special class of priests being directly 
instituted by God i in pre-Mosaic times. The deputation of the 
priestly ‘office to the head of the family and leader of the people, 
noted above, seems to have been designed by the people as a 
facilitation for community worship, and not as an acknowl- 
edgment of any divine command. For all were conscious of 
their inherent right, as the Chosen People, to offer acceptable 


89 St. Thomas, Summa Theologica, 1, 2, q. 103, a. I, ad 3: “ Sacerdotium 
etiam erat ante legem apud colentes Deum secundum humanam deter- 
minationem, qui hanc dignitatem primogenitis attribuebant.” 

40 Cf. Gen. 22:13; 27:25; 28:18; Exod. 24: 4-8. 

41 FE, g., Exod. 19: 22-25. 

42 Das vormosaiche Priestertum in Israel, Freiburg, 1899, passim. 

48 Cf. Rev. Bibl. internat., ann. 1899, p. 470. 


32 LAY PARTICIPATION IN CHRIST’S PRIESTHOOD 


worship to God. All this is well expressed by O. Kluge* “ 
in speaking of the pre-Mosaic priesthood: “. . . dass in vor- 
mosaicher Zeit das Nahen zu Gott und das gottesdienstliche 
Handeln nicht Vorrecht eines priesterlichen Standes, sondern 
gleiches Recht aller Israeliten war. Priestervermittlung und 
feste Gottesdienstform gab es nicht.”’ 

Though the available information on the priesthood during 
the Patriarchal Age is scanty and vague, it is not so in the 
Mosaic legislation. With the establishment of the Sinai Cov- 
enant came well-defined regulations concerning divine worship 
and its ritual. The sacred functions of the priesthood were 
entrusted exclusively to the Cahath branch of the tribe of 
Levi; *° so that all the priests were Levites, and all the Cahath 
Levites, except those excluded by law,** were priests. Aaron 
was selected as the High Priest, and though the Sacred Scrip- 
tures do not say so explicitly, from the context it is evident 
that this exalted office passed by law to the eldest son.** 

The importance of the priesthood and proper divine worship 
was impressed on the minds of the Israelites from the time 
that God spoke to Moses on Mt. Sinai. From the Cahath 
branch of the Levites was selected the special class of priests; 
nevertheless, all the Israelites realized that because of their 


ee Rare ae ee Sa) 


vocation as God’ S Chosen, People a sacerdotal character should 


pervade the whole race. This truth was based on the solemn 
promise of God for faithfulness: ** “If therefore you will 
hear my voice and keep my covenant you shall be my peculiar 
possession above all people: for all the earth is mine. And 
you shall be to me a priestly kingdom, and a holy nation.” 


44 Die Idee des Priestertums in Israel-Juda und im Urchristentum, Leipzig, 
1906, p. 4. 

45 Deut. 10:8. For a detailed exposition of the levitical priesthood 
cf. A. Van Hoonacker, Le Sacerdoce Lévitique dans la Loi et dans L’Histoire 
des Hébreux, Louvain, 1899. Also M. Seisenberger, Practical Handbook for 
the Study of the Bible, New York, 1925, p. 94. 

46 Leviticus 21: 17 sqq. 

47 Exodus 28:1 sqq. 

48 Exodus 19: 5-6. 
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Neither the “priestly kingdom” of the Douay, nor the 
“‘regnum sacerdotale ” of the Vulgate, are exact renderings of 
the Hebrew original O29 n2200, which literally means 
“kingdom of priests”. In the Septuagint these words 
are translated BaciAaov iepérevya, but as a Ladipe remarks,* the 
sense is not altered, for the main thought is clear that God is 
promising to the Israelites, before all other nations, a kingship 


“Authorities differ in regard to the manner and extent of this 
priesthood and | kingship. Hummelauer *° is of the opinion that 
the design of God was to lead the Israelites in a short time 
into the Promised Land and there give them a kingdom with 
kings who would at the same time be priests. On account of 
their sins, however, God saw fit to prolong the wandering in 
the desert, and at first, to give only the Aaronic priesthood 
and later on a kingdom which - was not sacerdotal in principle. 

A Lapide’s interpretation is,*' that this solemn promise of 
God meant that from the whole race certain ones would be 
chosen te to be kings and certain others to be priests, as was done 
in the case of the Levites. Another opinion is admitted by 
a Lapide, which is much more pertinent to this present study. 
This interpretation’ says that the promise of kingship and 
priesthood was made toeall the Israelites as a corporate body. 


All were kings i in so far as they, as a State, were to dominate , 


the Canaanites. All were priests in the sense that the Israel- 
ites, in preference to o all other nations, were chosen and dedi- 


cated 1 to the true worship of God.** 


49 Commentaria in Scripturam Sacram, t. 1, p. 508. 


50 Commentarius in Exodum et Leviticum, Paris, 1897, p. 190; Cursus 
Script. Sacrae, edited by R. Cornely and J. Knabenbauer. 

51 Commentaria in Scripturam Sacram, t. I, p. 599. 

52 [bid. 

58 Cf, also the interpretation of A. Van Hoonacker, Le Sacerdoce Lévitique 
Dans La Loi Ei Dans L’Histoire des Hébreux, Louvain, 1890, p. 143: “Le 
peuple d’Israél est appelé par métaphore un royaume de prétres; cette ex- 
pression équivaut dans le contexte a celle de peuple saint, dhéritage divin 
pris dentre tous les peuples (vv. 5, 6).” 
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Protestant commentators, as a rule, take this second opinion 
as given en by ‘aul Lapide and expand its content in an effort to 
frame : an Old Testament background for their heretical inter- 
pretation of the priesthood, as given in the previous chapter. 
They claim that all the Israelites were called to be priests in 
the strict sense of the term, with all the duties and privileges, 
and that there was to be no special class of priests. Thus 
Baudissin* * and W. Milligan* °° maintain that the special 
levitical priesthood had to be established only because most 
Israelites failed to realize their sacerdotal character and neither 
fulfilled their duties nor used their privileges. Other Israelites, 
they claim, were ashamed or afraid because of their sins to 
exercise their priestly rights. According to this Protestant 
interpretation, therefore, the levitical priesthood was, as 
Gore* °° expresses it, a pis aller, a Sevrepos tots, which means 
that the levitical priesthood was a substitute for the general 
priesthood that was to inhere in the whole race. 

This theory is a pure assumption, and no confirmation of it 
can be adduced from the Sacred Scriptures. As the context 
of the Sacred Scriptures clearly shows, the levitical priesthood 
with its Aaronic leadership was established by God not as a 
substitution for the priesthood promised to the whole race, but 
as its expression. Nowhere in Sacred Scripture can a text be 
found which shows that God’s promise to give a sacerdotal 
character to the whole race was frustrated by unfaithfulness 
of the Israelites. 

As shown in the second chapter, all sacrificial worship be- 
| cause of its social character demands the institution of a special 
class of priests to facilitate its accomplishment. Through the 

_levitical priesthood, therefore, the people offered their sacri- 
-fices to God, and from these ‘specially chosen ministers God 
| accepted the offerings of the people. Hence, the Levites were 


54 Article, “ Priests and Levites,” in Dictionary of the Bible, edited by 
J. Hastings, vol. 4, p. 67. 

55 Article, “ The Idea of Priesthood,*” in The Expositor,* third series, 
vol. 8 (1888) p. 13. 

56 The Church and the Ministry,* p. 87. 
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no more substitutes for the people than they were substitutes 
for God. The truth is, they were representatives of both God 
and people. ne } a 

This refutation of the Protestant interpretation in no way 
minimizes the sacerdotal character that was inherent in the 
whole body of Israelites. The intention is, rather, to under- 
stand this priestly endowment in its proper proportions, sO as 


to ascertain its relation, asa type, to lay participation in Christ’s 

Thus far, the following Pnciisions have been achieved: 
From the evidence in the Sacred Scriptures, there can be no 
doubt that the levitical priesthood was directly established by 
God. Bt This_ divine institution, however, was not a substitute 
for oS promise to give a “ priestly kingdom ” to the Israel- 
ites.” This “ priestly _ kingdom ” can be understood, accord- 
ing to a Lapide,® as a sacerdotal character °° inherent in the 
Israelites, as a corporate body. The importance given in the 


Law to the high priest and levites did not cause the general 


body | of Israelites to forget their priestly prerogative; rather 
did the constant expression of it through the levitical priest- 
hood keep all the _Israelites _ mindful of their priestly estate. 
This sacerdotal character meant to the Israelites, first of all, 
that, as a corporate body, they could offer acceptable worship 
to God. It also meant the ordinary Israeltes could codperate 
with the specially appointed priests in the offering of sacrifice. 
This privilege enabled them to make the remote preparations 
for the sacrifice, which included even the killing of the 
animal,** 

Furthermore, this priestly prerogative, which all had in 
common, though not in the same degree, bound all the Israel- 
ites in a close union, as the comprehensive study of the many 


57 Deut. 10: 8. 
58 Exod. 19: 5-6. 
59 Commentaria in Scripturam Sacram, t. 1, p. 599. 


60 The term “ character” is not used here, of course, in the technical and 
strict sense which it has in the tract on the sacraments. 


61 Leviticus 1: 2-5. 
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passages of Sacred Scripture on the priesthood and divine 
worship shows.” It gave the whole race a marked spirit of 
solidarity. The Israelites lived as an organic body, rather 
than as so many individuals. Especially in religious affairs 
there are but few indications of Israelites performing individual 
actions. The individual seems always to be concerned with 
the common good of Israel. Each Israelite lived as a part of 
the greater whole and was apt to lose himself in some collec- 
tive act of the family, tribe, or the people. Thus, the idea of 
their common priesthood was a leading and controlling factor 
not only in their religious functions, but in their political and 
social | relations as well. There are also other indications of 
this solidarity in the sacred relations between God and His 
People. On Mt. Sinai, the Covenant was not made with 
individuals but with the whole people. All the sacrificial wor- 
ship, as already remarked, was performed as a social action. 
The prophets, moreover, addressed their messages to the State, 
to the leaders as representatives of the people.** It was the 
destiny of the whole kingdom with which the prophets and 
kings were concerned.* 

This unifying characteristic of the Israelites ought not to 
be minimized. Davidson* remarks this is done by some,® 
who insinuate that this solidarity is not an effect of the com- 
mon priesthood of Israel, but a predominant trait of all Ori- 
entals of those times. Even if this were so, it is plain that 
Providence must have established a close relation between this 
solidarity and the priesthood, so that the priesthood might 
better accomplish its sanctifying effects. 

Nor should it be thought that this solidarity precluded all 
individualism and personal responsibility among the Israelites. 

62 Cf. Exod. 19; 24; 28; 29; Leviticus 1-9; Numbers 18. For the develop- 
ment of the idea of solidarity cf. Ezechiel, chaps. 18 and 33. These texts 
are indicated by W. R. Harper,* The Priestly Element in the Old Testament, 
Chicago, 1905, p. 195. 

63 Exodus Io. 

64 F. g. Isaias 7. 

65 EK. g. Isaias 8; Jeremiah 19; Ezechiel, chaps. 4 and 5. 

66 The Theology of the Old Testament,* p. 406. 
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Such a conception would be in direct opposition to the truth. 
Many passages in the Old Testament emphatically state that 
each individual, in addition to his relation to God as part of 
the nation, had a distinct personal relation to God.*’ Each 
one was responsible for his own sins and for those only, and 
his worthiness for justification depended upon himself alone. 
Such then is the nature and extent of the common priest- 
hood of the Israelites. This prerogative endowed the whole 
nation with - special privileges and had far-reaching effects. 
As a nation, Israel was called to offer true worship. The 
Israelites, through their example in religion, were to lead the 
other nations to God. It is in this sense that Heinisch* says, 
that just as the levitical priests were in closer relation to God 
than the ordinary Israelites, so also was Israel, as a corporate 
body, in closer relation to God than the other nations: “ Ein 
*KO6nigreich von Priestern’ soll Israel sein: wie die Priester 
der Gottheit naher stehen als das Volk, so stehen auch die 
Israeliten Jahve naher als die andern Nationen, aber wie die 
Priester sich durch Sittlichkeit und Frémmigkeit auszeichnen 
sollen, so mussen die Israeliten die Gebote beobachten, welche 
Jahve denen geben wird, und sollen so ‘ein heiliges Volk’ 
werden.” ** All the Israelites, through their codperation in 


fulfilling the Law and offering | true divine worship, furthered 


im ee 


the work of the levitical priesthood. It_can not, however, be 
deduced f from this text of E Exodus 19: 6 that all the Israelites 


enjoyed to a any extent the priesthood in the strict sense. Nor 
is there anything i in the nature of the “ priestly kingdom” of 


Israel, which prefigures positively that in the New Dispensa-' 


7 
4 


tion as Christians are to participate in Christ’s priesthood. 


69 and other authori- 


The reason is, because Van Hoonacker 

67 Cf, Deut. 24:16; Jeremias 31: 29-34; Ezechiel 18. 

68 Das Buch Exodus,* Bonn, 1934, p. 146. 

69 Le Sacerdoce Lévitique dans La Loi et dans L’Histoire des Hébreux, 
p. 143: “...le peuple d'Israél est appelé par métaphore un royaume de 
pretres; cette expression équivaut dans le contexte a celle de peuple saint, 
@héritage divin pris d’entre tous les peuples (vv. 5, 6).” 
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ties ° adduce strong arguments that this text of Exodus 19: 6 
is to be understood solely as a metaphor. The grammatical 
structure of the text, Exodus 19: 6, is somewhat changed when 
its thought is referred to in 1 Peter 2:9; but whether or 
not St. Peter means to give an additional signification t to. the 
title f kingly priesthood ” when applied to the Christians, can 
be, fully discerned only through a detailed examination and 


explanation. of the Petrine text. 


THE INTERPRETATION OF THE PETRINE 
TEXTS I PETER 2:5, 9 


All commentators agree that the entire passage, where the 
significant texts of St. Peter are read, is metaphorical. The 
context gives clear evidence of this. From the introductory 
metaphor of the new birth, which gives spiritual life, St. Peter 
develops his thought in a second metaphor, a building and its 
stones.** Christ Himself is the chief corner-stone and the 
foundation of the spiritual house, which is the Church.™ 
All Christians, in their relation to the building up of this 
spiritual house, are pictured as living stones in Christ, in as 
much as they bear in themselves the life of faith and grace 
derived from Christ.” It is through their incorporation into 
this spiritual house that all Christians are said to be “a holy 
priesthood’, “a kingly priesthood”. The question is, how- 


70 This purely metaphorical interpretation is given also by some Protestant 
writers; e. g., A. H. McNeile,* The Book of Exodus (Westminster Com- 
mentaries), London, 1908, p. 111; E. Reuss,* Le Bible: L’Histoire Sainte et 
la Lot, Paris, 1879, vol. 2, p. 53. So also the Jewish commentator, M. 
Kalisch,* Exodus, London, 1855, p. 320. 

71 Cf. above, especially pages 25, 26 and 27 on the explanation of the 
grammatical structure of the texts. In Exodus 19:6 the tense of the verbs 
is the future, whereas in 1 Peter 2:5, 9 it is the present. 

72 Cf. Corn. a Lapide, Commentaria in Scripturam Sacram, t. 20, p. 282 sqq. 
Estius, Commentaria in Epistolas Apostolicas, Rothomagi, 1709 t. 2, p. TI19. 

78 Simon-Prado, Praelectiones Biblicae, Taurini (Italia), 1930, v. 2, p. 445. 

74 Ephesians 2: 20. 

7 Hundhausen, Das Erste Pontificalschreiben des Apostelfiirsten Petrus, 
p. 229. 
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ever, what is the religious truth underlying these figures of 
speech in reference to lay participation in Christ’s priesthood? 

It has already been seen that the oixodomeicbe in verse five is 
to be understood as expressing an effect already accomplished, 
and that iepdrevya modified by the preposition «is, which rightly 
belongs to the text, is a collective substantive expressive of 
the original OND (priests) in Exodus 19:6, the com- 
plete meaning being, that all Christians are built up into the 
spiritual house through Christ to be a holy priesthood. The 
thought of Exodus 19:6, however, is more fully applied to 
the Christians in verse nine: “ But you are a chosen genera- 
tion, a kingly priesthood, a holy nation, a purchased people: 
that you may declare his virtues who hath called you out of 
darkness into his marvellous light.’ 

The title “kingly priesthood”’, as it is in the Douay, and 
“sacerdotium regale”’ in the Vulgate is based on the reading 
Baciraov ieparevya, which is the same as the Septuagint’s in- 
exact translation of the Hebrew 04712 n2700. 

Some commentators *° contend though, that it was Saint 
Peter’s intention to soe the thought of the original Hebrew, 
literally meaning “a_kingdom indeed, but one of priests”’. 
In favor of this interpretation these authors urge that it retains 
the analogy of the other titles, given by Saint Peter, each of 
which names some natural property common to other people, 
but characterizes it with a special modification, when applied 
to the Christians. Thus they are called a “ generation ”’, but 
are distinguished from others as “ chosen’’, a “nation”, but 
ae oly, -one, a “people”, but “ purchased”, ‘and in ‘the 
same manner a “kingdom” but one of “priests”. Many 
Protestant commentators follow this interpretation because, as 
they < conceive it, the endorsement of Sacred Scripture is thus 


all Christians are a kingdom in which all are equally priests. 


76 Cf. S. Salmond,* The First Epistle General of St. Peter, p. 185, v. 4. 
J. Huther,* The First Epistle of St. Peter, p. 119. 
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F, Hort* ” suggests that perhaps the Septuagint translators 
had before them a text in which the final MN of the construct 
state was replaced by 72209) , the phrase thus meaning 
“a kingdom, priests”. But this supposition forces the 
acceptation of the BaciAcov as a substantive, which is hardly 
probable, as will be seen presently. 

After studying the opinions of various commentators there 
seems to be no sufficient reason why the text should not be 
understood just as it is in the Greek BaciAcov tepdrevya. Even 
if it is not the exact Greek equivalent of the original Hebrew, 
Saint Peter writing with divine assistance must have been 
aware of the change, or else directly intended the sense of the 
"earnaee with which his wording corresponds. Some com- 
mentators ** are of the opinion that this change in the wording 
was purposely intended, as significant of the marked difference 
between the Old and New Testaments. In the Old Testament 
the kingdom was the predominant idea, whereas in the New 
Testament the priesthood is the more important institution, 
and consequently Saint Peter’s wording marks its prominence 
by subordinating Pacideov, as an adjective, to the substantive 
iepatevwa. “There seems to be no doubt to the correctness of 
taking Bacidwov as a subordinate adjective. In the Septua- 
gint it is barely possible that BaotAcov is a substantive (mean- 
ing “kingdom”’), but in the context of Saint Peter it is cer- 
tainly an adjective. If Saint Peter intended BaciAcov as a sub- 
stantive, there is no reason why he should not have joined it to 
tepdreupa. with the conj junction xal to show that the text is thus 
a combination of independent designations. ie 

In the light of these remarks, it is easy to grasp the signifi- 
cation which faciAcov gives to iepérevyo. Hundhausen * gives 


77 The First Epistle of St. Peter,* p. 124. 


78 Cf. Migne, Scripturae Sacrae Cursus Completus, Paris, 1877, v. 25, 
p. 762. 


79 Cf. C. Bigg,* The First Epistle of St. Peter, New York, 1905, p. 134 
(The International Critical Commentary, edited by C. C. Briggs and S. 
Driver). 


80 Das Erste Pontificalschreiben des Apostelfiirsten Petrus, p. 242. 
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the interpretation common among Catholics when he states 


that this priesthood of all Christians is designated a as “kingly” ; 


because of their - dignity. Christians rank above all other 
people. They are called to show others the way spiritually, 
and to enjoy kingly majesty with Christ in His kingdom of 
glory. As far as the relation between the kingly and priestly 
dignity of the Christians is concerned, the former is rooted in 
the latter, that is, because all Christians are dedicated to God 
they possess a kingly dignity and majesty. P. Sales ** repeats 
an explanation given by a Lapide,*? when he says this priest- 
hood is termed “ kingly’ because as members of Christ the 
King, all Christians participate in His glory. Some commen- 
tators ** have suggested that this title “ kingly ” has been given 
to the Christians because they serve God, “ cui servire regnare 
est’’, or because they have been called to rule their passions. 
These thoughts might be developed from the expression but 
they certainly do not render the proper and original sense of 
the words. Such an interpretation is more ascetical than liter- 
ally correct. 

From these explanations it is clear that the Christians are 
honored with this title of royalty, not because they themselves 
are in any | real sense kings, but rather because they belong to 
the e King. As Huther* * remarks, the fact that the other 
predicates of the Christians mentioned here express the idea 
of “belonging to”’, argues for the same signification in the 
relation of BaciAcov to iepdrevya. Briefly then, the word 
Baoideov has little or nothing to do with kingship < as far ras tl the 
Christians themselves are concerned, but expresses - the inherent 
high dignity and honor of the iepdérevpa in belonging to Christ 
the King. 


81 7.a@ Sacra Bibbia, v. 2, p. 540: “ Perche, essendo membri di Gest Cristo 
pontefice e re della nuova alleanza, venite ancor a partecipare alla sua dignita 
sacerdotale e reale.” 


82 Commentaria in Scripturam Sacram, t. 20, p. 285. 
83 Ibid. 


84 The First Epistle of Saint Peter,* Edinburgh, 1881, p. 118. Critical and 
Exegetical Commentary on the New Testament, edited by H. Meyer). 
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Having determined the signification of BaciAeov, a better 
effort can now be made to ascertain what Saint Peter meant 
when he endowed Christians with the title igpadrevya. It has 
already been shown that this iepdrevya is a collective substantive 
expression of the corporate idea of “priesthood”. In this 
sense it harmonizes well with the context, for all the adjacent 
titles are given to the Christians in a collective form. What- 
ever Saint Peter predicates of all Christians in relation to o the 
priesthood i is affirmed of the whole body of Christians and not 
of f any certain individuals or groups of individuals. A Lapide eg 
expresses ‘this truth when he says: “ Proprie enim loquitur 
Sanctus Petrus, non de quovis fideli sed de toto fidelium coetu, 
sive Ecclesia, ut patet ex eo quod ait: ‘ Vos genus electum, 
gens sancta, populus acquisitionis.’’’ This same interpretation 
is given by Menochius,*® Estius,*’ and practically all Catholic 
commentators. This priesthood is predicated of all Christians 
not as individuals, therefore, but only in so far as they are 
members of the whole corporate body of Christians. Some 
of the non-Catholic commentators agree with this interpreta- 
tion. Thus C. Bigg* says: “All the titles are corporate.” ** 

Since the priesthood of all Christians is thus undoubtedly 
given in a corporate manner, it is clear that Saint Peter is not 
speaking here of the priesthood in the strict sense. Nor can 
these texts be validly adduced to contend that Saint Peter here 
precludes the existence of any special priesthood. In the very 
same Epistle °° indeed, he clearly supposes the existence of the 
priesthood in the strict sense. 

In refuting the Protestant contention, some Catholic auth- 
ors °° have used an argument based on a supposed similarity 
of meaning in the use of Bacidaov and iepdrevxyo. Thus they 
argue that Saint Peter cannot mean that all Christians are 


85 Commentaria in Scripturam Sacram, t. 20, p. 283. 

86 Commentarius, Vv. 2, p. 184. 

87 Commentaria in Epistolas Catholicas, p. 1119. 

88 The Epistles of Saint Peter,* p. 134. 

89 y Peter 5: 1-4. 

90 Cf, A Lapide, Commentaria in Scripturam Sacram, t. 20, p. 286. 
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priests in the strict sense because he also says that all are kings. 
But, they continue, since all are not kings in the true sense, 
neither are they priests. This argument, however, is worth 
little or nothing, because as shown, Saint Peter does not say 
that all Christians are kings, but merely uses the adjective 
Bacireov (kingly) to show the inherent high dignity in the 
tepdrevpa itself, It seems better, therefore, not to stress this 
argument because it is rather weak in being based on a mis- 
interpretation of the relation of BactAeov to iepdrevya, and there 
is abundant evidence without it to refute the view condemned 
by the Council of Trent.** 

There is no doubt that Saint Peter acknowledges the exist- 
ence of the special priesthood,” yet it cannot be denied that he 
predicates a priesthood of the whole corporate body of Chris- 
tians. This cannot be a second priesthood altogether distinct, 
because as shown in the second chapter of this study, there is 
now only one priesthood, and that is the priesthood of Christ. 
The priesthood of Orders is representative of Christ’s priest- 
hood. It must be, then, that this priesthood of all Christians 
spoken of by Saint Peter is some kind of a participation in 
Christ’s priesthood as P. Sales ** says in his commentary in 
general terms: “S. Pietro non vuol quindi affermare che tutti 
i christiani siano sacerdoti propriamente detti . . . ma dice 
semplicemente che tutti in qualche modo partecipano al sacer- 
dozio.”” Hundhausen expresses this same interpretation, though 
not so explicitly.** 

A Lapide and the other older commentators are not con- 
cerned so much with explaining what Saint Peter meant by this 
priesthood of all Christians as with asserting against the Re- 
formers what he did not mean. Consequently, they stressed 
the metaphorical and mystical interpretation of this title. Thus 
a Lapide says: “Fidelis ergo laicus dicitur estque sacerdos 


91 Sess. 23, can. 1; Denginger 961 (Editio 18-20). 

9217 Peter 5: 1-4. 

93 Ta Sacra Bibbia, v. 2, p. 539. 

94 Das Erste Pontificalschreiben des Apostelfirsten Petrus, p. 531. 
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sed mysticus,” °° Mariana *° likewise states in his commentary 
on verse nine: ‘‘ Mystice fideles omnes sunt sacerdotes offer- 
entes hostias Deo.”’ Also Gordonus: *’ “ Referri potest haec 
particula . . . mystice et improprie ad laicos qui ut orant 
et offerunt sacrificia laudis Deo sunt velut sacerdotes iuxta 
Romy 12 ccs 

In enumerating the various reasons why all Christians are 
said to be priests mystically, a Lapide °° gives prominence to 
the fact that they are so honored because they are members 
of Christ the Priest. This same reason is given in Migne’s 
commentary: °° “‘ Possunt etiam omnes dici sacerdotes regales 
quia sunt membra unius summi sacerdoti Christi qui simul 
Sacerdos et Rex noster est.” 

Such remarks indicate that in the minds of these commen- 
tators the priesthood of all Christians, as St. Peter speaks of 
it, is in some way linked with the doctrine of the Mystical 
Body. All these explanations, however, are given in general 
terms and consequently their value must not be exaggerated 
in the explanation of the doctrine of lay participation in the 
priesthood. 

One point, however, which is set forth clearly by all com- 
mentators is that the Church, or the corporate body of the 
Christians, has a priestly character. This is so because, as will 
be shown extensively in a following chapter, the prerogative 
of Priest is a prime element in the Incarnate Word, the ex- 
alted and glorified Head of the Mystical Body. This deduc- 
tion is in accord with the fundamental principle of the internal 
nature of the Church as an organism. The Church is the 
Mystical Body of Christ and the members live. in such close 
union with the Head that whatever function is characteristic 


Pe RA ra 


of the Head must also be “manifested it in some way throughout 


85 Commentaria in Scripturam Sacram, t. 20, p. 283. 


96 Biblia Sacra cum Selectissimis Commentariis, edited by F. Luca, 
Venetiis, 1750, t. 27, p. 406. 


97 Tbid., p. 404. 
®8 Commentaria in Scripturam Sacram, t. 20, p. 283. 
99 Scripturae Sacrae Cursus Completus, t. 25, p. 762. 
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_ the whole Body. The truth of these statements is attested 
many times in the works of Saint Thomas, especially in one 
place this doctrine is clearly stated:*°° “Quia Christus est 
caput nostrum, illud quod collatum est Christo est etiam nobis 
in ipso collatum.” 

From the context, and considering especially what was said 
in the exposition of the text concerning the signification of the 
iepdrevya, it is evident that Saint Peter in thus speaking of 
the corporate body of Christians ascribes a certain solidarity 
of all Christians in this priesthood of which he speaks, These 
Petrine indications, however, must not be exaggerated and 
assumed to prove more than the passage warrants. The word 
“priesthood” must not be taken from the context and gratui- 
tously assigned a signification complete enough to endorse 
all that is claimed by some Catholic authors for lay partici- 
pation in Christ’s priesthood. It must be remembered that the 
whole passage is metaphorical, and that furthermore Saint 
Peter qualified this title “ priesthood’ to quite some extent as 
soon as he mentions it in verse five, when he says it is a holy 
priesthood “to offer up spiritual sacrifices”’.*°* This modify- 
ing phrase shows that this priesthood of all Christians is fun- 
damentally a qualification to offer sacrifice of a spiritual nature. 
This sacrifice is to be understood, however, in its very general 
and comprehensive sense to signify all interior and exterior 
religious acts of Christians.*°? Sacrifice in this comprehensive 
sense was defined by Saint Thomas:* ‘ Dicendum quod 
sacrificium proprie dicitur aliquid factum in honorem proprie 
Deo debitum, ad eum placandum; et inde quod Augustinus 
dicit: *°* “Verum sacrificium est omne opus, quod agitur, ut 
sancta societate inhaereamus Deo, relatum sc. ad illum finem 
boni, quo veraciter beati esse possumus.’ ” 


100 Summa Theologica, 3, q. 58, a. 4, ad I. 

1017 Peter 2:5. 

102 Hundhausen, Das Erste Pontificalschreiben des Apostelfiirsten Petrus, 
Pp. 531. 

103 Summa Theologica, 3, q. 48, a. 2 cor. 

104 De Civitate Dei, 10, cap. 6; P. L., 41, 283. 
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In other words, the primary purpose of these texts of Saint 
Peter seems to be to show that all Christians in virtue of this 
priesthood have the power and obligation of presenting that 
offering called by Saint Paul “the reasonable worship ”’,*°® 
the complete surrender of body and soul to God. This great 
and all-embracing sacrifice includes that of prayer and of 
praise. Or, as Hundhausen puts it: “As often as the Chris- 
tian raises his heart to God in prayer or in praise of Him, 

. in fact as often as he does anything good for God, he 
offers God a sacrifice.” *°* Lactantius*°’ expressed all this 
very concisely: ‘ Hic cultor verus Dei toties sacrificat, quoties 
bonum aliquid ac pium fecerit.”’ 

True enough, Saint Peter in reminding the Christians of 
this power and obligation addresses the Christians as a cor- 
porate body, in the manner indicated above, and likewise en- 
titles them a “kingly priesthood”’. For these reasons it must 
be admitted that there are sufficient indications here for the 
conclusion that this priesthood enjoyed by all Christians binds 
them into a solidarity similar to that which united the Israel- 
ites. Just as every Israelite had the priestly vocation of offer- 
ing proper worship to God, so now every Christian has the 
right to offer his gifts meritoriously to God through Jesus 
Christ. In this, the priesthood of all Christians can be said to 
be the fulfilment of the typical prerogatives which the Israelites 
enjoyed in the common priesthood. Likewise it is also evi- 
dent that 1t just as in the Old Testament there was besides the 
priesthood common to all Israelites, the special priesthood of 
the sons of Aaron and Levi, so that the latter limited and 
completed the former, so it is in the New Testament. Saint 
Peter shows that all Christians have a priesthood, in so far 
as they are called to unite and offer their spiritual sacrifices 
through Christ, but this priesthood does not preclude the in- 
stitution of a special class of priests ordained with the sacra- 


105 Romans 12:1. 
106 Das Erste Pontificalschreiben des Apostelfiirsten Petrus, p. 531. 


107 Divin. Institut. Lib. 6, c. 24 (Opp. ed. Le Brun et Dufresnoy), Paris, 
1748, t. I, p. 506. 
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ment of Orders, any more than did the sacerdotal prerogative 
of all the Israelites preclude the institution of the Aaronic and 
levitical priesthood. 

These facts, that all Christians as a corporate body have a 
certain priestly character in offering the spiritual sacrifices, 
and that this common prerogative unites them in a spiritual 
solidarity, are clearly contained in these Petrine texts. Nor 
can more be deduced directly from the context. From the 
whole manner of presentation and the prominence given to 
the e corporate i idea of all Christians, it may be indirectly argued 
this doctrine of the priesthood of all Christians is intimately 
bound up with the doctrine of the Mystical Body. In so far 
as each is a member of the corporate body he can associate his 
religious acts with those of the Head and whole Mystical 
Body. Likewise everyone participates in the sacerdotal func- 
tions of the whole Mystical Body. 

On account of the metaphorical language and the general 
terms of these texts it is rather difficult, however, to grasp 
clearly their full import. This fact is shown by the incom- 
pleteness and vagueness of most commentators on this passage. 
It must be noted, moreover, that many of the commentators 
used in this study wrote shortly after the Reformation, at a 
time when, as a natural reaction to the Protestant heresy, there 
was a tendency among Catholic theologians not to emphasize 
the priesthood of all Christians. It will be profitable, there- 
fore, to trace the treatment of this doctrine from the Fathers 
down to the pre-Reformation theologians. This further re- 
search ought to help considerably to clear up the nature and 
extent of this priesthood predicated of all Christians by Saint 
Peter. 


CHAPTER V 


THE HISTORICAL [NVESTIGATION 
I. THE GREEK FATHERS 
Saint Justin, Martyr 


THE EARLIEST Greek Father whose writings contain a ref- 
erence to the priesthood of all Christians is St. Justin, Martyr 
(d. 167), who is justly called the most eminent apologist of 
the second century. In his famous dispute with Trypho, 
Justin speaks of how Joshua, the priest of whom Zacharias ? 
speaks, was cleansed of his sin, and then says: 


otrws Huets of dua Tov “Inood dvouaTos, ws ets 
&vOpoTros mioTevoavTEs Eis TOV ToLnTHY THV SrAWV 
Oedv, bua TOD dvOM“ATOS TOV TEwTOTOKOU av’ToU Tiod" 
TQ puTapa iwatia, TovTéoTL Tas AuapTias, amnp- 
grecuevor, TupwhévTes bia TOV hOYOoU THs KANTEWS 
avTov, apxlepaTiKov TO AAnOLVOY ‘yévos éamEeV TOU 
deod, ws Kal avros 6 Beds waprupet, eimwv ru év 
wavTl TOTW év Tots EOvect Ovoias evapéaTous aiTw 
kal Kabapas mpoodépovTes. ov d€xeTar 6€ rap’ ovde- 
vos Ovcias 6 Beds, eb uy bia Ta tepéwy adrov. 
mavrTas ovv ot dua Tov dvduaTos TovTou bucias, as 
mapédwKkev “Inaovs 6 Xpioros yiverOar, Tovréotiv 
érl TH evxaptoTia Tov aprov Kal Tov mornpiov, 
Tas & wavTi ToTW THS Ys ywouevas bra TaV 
Xpioriavav, tpohaBwv 6 Geds waprupet evapéorous 


1Cf. Bardenhewer, Patrology (T. J. Shahan, translator), St. Louis, 1908, 
p. 49; Tixeront, Handbook of Patrology (translation, 3rd edition), St. Louis, 
1927, p. 35. 

2 Zach. 3:1. 
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brapxew air tas b€ bh’ dtudv Kal dc’ éxelvwr 
Duav Tov iepéwy yivouevas aravaiverar, NEYwr" 
“kal Tas Ovolas tuay ov mpocdbétouar é€x TOV xEL- 
pav btuav duoTe aro avaTodjs HAtov éws duTyar, 
TO Ovoudpov debdEacTal, éyeL, Ev Tots eOveEow. 
duets 6€ BeBndodTe abr.” 2 


Saint Justin’s chief concern in this passage is to demon- 
strate to his adversary that the sacrifices of the Jewish priests 
are now of no avail. In an incidental reference, he predicates 
a sacerdotal character of the whole body of Christians in call- 
ing them “the genuine high-priestly race of God.” Unfor- 
tunately, Justin does not develop this idea nor does he speak 
of it in any other of his extant writings. The presence of 
these words in this context, however, indicates at least that the 
notion of the priesthood of all Christians was known in some 
way at Justin’s early period. 

Some non-Catholic writers * claim this passage from Justin 
clearly proves that the whole Christian body has been given the 
exalted position of the Aaronic priesthood and consequently 
all Christians are equally priests and all enjoy identical spiritual 


3 Dialogus cum Try phone Judaco, c. 116-117, P. G., 6, 745; English trans- 
lation given in “The Ante-Nicene Fathers,” edited by A. Roberts* and 
J. Donaldson,* New York, 1896, vol. 1, p. 257: “ Even so we who through 
the name of Jesus have believed as one man in God, the Maker of all, have 
been stripped through the name of His First-begotten Son of the ‘ filthy 
garments,’ i. e., of our sins; and being vehemently inflamed by the word of 
his calling, we are the true high-priestly race of God, as even God himself 
bears witness, saying that ‘in every place among the Gentiles sacrifices are 
presented to Him well-pleasing and pure’ (Mal. 1:11). Now God receives 
sacrifices from no one except through His priests. Accordingly, God, 
anticipating all the sacrifices which we offer through this name, and which 
Jesus enjoined us to offer, i. e., in the eucharist of the bread and the cup, 
and which are presented by Christians in all places throughout the world 
bears witness that they are well-pleasing to Him. But He utterly rejects 
those presented by you and those priests of yours, saying, ‘and I will not 
accept your sacrifices at your hands; for from the rising of the sun to its 
setting my name is glorified among the Gentiles’ (He says); but ye 
profane it.” 

4E. g. Lightfoot,* The Christian Ministry, p. 218; A. R. Ryder,* The 
Priesthood of the Laity, London, 1911, p. 211. 
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powers. For this interpretation, however, there is no adequate 
proof. Neither texts, nor the context, warrant such a far- 
reaching conclusion, All that can be reasonably deduced from 
this passage is, that all Christians enjoy some kind of a sacer- 
dotal prerogative, as did all the Israelites, in being called to 
share in the true worship of God. 


Saint Irenaeus 


Saint Irenaeus (d. 203) is the next who is quoted as refer- 
ring to the priesthood of all Christians. The words which are 
most significant are: ‘‘ For all the just possess the sacerdotal 
rank.” This text is found in his most extensive and impor- 
tant work, Adversus Haereses.* Irenaeus, inveighing against 
the teaching of Marcion who excluded Abraham and his fol- 
lowers from the salvation of Christ, says: “ Have you not 
read this, what David did, when himself was an hungered: 
how he went into the House of God, and ate the shew-bread, 
and gave to those who were with him, which is not lawful to 
eat but for the priests alone,® justifying His disciples by the 
words of the law, and pointing out that it was lawful for the 
priests to act freely. For David had been appointed a priest 
by God, although Saul persecuted him.” Then Irenaeus adds 
the striking words: “For all the just possess the sacerdotal 
rank; and all the apostles of the Lord are priests, who do in- 
herit here neither lands nor houses but serve God and the altar 
continually.” ” 

The text as edited by Migne:*® as Sixouos ieparixny exer régw 
(Omnes enim justi sacerdotalem habent ordinem) is seemingly 
cogent evidence that this doctrine was current at the close of 
the second century. Especially interesting is it in being given 
by one in such close contact with direct Apostolic teaching as 


5 Bardenhewer, Patrology, p. 119. 

6Cf. 1 Kings 21: 1-6; Luke 6: 3-4. 

7 Adversus Haereses, 4, 8, 3; P. G., 7, 905. English translation quoted 
from The Ante-Nicene Fathers, edited by A. Roberts * and J. Donaldson,* 
vol. I, p. 471. 

8 Ibid. 
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was Irenaeus.° The apparent value of this testimony is some- 
what weakened by the fact that two eminent scholars, Antony 
Melissa *® and John Damascene™ have this passage with the 
subject Bacwrets included thus: ras Bacweds Sixaros teparixny exe 
taf, that is, ‘‘ Every just king possesses the sacerdotal rank.” 
This latter reading would agree more closely with the context 
of what has been said of David. In such a case, the text 
would refer only to the kings of the Old Testament, and in 
no way would furnish evidence for the doctrine of the priest- 
hood of all Christians. This reading, however, is not given 
in the authoritative Latin codices of St. Irenaeus’ works.”” 

Certain Protestant writers** give a rather peculiar interpre- 
tation of this passage in saying that Irenaeus is here arguing 
for a priesthood of “ moral holiness’’, as they call it. Their 
objective is to show that this passage is Patristic testimony for 
their doctrine of the “universal priesthood ”’, which has the 
moral element of equality and freedom in things spiritual.’* 
Such an interpretation is far-fetched and unduly forced from 
the context. For all that Irenaeus says about freedom is con- 
tained in the first section that speaks of David and the conduct 
of the Apostles. There is nothing about freedom or “ moral 
holiness ” in the appended explanation concerning all the just. 

At any rate, it seems better not to rely very much on this 
passage in gathering Patristic evidence for the priesthood of 
all Christians because of the doubtful reading of the relevant 
words noted above. 

Some writers adduce another text from Saint Irenaeus as 
bearing on this subject: ‘‘ We have shown in a former book 
that all disciples of the Lord are priests and Levites, who also 
profaned the Sabbath and are blameless.” *® The context in 


® Tixeront, Handbook of Patrology, p. 77. 

10 Serm. 1, pt. 2; P. G., 7, 996. 

11 Sacra Parallela, lit. B. tit. 2; cf. P. G., 7, 905. 
12 P. G., 7, 905, note 3. 

13 Lightfoot,* The Christian Ministry, p. 219. 

14 Cf, Gore,* The Church and the Ministry, p. 89. 
15 Adversus Haereses, 5, 34, 3; P. G., 7, 1217. 
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which this is found, however, shows that it refers only to the 
Apostles and not to all Christians. Therefore this text can 
be rightly discarded as irrelevant. 


Clement of Alexandria 


Following closely upon Irenaeus a trace of this doctrine of 
the priesthood of all Christians is found in the writings of 
Clement of Alexandria (d. 216). Clement, according to Bar- 
denhewer,*® greatly furthered the development of early Chris- 
tian literature. Next to his great trilogy, the Protrepticus, 
Paedagogus, and Stromata, Clement’s most important work 
is the Hypotyposes. This classic of eight books contained 
commentaries on selected passages from the Sacred Scrip- 
tures. What is preserved in Latin of the commentaries on 
the Epistles is now edited under the title Adumbrationes 
Clementis Alexandrini in Epistolas Canonicas.*‘ It is in this 
Latin text that a reference to the priesthood of all Chris- 
tians is found by way of direct commentary on 1 Peter 2:9: 
“Quoniam vero electum genus sumus Dei electione abunde 
clarum est. Regale autem dixit quoniam ad regnum vocati 
sumus et sumus Christi. Sacerdotium autem propter obla- 
tionem quae fit orationibus et doctrinis quibus acquirantur 
animae quae offeruntur Deo. Qui cum malediceretur, inquit, 
non maledicebat; cum pateretur non comminabatur.” *® 

The wording of this commentary is an indication of the 
reason for Tixeront’s remark,*® that Clement’s exegesis is ex- 
tremely allegorical. His involved style makes it rather difficult 
in the present instance to understand Clement’s interpretation 
of the “ kingly priesthood” in the text of 1 Peter 2:9: “ But 
you are a chosen generation, a kingly priesthood, a holy nation, 
a purchased people: that you may declare his virtues who hath 
called you out of darkness into his marvellous light.” 


16 Patrology, p. 128. 

17 P, G., 9, 720-740. 

Re ris, 01730: 

19 Handbook of Patrology, p. 88. 
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As Clement himself says, there is no difficulty in under- 
standing what is meant by the Christians being termed “a 
chosen generation”. In regard to the “kingly”, Clement 
sees a reference to the Christian’s future kingship with Christ 
in Heaven. The function of the priesthood mentioned here is, 
first of all, the offering of prayers and the giving of instruc- 
tions to obtain souls for God. This strictly metaphorical in- 
terpretation says nothing directly of any sacerdotal character 
of all Christians; but it is an indication, at least, that this 
priesthood predicated of all Christians by Saint Peter is to be 
exercised not only for one’s own good, but also in behalf of 
others. In this latter note, this testimony of Clement adds to 
what has already been discovered. 


Origen 


In this same century additional testimony is given by Origen 
(d. 255), the most famous pupil of Clement. Origen’s com- 
mentaries like those of his master are allegoristic and some- 
what incomplete.*® It seems that Origen did not write any 
direct commentary on the Catholic Epistles; at least none is 
extant." His interpretation of the “kingly priesthood” of 
1 Peter 2:9 is contained, however, in one of his homilies.” 
After stating how the altar of God is to be approached, he 
adds: ‘ Aut ignoras tibi quoque, id est omni Ecclesiae Dei, et 
credentium populo sacerdotium datum? Audi quomodo Petrus 
dicit de fidelibus : ‘Genus’, inquit, ‘electum, regale sacerdotium, 
gens sancta, populus in acquisitionem’. Habes ergo sacerdotium, 
quia gens sacerdotalis es, et ideo offerre debes Deo hostiam 
laudis, hostiam orationum, hostiam misericordiae, hostiam 
pudicitiae, hostiam justitiae, hostiam sanctitatis.’’ Origen then 
concludes with pointing out what worthiness all should have for 
this sacred office. 

The outstanding note of this passage is that it clearly states, 
that the title “‘ priesthood”’ can in some sense be predicated 


20 Tixeront, Handbook of Patrology, p. 93. 

21 Bardenhewer, Patrology, p. 145. 

22 In Leviticum Homilia IX, n. 1; P. G., 12, 508. This homily is pre- 
served only in the Latin. 
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of all Christians, in the words: “‘ Habes ergo sacerdotium quia 
gens sacerdotalis es.” The value of this testimony is increased 
by the fact that it is introduced by the rhetorical question, 
“ Aut ignoras tibi quoque,” etc. This literary form shows 
that Origen was not introducing any new idea but was re- 
minding his listeners of a truth well known to them. 

There is another passage of more importance in this same 
homily on Leviticus.”* Origen is here speaking of ritual 
regulations, and contrasts the marked partition of the Jewish 
Temple with the nearness to God’s altar which is now given 
to Christians. He then emphatically states: ‘“‘ Duas audisti 
aedes: unam quasi visibilem et patentem sacerdotibus, aliam 
vero invisibilem et inaccessam, excepto solo pontifice, caeteri 
foris sunt. Prima aedes ista puto quod intelligi possit haec in 
qua nunc sumus in carne positi Ecclesiae, in qua sacerdotes 
ministrant ad altare holocaustorum, succenso illo igne, de quo 
dixit Jesus: ‘Ignem veni mittere in terram, et quam volo nisi 
ut accendatur.’ ** Et nolo mireris quod haec aedes solis sacer- 
dotibus pateat. Ommnes enim quicumque unguento sacri chris- 
matis delibuti sunt, sacerdotes effecti sunt, sicut et Petrus ad 
omnem dicit Ecclesiam: *’ ‘ Vos autem genus electum, et regale 
sacerdotium, gens sancta.’ Estis ergo genus sacerdotale, et - 
ideo acceditis ad sancta.” He then shows how every one can 
make a sacrifice of himself in love and self-denial to God. 

All this language is of course metaphorical, or mystical as 
Origen himself calls it. Herein are clearly expressed, however, 
two significant ideas, which were not mentioned in the earlier 
Greek Fathers. First, his reference to the sacred anointing _ 
shows that this sacerdotal character, whatever it is, is given to 
all Christians in Baptism. Secondly, he notes that it is this 
sacerdotal character given in Baptism that enables Christians 
to participate in divine worship: “ Estis ergo genus sacer- 
dotale, et ideo acceditis ad sancta.’’ 7° 


23 In Leviticum Homilia IX, n. 9; P. G., 12, 521. 
24 Luke 12: 40. 

257 Peter 2:0. 

ROP MG. T2 ESL, 
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In Origen’s commentary on the Gospel according to Saint 
John, there seems to be a third reference to this subject.”” 
Speaking of how the tithes and first fruits were offered 
through the offices of the levites and high priests respectively, 
he says, in like manner most Christians because they are 
necessarily engaged so much in worldly pursuits, must present 
their offerings to God through the specially appointed priests. 
' All Christians, however, in so far as they are dedicated to the 
worship of God can be said in a certain sense to be priests 
and levites: “ Eodem modo complures ex nobis qui ad Christi 
disciplinam accesserunt majori ex parte ad vitae hujus negotia 
attenti, paucas actiones Deo offerentes, fortasse sunt iis similes 
qui ex tribubus parum communicant cum sacerdotibus, et pau- 
cis cultores Dei nutriunt. Qui vero divino dicati sunt verbo, 
et in solo Dei cultu sincere legitimeque immorantur, levitae 
sacerdotesque vocari poterunt juxta differentiam eorum mo- 
tuum et actionum quae huc et illarum quae illuc spectant.” * 

This is the most interesting of the passages from Origen 
because it contributes either very much or nothing at all to the 
elucidation of this doctrine. The result depends on whom 
Origen means by the “ Qui vero dicati sunt,” etc. Some would 
have these words understood as referring only to those or- 
dained with the sacrament of Orders. When the entire homily 
is studied, however, the context seems to indicate that this 
passage in question refers not only to the ordained but to the 
whole body of Christians. The reasons for this conclusion 
are, that he speaks of the majority of those he has in mind as 
being engaged for the most part in worldly pursuits, which 
can hardly mean those ordained with the sacrament of Orders. 
Then again, a few lines below this passage, where he says 
there should be no surprise at this title of “ priesthood” being 
predicated of men, he must not be speaking of the ordained 
only, because the people of his time must have been well used 
to this appellation for the ordained. 

27 Comment. in Joan., t. 1, n. 3. This text is preserved only in the Latin; 
POG.,.14, 23. 

28 P. G., 14, 26. 
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Protestants, as a rule, make much of this last quoted pas- 
sage from Origen, because they think it is an irrefutable 
Patristic argument that the special priesthood of the ordained 
(or ministerial priesthood as they call it) sprung from the 
priesthood of the whole Christian body without direct divine 
institution. Consequently, they say, the two ideas differ one 
from the other only in degree.*® This error has already been 
exposed in a previous chapter; °° it need only be noted here, 
that there is nothing in this passage to support such an as- 
sumption. Their conclusion must be due to the fact that the 
whole context of this homily is not carefully studied, for a few 
lines below, Origen insists on a distinction between the priest- 
hood of all Christians and that of the ordained. The only 
obscurity of this passage is in his illustrating this marked dif- 
ference by referring to the priesthood of Aaron and that of 
Melchisedech.** This completes the testimony of the Greek 
Fathers up to the closing of the fourth century. 


Didymus of Alexandria 


Didymus of Alexandria, “ Didymus the Blind” (d. 398), is 
known to have written extensive commentaries in the allegorico- 
mystical method of Origen.*” Nearly all of these exegetical 
works, however, have unfortunately disappeared. Amongst 
the few fragments that remain in Latin, there is a short expo- 
sition of 1 Peter 2:9, which notes how the kingship and priest- 
hood of the Old Testament are united in the “ kingly priest- 
hood” of the New Testament because Christ is both King 
and Priest.** But this idea is not developed nor does the ex- 
planation speak of any sacerdotal character of all Christians. 
This text calls for no further consideration. 


29 Cf. Lightfoot,* The Christian Ministry, p. 225. 
30 Above, p. 13 sqq. 

Ba POG (12.20: 

32 Bardenhewer, Patrology, p. 308. 

$8 FF Gi130,. 1705. 
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Saint John Chrysostom 


The last of the Greek Fathers to be cited is Saint John 
Chrysostom (d. 407). Most of the extant writings of this 
great Father are Scriptural expositions in the form of homi- 
lies.** It was the remarkable eloquence with which he preached 
these homilies that merited for John the surname Chrysostom, 
“Golden Mouth”’.*° The method followed in his exegesis is 
the historico-philological, by which Chrysostom seeks above all 
else to discover the literal sense of the Holy Scriptures.*® 
None of his homilies are concerned directly with 1 Peter 2:9, 
but the thought of this Petrine text is commented upon in his 
homilies on Saint Paul’s Second Epistle to the Corinthians.*’ 

Towards the end of his third homily on this epistle, after 
speaking of how Abraham was the leader of his people and 
also their priest and prophet, Chrysostom says: 


oUTw Kal ov yivn Baordeds, Kal tepebs, Kal mpodh- 
Tns €v T® ovtpw@ Bacirels yer, Taoas xapal 
pllas tas tovnpas mpdées, Kal Ta apuarnuara 
Katracpatas’ iepeds 6€, éavTdovy mpoceveyKov TH 
dem, Kal KaTadvoas TO cua, Kal odayels Kal 
av’tés’ Ei yap ovvarebavouey atrg, dol, Kat 
avinoowev ait@’® mpodjrns 5é, Ta méANOVTA par- 
Oavav, kal évOovs ywouevos Kai odpayiodmevos.® 


34 Bardenhewer, Patrology, p. 320. 

35 Bardenhewer, Patrology, p. 337. 

36 Tixeront, Handbook of Patrology, p. 202. 

87 Homilia III, n. 5; P. G., 61, 411; Homilia III, n. 7; P. G., 61, 417-418; 
Homilia XVIII, n. 3; P. G., 61, 527. 

88 Cf. Second Epistle to Timothy 2:11. 

39 In Epist. II ad Cor. Homil. III, n. 7; P. G., 61, 417-418. English 
translation given in the Nicene and Post-Nicene Fathers, edited by P. Schaff,* 
New York, 1808, Ist series, vol. 12, p. 293: “So also art thou thyself made 
a king, and priest and prophet in the Laver; a king having dashed to earth 
all the deeds of wickedness and slain thy sins; a priest, in that thou offerest 
thyself to God having sacrificed thy body in being thyself slain also, ‘ for 
if we died with Him,’ saith He, ‘we shall also live with Him’ (2 Tim. 
2:11); A prophet knowing what shall be, and being inspired by God and 
sealed ”. 
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It is to be noted that Origen’s teaching,*® that this priest- 


hood of all Christians is effected through Baptism, is here re- 
peated by Chrysostom, when he says: otrw xat od yin... . 
icpeds ev TS Aovtpse (You were made a priest in Baptism).* 
From the manner in which he speaks of the “kings” and 
“prophets ”’, it is evident that Chrysostom is also speaking 
metaphorically of the “priests”. Consequently, he does not 
say much to explain the nature and extent of this priesthood 
of all Christians, except to say that through this priesthood 
every Christian should offer himself to God in spiritual sacri- 
fice.*” Hence St. Chrysostom makes no new contribution in 
this text, for its teaching too had already been clearly expressed 
by Origen.* 

In an earlier part of this same homily,** Chrysostom gives 
a more extensive explanation of what he means by the priest- 
hood of all Christians. Explaining the words ‘‘ He that con- 
firmeth us with you in Christ, and that hath anointed us, is 
God” of 2 Cor. 1, 21, he says that in the Old Testament three 
distinct classes of prophets, priests, and kings were anointed, 
while Christians have all three of these dignities. All Chris- 
tians are “ priests”’ because they offer their bodies in place of 
the victim: kat iepe’s ywopueOa xpoodépovtes Ovoiav TA THpata Hydv 
(When in place of the victim we offer our bodies, we are made 
priests ) .*° 

From the study of these texts, it is evident that though 
Chrysostom in this homily is concerned with the literal sense 
of Saint Paul’s Epistle, he refers to the thought of 1 Peter 
2:9, quite metaphorically. The result is, that the content of 


40 In Leviticum Homilia IX, n. 9; P. G., 12, 521. 

41 In Epist. II ad Cor. Homil, III, n. 7; P. G., 61, 417. 
42 In Epist. II ad Cor. Homiul. III, n. 7; P. G., 61, 418. 
43 In Leviticum Homilia IX, n. 1; P. G., 12, 508. 

44 In Epist. II ad Cor. Homil. III, n. 5; P. G., 61, 411. 


45 In Epist. II ad Cor. Homil. III, n. 5; P. G., 61, 411. Cf. Romans 12:1: 
“I beseech you therefore, brethren, by the mercy of God, that you present 
your bodies, a living sacrifice, holy, pleasing unto God, your reasonable 
service.” 
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this homily does not add much to what was said by earlier 
Greek Fathers. 

Some writers point out a passage in Chrysostom’s “ Eight- 
eenth Homily ”’ on this same Epistle as bearing on this sub- 
ject.*® The contents of this passage are summarized in the 
words in which Chrysostom states that “there are occasions 
in which there is no difference at all between the priest and 
those under him, for instance, when we are to partake of the 
awful mysteries; for we are all alike counted worthy of the 
same things. Not as under the Old Testament when the priest 
ate some things, and those under him, others, and it was not 
lawful for the people to partake of those things whereof the 
priest ate.” *’ It is rather difficult to see any connection be- 
tween these words and the priesthood of all Christians. All 
that Chrysostom is speaking of here is, that the Christians are 
much more privileged than the Israelites in being able to par- 
take of the Sacrifice. It seems that any other interpretation 
would be forced and far-fetched. 

There is another striking passage in this same homily * 
which will be of great service later on in this study when there 
will be occasion to discuss the role of the laity in the Sacrifice 
of the Mass. Here it is that Chrysostom emphatically insists 
on the recognition of the doctrine of the Mystical Body in 
connection with the Sacrifice of the Mass, and clearly indicates 
that the laity is to be very active while this Sacrifice is being 
offered. His words are of such importance that they must be 
quoted in full: 


kal TL Oavuaters, etrov pera Tov iepéws 6 ads 
poéyyerar, Omou ye Kal wet’ altav Trav XepovGiu 
Kal TOV yw duvvayéwy KowyH Tovs ltepovs Exetvous 
Uuvous avaméeurrer; TadTa dé wor TWavTa Exelva Elpn- 
Tat, iva éxaoros Kal Tav apxouévwv vndyn, tva 
madwuev STL oGua éeouev aravTes Ev, Tooabrny 


46 In Epist. II ad Cor. Homil. XVIII, n. 3; P. G., 61, 526-527. 
47 In Epist. II ad Cor. Homil. XVIII, n. 3; P. G., 61, 527. 
48 Ibid. 
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éxovrTes mpos aAAHAovs dtadopav, danv péAN pos 
méAn Kal py TO Tay émi Tovs iepéas piTTwmer, 
G\Aa Kal aiTol, WamEep KoLVOU owpaTos, THS *EK- 
kAnolas amaoys ovTw PpovTifouey’ TovTo yap Kat 
dopaderay mAeiova, Kal nuty émidoow petfCova 
Kata oKkevatver mpos apernv.*® 


This passage does not refer directly to the words of 1 Peter 
2:9, but it is very important to this study, as remarked above, 
in so far as it speaks of the laity in relation to the Sacrifice 
of the Mass. 

Finally in this study of Saint Chrysostom it must be noted 
that, strange though it may seem, Saint Chrysostom says noth- 
ing of the priesthood of all Christians in his classic work of 
six books on the priesthood, De Sacerdotio.*° This extensive 
treatise is concerned with an apology for his conduct on being 
elected bishop, and then goes on to speak of the responsibility 
of the priesthood of the ordained and of the qualities required 
in those who aspire to this priesthood.” 


Constitutiones Apostolicae 


Before concluding this study of the Greek Fathers, there is 
another document to be considered. This is the so-called 
Constitutiones Apostolicae. The authorship and date of this 
work are quite uncertain, despite much historical research. 
F. Funk shows conclusively that this treatise certainly was not 
composed by St. Clement of Rome (d. 100), as was formerly 


49 In Epist. II ad Cor. Homil. XVIII, n. 3; P. G., 61, 527. English trans- 
lation given in the Nicene and Post-Nicene Fathers, vol. 12, p. 366: “And 
why marvellest thou that the people anywhere utter aught with the priest, 
when indeed even with the Cherubim, and the powers above, they send up 
in common those sacred hymns? Now I have said all this, in order that 
each one of the laity also may be wary, that we may understand that we 
are all one body, having such difference amongst ourselves as members with 
members ; and may not throw the whole upon the priests but ourselves also 
so care for the whole Church as for a body common to us. For this course 
will provide for our greater safety, and for your greater growth unto virtue.” 
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believed, and that it most probably belongs to the beginning 
of the fifth century.°? Bardenhewer arguing also from the 
internal evidence likewise classifies this work as a late fourth 
century or early fifth century product.°* For the most part 
this document is a compilation of ecclesiastical law, much of 
which is borrowed from the Didascalia Apostolorum. It also 
contains some moral prescriptions and regulations regarding 
divine worship.** It is in the fifteenth chapter of the third 
book that the passage of interest to this study appears. After 
speaking of the characteristics of true Christian conduct, the 
author explains the meaning of the baptismal anointing, and 
concludes: 


Ov TpOTOY ot iepets Kal ot Bacrdrets TO mpdTeEpoV 

éxpiovro’ ovxX STu Kal ot viv Bamrifduevot, tepets 

xXELpoTovovvTat GAN’ ws ATO TOV XpiaTov Xprotia- 
4 4 e 4 \ ef > 

vol, Bactievov tepatevua, Kat Ovos ay.ov, “Exx\n- 

gta Jeov, oridos Kal édpatwua Tod vouda@vos.*> 


It is clear that though this passage refers to the thought of 
1 Peter 2:9, it does not add anything by way of elucidation 
to what has already been found in the writing of the Greek 
Fathers. The main reason for noticing this passage is, that 
it clearly marks the distinction between the priesthood of the 
ordained and the priesthood of all Christians given in Baptism: 
ovy OTe Kou of viv BarrtiEduevor tepeis yeiporovovvrar, The emphatic 
manner in which this distinction is stated seems to indicate 
that at the time of its composition there was perhaps a ten- 
dency in some contemporaries to obscure this all-important 
sacramental distinction. 


52 Die Apostolischen Konstitutionen, p. 366. 
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55 P. G., 1, 797. English translation given in the Ante-Nicene Fathers, 
edited by A. Roberts * and J. Donaldson,* vol. 7, p. 431. “...as the priests 
and kings were formerly anointed. Not because those which are now bap- 
tized are ordained priests, but as being Christians, or anointed, from Christ 
the Anointed, ‘a royal priesthood, and an holy nation’ the Church of God.” 
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Summary 


To the question, then, what the Greek Fathers held con- 
cerning the text of 1 Peter 2:9, it must be answered, that 
though for the most part they are concerned with the explana- 
tion of the metaphorical language of this passage, they give 
reason to believe that there is some ennobling reality to be dis- 
covered in this figurative language of Saint Peter. Sufficient 
traces have been found in their writings to show that su such a 


doctrine was spoken of, at least vaguely, i in the East throughout 
the early centuries. More than this, they nearly all employ the 
Petrine text and the idea of a priesthood of all Christians ‘to 
remind their flocks of ‘their high dignity as Christians and to 
excite their devotion. Saint Justin shows that all Christians do 
have some kind of a sacerdotal character. Clement of Alex- 
andria clearly states that this priesthood of all Christians is to 
be exercised not only for one’s own good but also in behalf of 
others. To this, Origen adds that this priesthood of all Chris- 
tians is received in Baptism and that it is this sacerdotal char- 
acter that enables all Christians to participate in divine worship. 
Finally, Saint Chrysostom speaks of the active share that the 
laity is to have in the Sacrifice of the Eucharist in such a way 
that this obligation is insinuated as a consequence of the sacer- 
dotal character given to all Christians. 


IT. (THE LATIN FATHERS 


Turning from the Greek to the Latin Fathers, further his- 
torical investigation shows that references to the priesthood of 
all Christians, though for the most part of later date, are even 
more numerous. Some writers have claimed that there is a 
trace of this subject in the writings of Saint Clement of Rome 
(d. 100). The passage that they refer to, however, is con- 
tained in the so-called Constitutiones Apostolicae,*® a work 
which no scholar now attributes to Saint Clement.*’ This 


56 Liber III, cap. 15; P. G., 1, 794-708. 


57 Bardenhewer, Patrology, p. 349; Tixeront, Handbook of Patrology, 
p. 213; B. Schmid, Manual of Patrology, St. Louis, 1905, p. 73; F. Funk, 
Die Apostolischen Konstitutionen, p. 366. 
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document has already been considered among the Greek writ- 
ings on this topic, where, no doubt, it rightly belongs. The 
statements of Tertullian on the priesthood of all Christians, 
because of their erroneous character, will be better studied at 
the end of this chapter. 


Saint Ambrose 


In the West no certain evidence of any priesthood of all 
Christians can be found in the first century writings, nor in the 
second or third century Latin literature of the Church. Saint 
Ambrose (d. 397) towards the end of the fourth century, is 
the first of the Latin Fathers to speak of it. This great doctor 
of the Church exercised a remarkable influence through his 
discourses and homilies. Most of all his writings are exe- 
getical, in the sense that they are based on selected passages of 
the Sacred Scriptures. In his exposition of the Sacred Scrip- 
ture texts, he follows the allegorico-mystical method of inter- 
pretation in which he strives to establish the moral sense with 
a practical purpose in view.** Unfortunately, he gives no 
direct commentary on 1 Peter 2:9, but his interpretation of 
this Petrine text can be found to some extent in his exposition 
of the Gospel according to Saint Luke. The relevant words 
are among his comments on the third verse of the sixth chap- 
ter,°° and read thus: “ Quia omnes filii Ecclesiae sacerdotes 
sunt; ungimur enim in sacerdotium sanctum.” This strong 
statement, however, is not left unqualified, for immediately 
Saint Ambrose adds: “ Offerentes nosmetipsos Deo hostias 
spirituales.” ®° This reference to the spiritual sacrifices of this 
priesthood is a repetition of what Origen had already said 
with more detail.“* This resemblance in their expositions of 
this point is just another indication of Bardenhewer’s obser- 
vation, that there is a marked relation of dependency of Saint 


58 Bardenhewer, Patrology, pp. 433, 436. 
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Ambrose on the writings of Origen.* In fact, Tixeront says, 
Saint Ambrose obtained the substance of his theology from 
the Greek Fathers.* 

In one of his few dogmatic writings, the De Mysterus,** 
Saint Ambrose speaks at greater length about this same sub- 
ject. This treatise, in the catechetical form, was addressed to 
the newly baptized and gave an exposition of Baptism, Con- 
firmation, and the Holy Eucharist. The date of this work is 
unknown, but as Bardenhewer ® concludes, there is not suffi- 
cient reason to doubt its authenticity. After speaking of the 
mystical significance of Baptism, Saint Ambrose begins in the 
sixth chapter of the First Book to describe in more detail the 
ceremonial rites of this sacrament. Here it is that he says: 
“Post haec utique ascendisti ad sacerdotem, considera quid 
secutum sit. Nonne illud quod ait David: ‘ Sicut unguentum 
in capite, quod descendit in barbam Aaron?’ ® Hoc est un- 
guentum de quo et Solomon ait: ‘ Unguentum exinanitum est 
nomen tuum propterea adolescentulae dilexerunt te et attrax- 
erunt te.°° Quantae hodie renovatae animae dilexerunt te, 
Domine Jesu dicentes: ‘ Attrahe nos post te, in odorem vesti- 
mentorum tuorum currimus ut odorem resurrectionis hauri- 
rent.” Quare hoc fiat intellige, quia oculi sapientis in capite 
ejus?’*° Ideo in barbam defluit, id est, in gratiam juventutis; 
ideo in barbam Aaron, ut fias electum genus, sacerdotale, pre- 
tiosum ; omnes enim in regnum Dei et in sacerdotium ungimur 
gratia spiritale.’ The context of this whole passage is so 
mystical in expression that it is rather difficult to grasp the 
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full thought that Saint Ambrose would express. This much 
is certain, however, that Saint Ambrose again, like Origen,” 
connects in this passage the priesthood of all Christians with 
the character given in Baptism. 

As might be expected, a similar passage is found in the 
De Sacramentis.” Here comparing mystically the annual 
entrance of the High Priest into the second tabernacle,”* and 
the blossoming of Aaron’s rod, with the effects of Baptism, 
Ambrose says: “ Et tu aridus eras, et coepisti in fonte irriguo 
reflorescere. . . . Sed forte dicas: Quid hoc ad populum, si 
virga sacerdotis aruerat, errefloruit? Populus ipse quis est 
nisi sacerdotalis? Quibus dictum est: ‘ Vos autem genus elec- 
tum, regale sacerdotium, gens sancta,’ ut ait Apostolus Petrus 
(1 Pet. 2: 5-9). Unusquisque ungitur in sacerdotium, ungitur 
et in regnum; sed spirituale regnum est, et sacerdotium 
spirituale.”*° The last few words show that the priesthood 
of which Saint Ambrose is speaking is altogether spiritual in 
nature. 

Tixeront ** rejects this treatise, De Sacramentis, from the 
works of Saint Ambrose because of its unbecoming style and as- 
signs it to the later fourth or early fifth century. Bardenhewer 
thinks it is the same work as the De Mysterus in an imper- 
fect adaptation by some auditor of St. Ambrose. At any rate, 
if the De Sacramentis is not Ambrosian, this testimony is 
at least a contemporaneous confirmation for the Ambrosian 
teaching on this subject. Saint Ambrose well adapts and ex- 
plains for those of his time the teaching of Origen; but all 
told, this great prelate did not say anything new concerning 
this subject except his clear statements that the text of 1 Peter 
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2:9 refers to all Christians and makes them a sacerdotal 
people,”* and that all Christians are anointed into this priest- 
hood in Baptism through spiritual grace.” 


Saint Jerome 


The first reference to the priesthood of all Christians in the 
next century is found in the works of Saint Jerome (d. 420), 
one of the most erudite of the Latin Fathers.*° The theo- 
logical studies of this great Father were concerned for the 
most part with explanations of the Sacred Scriptures, in which 
he first used the allegorical method which he abandoned for a 
more literal interpretation in opposition to Origen’s method.* 
Saint Jerome composed commentaries on some Books of the 
New Testament, but apparently none on the Petrine Epistles. 
The only clue to what he thought of 1 Peter 2:9 is found in 
the famous dialogue on the Luciferian rigorism, the Altercatio 
Luciferiant et Orthodox.*? This is one of his dogmatico- 
polemical writings that so well combated the errors of his time. 

In the fourth section of this dialogical dispute, as edited by 
Migne,** after Luciferian charges that repentent Arian bishops 
should not be reinstated in the Church as bishops, the impor- 
tant words are read: ‘‘ Orthodoxus. Respondebo tibi et ego 
sermonibus tuis. Si laicus errasse se confitetur, quomodo laicus 
perseverat? Deponit sacerdotium laici, id est, baptisma, et ego 
do veniam poenitenti. Scriptum est enim: ‘Regnum quoque 
nos et sacerdotes Deo Patri suo fecit’ (Apoc. 1: 6) ; et iterum: 
‘“Gentem sanctam, regale sacerdotium, populum acquisitum 
(1 Peter 2:9).’”’ ** The argument is this: The Luciferians 
are willing to receive back into the Church penitent Arian lay- 
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men, but they contend that penitent Arian bishops should not 
be allowed to continue as bishops because, the Luciferians 
claim, in erring, the bishops have discarded their priesthood. 
To this Saint Jerome retorts, that in erring the Arian laymen 
have likewise cast off the priesthood which they received in 
Baptism. Therefore, if the repentent laymen are permitted to 
commence again their functions in the Church, so also should 
the repentent bishops be allowed to continue as bishops. 4- 

The noteworthy aspect of this text is, that it contains for 
the first time the expression, “ priesthood of the laity” (Sacer- 
dotium laict). This expression must not be misunderstood, as 
designating a priesthood that pertains solely to the laity in 
opposition to that of the ordained. In a previous chapter of 
this study it was pointed out that there is now only one Priest- 
hood, that of Christ; and if the laity possess some kind of a 
sacerdotal character, it must be in the form of a participation 
in the priesthood of Christ, the same priesthood in which the 
ordained participate. Whatever this priesthood of the laity is, 
it is given also to the ordained for it is received by all Chris- 
tians in Baptism, as Saint Jerome attests in this passage. 
Because of its vagueness and its inherent danger of being mis- 
understood, it seems better to avoid this title “‘ Priesthood of 
the Laity” in speaking of lay participation in Christ’s priest- 
hood. 


Saint Augustme 


A few years later, Saint Augustine (d. 430) refers to the 
priesthood of all Christians. This genius of the early Church 
is the most voluminous in the extant writings of the Latin 
Fathers.*° Consequently, it is no wonder that there is abun- 
dant evidence in his works from which to draw the teaching 
on this subject as it was understood at his time. 

His first text to be considered is found in his Quaestiones 
Evangeliorum Libri Duo,** an exegetical treatise on certain 
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involved texts of the New Testament. In the fortieth ques- 
tion,®’ he gives his interpretation of Christ’s command to the 
lepers: “‘ Go, show yourselves to the priests.” ** After speak- 
ing of the metaphorical signification of the lepers, he says: 
“Sacerdotium vero Judaeorum nemo fere fidelium dubitat 
figuram fuisse sacerdotii regalis, quod est in Ecclesia, quo con- 
secrantur omnes pertinentes ad corpus Christi, summi et veri 
principis sacerdotum. Nam nunc et omnes unguntur, quod 
tunc regibus tantum et sacerdotibus fiebat; et quod ait Petrus 
ad Christianum populum scribens: ‘ Regale sacerdotium’ (1 
Peter 2:9), utrumque nomen illi populo convenire declaravit, 
quo illa unctio pertinebat.” * 

It is evident in this passage that Saint Augustine is speak- 
ing to all Christians and predicates a certain sacerdotal char- 
acter to all in the Church. In consonance with the teaching of 
Origen,°*? Saint Augustine shows that this sacerdotal character 
is given in the anointing of Baptism. Saint Augustine, fur- 
ther, makes it clear that he is speaking here of the anointing 
of Baptism, since a few lines later on he says: “.. . sed tamen 
ipsi nondum accepto Baptismatis sacramento, nondum spiritu- 
aliter ad sacerdotes pervenerant.” °* 

Another outstanding feature of this passage is Saint Augus- 
tine’s declaration that the “kingly priesthood” of all Chris- 
tians was prefigured in the Israelitic priesthood: ‘‘Sacerdotium 
vero Judaeorum nemo fere fidelium dubitat figuram fuisse 
futuri sacerdotii regalis, quod est in Ecclesia,” etc.°? This 
authoritative testimony gives additional force to what was 
concluded in the previous chapter of this study as to the rela- 
tion of the Israelitic priesthood to the priesthood of all Chris- 
tians.°* 
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Moreover, it must be noted that somewhat like Saint Chry- 
sostom,** Saint Augustine links up this priesthood of all 
Christians with the doctrine of the Mystical Body when he 
says: “‘Consecrantur omnes pertinentes ad corpus Christi; 
summi et veri principis sacerdotum.” *° 

In De Civitate Der Saint Augustine again speaks of the 
priesthood of all Christians as a consequence of the Mystical 
Body. The reference is found in the tenth chapter of the 
Twentieth Book of this great apologetic work.*® In refuting 
the error of those who deny that the soul will rise after death, 
he quotes many texts from the Sacred Scriptures. Finally he 
quotes, by way of explanation, a text from the Apocalypse 
(20:6): “. .. they shall be priests of God and of Christ and 
shall reign with him a thousand years.” Then, he immediately 
adds: “ Non utique de solis episcopis et presbyteris dicitur est, 
qui proprie iam vocantur in Ecclesia sacerdotes; sed sicut 
omnes Christianos dicimus propter mysticum Chrisma, sic 
omnes sacerdotes quoniam membra sunt unius sacerdotis. De 
quibus Apostolus Petrus, ‘ Plebs’ inquit ‘sancta, regale sacer- 
qonum: (1) Peteri2iqQ 57 

Saint Augustine here clearly distinguishes the special priest- 
hood of the ordained (‘‘ qui proprie iam vocantur in Ecclesia 
sacerdotes’’), and yet, unhesitatingly says that all Christians 
have a certain sacerdotal character in being members of the 
One Priest, Christ. In fact, this whole passage but repeats in 
a more extensve manner what he had already insinuated in a 
previous book of this same treatise, De Civitate Dei,°’ where 
he is explaining the prophecy uttered against the house of 
Heli.°° After referring to the thought of Psalms 83:11, he 
paraphrases the text in having Christ say: “. . . qualecumque 
et quantulumcumque membrum esse cupio sacerdotii.” Then 
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Saint Augustine adds in his own name: “ Sacerdotium quippe 
hic ipsam plebem dicit, cujus plebis ille sacerdos est Mediator 
Dei et hominum homo Christus Jesus. Cui plebi dicit Apos- 
tolus Petrus ‘Plebs sancta, regale sacerdotium’ (1 Peter 
Big). 

The context of this passage, besides making the reference 
to the Mystical Body, brings forth once more the fact that 
Saint Peter was assuredly speaking of all Christians when he 
preached the idea of the “ kingly priesthood ”’. 

The final reference of Saint Augustine to this subject is 
contained in his Enarrationes in Psalmos,*’ a series of deeply 
spiritual homilies on the Psalms. In his second enarration on 
Psalm 26, he gives a sermon to the people, Sermo ad ple- 
bem.*°° It is here that he develops, even more than in the 
passages previously considered, the ennobling idea that all 
Christians, the members of the Mystical Body, are “ anointed ” 
into the priesthood because Christ their Head is anointed. 
After repeating in a way the idea already taught by Saint 
Chrysostom,’ that Christians now enjoy a sacerdotal and 
kingly character, dignities that were altogether distinct in the 
Old Testament but united in Christ who is both Priest and 
King, Saint Augustine says: ‘Non solum autem caput nos- 
-trum unctum est, sed et corpus ejus nos ipsi,” *°? which in a 
free but correct translation means “ Not only is our Head 
anointed, but His Body also is anointed and we ourselves are 
His Body.” *°° 

The predominant note that pervades all these passages quoted 
from Saint Augustine is, that everywhere he speaks of this 
priesthood of all Christians as a consequence of the Mystical 
Body. In this characteristic alone, the writings of Saint 
Augustine on this subject add much to what has already been 
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found in the works of the earlier Latin Fathers. More than 
this, Saint Augustine is the first of the Fathers to state that 
this priesthood of all Christians is the antitype of the typical 
sacerdotal character enjoyed by all Israelites. 


Saint Leo the Great 


Further traces of the teaching of the priesthood of all Chris- 
tians in this same century are found in the writings of Saint 
Leo the Great (d. 460). Most of the extant writings of this 
great prelate are in the form of homilies or sermons.*%* It is 
among the sermons preached on the anniversary of his election 
to the papacy that his references to the present subject are 
found.*” 

In the fourth sermon, speaking of the joy of his anniversary 
day, Leo says that it is a feast common to all Christians, who 
are “priests according to the sacred words of Saint Peter 
(1 Peter 2:9). The important words are in the first chapter 
of this sermon:*°® “Omnes enim in Christo regeneratos, 
crucis signum efficit reges, sancti vero Spiritus unctio consecrat 
sacerdotes: ut praeter istam specialem nostri ministerii servi- 
tutem universi spiritales et rationabiles Christiani agnoscant se 
regii generis et sacerdotalis officii esse consortes.”’ 

At first sight, this text seems to be a strong testimony for 
this doctrine, especially the words in which Saint Leo says that 
all Christians are to realize that they are associates of the 
ordained priests: “ Rationabiles Christiani agnoscant se sacer- 
dotalis officii esse consortes.” *°* When the entire sermon is 
carefully read, however, and the context studied, it 1s evident 
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that this passage does not afford any significant information. 
First of all, immediately after the words quoted, Saint Leo 
explains that he is speaking of that sacerdotal office of all 
Christians which offers to God a pure conscience from the 
altar of the heart: “Et quid tam sacerdotale quam vovere 
Domino conscientiam puram et immaculatas pietatis hostias 
de altari cordis offerre?”’ *°* Such language is evidently meta- 
phorical. Then again, it must be noted that Leo in the very 
same sentence in which he says all those reborn in Christ are 
made “ priests”’, also says that they are made “kings”. This 
latter dignity is without a doubt spoken of here by Saint Leo 
quite metaphorically as is evident in his adjacent explanation: 
“Quid enim tam regium quam subditum Deo animum cor- 
poris sui esse rectorem.’’*° In itself therefore this particular 
passage does not say any more than what has already been 
said in the writings of the earlier Fathers. 

It must be admitted, however, that in the first section of 
this same sermon, Leo speaks more forcefully than any previous 
Father on the interrelation of the priesthood of all Christians 
and the Mystical Body. As soon as he has introduced his 
topic, he says: “‘ Nam licet universa Ecclesia Dei distinctis 
ordinata sit gradibus ut ex diversis membris sacrati corporis 
subsistat integritas; ‘omnes’ tamen sicut ait Apostolus, ‘in 
Christo unum sumus ’,**° nec quisquam ab alterius ita est divisus 
officio, ut non ad Handee een pertineat capitis cujuslibet humi- 
litas portionis. In unitate igitur fidei atque baptismatis, in- 
discreta nobis societas, dilectissimi, et generalis est dignitas 
secundum illud Petri Apostoli (1 Peter 2:9).” ™* 

Such a testimony as this, given in such an incidental manner, 
is clear evidence that in the time of Leo it must have been a 
familiar fact, that all Christians enjoy some participation in 
the priesthood of Christ because they are members of His Mys- 
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tical Body. Moreover, in the previous sermon, Leo extolled 
this sacerdotal character of all Christians as a dignity too 
sublime to be of terrestial origin: ‘‘Quos Spiritus sanctus 
preparavit ; ut in populo adoptionis Dei cujus universitas sacer- 
dotalis atque regalis est, non praerogativa terrenae originis.”’ ** 

_ The sum total of ea value in this historical inves- 
that he strongly emphasizes the fact that this pre thecdh of all 
Christians i is rooted i in the truth of the Mystical Body of Christ. 


Saint Maximus of Turin 


The last Latin Father whose writings will be analyzed is 
St. Maximus of Turin (d. c. 465), a contemporary of St. Leo 
the Great. While most of the writings of this Father are 
homiletic or epistolary, nevertheless he wrote also some dog- 
matic and exegetical treatises.** It is in his third dogmatic 
tract on Baptism that his reference to the subject at hand is 
made.*** 

After speaking in the previous tract’ of the rites which 
precede or accompany the conferring of Baptism, he begins in 
this third tract to discuss the rites, which are performed, he 
says, as a complement to the sacrament: “‘ Impleto enim bap- 
tismate, caput vestrum chrismate, id est, oleo sanctificationis 
infundimus, per quod ostenditur baptizatis regalem et sacer- 
dotalem conferri a Domino dignitatem.” **® Then he speaks, 
like Origen,**’ of how the offices of priest and king were distinct 
in the Old Testament and of how temporal they were, in as 
much as after the course of a few years, life and its ministry 
were ended. Finally he draws a significant conclusion: ‘‘ Hoc 
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autem chrisma, id est, haec unctio quae vobis imposita est illius 
sacerdotii contulit dignitatem quod cum semel collatum fuerit, 
nunquam est finiendum.”* He modestly disclaims all re- 
sponsibily for this conclusion, which he fears may cause his 
brethren to wonder: ‘‘ Mirum certe quod diximus, vos illo 
chrismate regnum futurae gloriae et sacerdotium esse conse- 
cutos,” **? by showing that this is the promise of Christ Him- 
self made through Saint Peter: ‘‘ Verum non ego vobis sed 
Apostolus Petrus, imo per Petrum Christus collatam hanc 
pronuntiat dignitatem. Sic enim loquitur ad fideles, id est, ad 
eos qui baptismate abluti et chrismate consecrati sunt: Vos 
autem genus regale et sacerdotale,” etc.*”° 

This passage in so far as it speaks of the anointing with 
chrism and its signification, is more precise than any of the 
texts previously considered. Moreover, in the words, “ Illius 
sacerdotii dignitatem contulit . . . quod nunquam est finien- 
dum,” it declares that this sacerdotal dignity given to all 
Christians is as indelible as the baptismal character itself, of 
which, it seems, it is an integral part. This testimony con- 
tributes much to what has been discovered previously in this 
historical investigation, in as much as it speaks in detail of the 
signification of the baptismal anointing with chrism, and 
asserts the permanency of the priestly dignity given to Chris- 
tians in Baptism. 


Summary 


A comparison between the writings of the Greek and Latin 
Fathers reveals the fact that the latter repeat all that was said 
by the former. Some of the ideas become more prominent 
because of their frequent repetition. This is particularly true 
of the connection between the priesthood of all Christians and 
the character of ‘Baptism. ~ The Latin Fathers, furthermore, 


give the explanation of many details of this doctrine. Most 
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noteworthy is the prominence given by St. Augustine and 
St. Leo to the relation of this doctrine to the truth of the 
Mystical Body. In addition to this, St. Maximus explains the 
signification of the baptismal anointing, and shows that the 
sacerdotal character given in Baptism is as indelible as the 
sacramental character | itself. Throughout the writings of the 
Latin Fathers, it is evident that they speak regularly of lay 
participation ae ‘Christ’s” priesthood, as of something well 


known to their hearers and readers. 


III. ERRONEOUS STATEMENTS 


Having traced and critically examined the evidences of this 
priesthood of all Christians throughout the first five cen- 
turies, some erroneous expositions of this doctrine in this same 
early period must be noticed before studying the statements 
of the later theologians on this doctrine. 


Tertullian 


The first of the early Church writers who set forth mis- 
leading statements on this subject was Tertullian (d. 240- 
250). In the seventh chapter of his practico-ascetical treatise, 
De Exhortatione Castitatis, written sometime during the 
Montanistic period of his life,’’* is found this striking pas- 
sage: “ Vani erimus si putaverimus quod sacerdotibus non 
liceat, laicis licere. Nonne et laici sacerdotes sumus? Scrip- 
tum est: “Regnum quoque nos et sacerdotes Deo et Patri suo 
fecit’ (Apoc. 1:6). Differentiam inter ordinem et plebem 
constituit Ecclesiae auctoritas, et honor per ordinis consessum 
sanctificatus. Adeo ubi ecclesiastici ordinis non est consessus, 
et offers et tinguis, et sacerdos es tibi solus. Sed ubi tres, 
Ecclesia est licet laici. . . . Igitur si habes jus sacerdotis in 
temetipso, ubi necesse est, habeas oportet etiam disciplinam 
sacerdotis, ubi necesse est habere jus sacerdotis. Digamus 
tinguis? Digamus offers? Quanto magis laico digamo capi- 
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tale est agere pro sacerdote cum ipsi sacerdoti digamo facto 
auferatur agere sacerdotem.”**? These same thoughts are re- 
peated in a similar form of argument in another of his Mon- 
tanistic treatises, the De Monogamia, cap. VII: “ Denique 
prohibet eadem (lex) sacerdotes denuo nubere.. . certe sacer- 
dotes sumus a Christo vocati, monogamiae debitores ex pris- 
tina Dei lege, quae nos tunc in suis sacerdotibus propheta- 
Within 

The point which Tertullian is trying to prove in these pas- 
sages is the Montanistic doctrine that second marriages are 
forbidden to all Christians, whether they be cleric or lay 
widowers. First he gives several reasons why widowed priests 
should not remarry. Then he claims that neither should 
widowed lay Christians remarry, for they too are priests and 
bound by the same sacerdotal discipline. 

If this specious argument merely asserted that all Christians 
are priests, it would not be censured as heretical, provided it 
explained this priesthood of all Christians in a way conform- 
able to the Sacred Scriptures and to Tradition. The whole 
passage is of heretical tenor, however, in that it is based on 
the false principle that the Church constituted the difference 
of Order between the ordained and the laity: ‘“‘ Differentiam 
inter ordinem et plebem constituit Ecclesiae auctoritas.” *** 
Such an idea as this must have entered Tertullian’s mind 
through his association with the Montanists, who had a ten- 
dency to lessen the authority of the hierarchy to the advantage 
of their so-called ‘‘ spirituals ”’. *”° 
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Many Protestants *** quite naturally cite these texts from 
Tertullian as a supposed early Church confirmation of their 
theories on the priesthood. In making their deductions, how- 
ever, they seem to forget that these treatises from which they 
quote were undoubtedly written by Tertullian when he was 
imbued with Montanism.*** ‘The very cause (denial of re- 
marriage to the widowed) for which he was arguing was 
already condemned by ecclesiastical decree *** and the unan- 
imous teaching of the time. In the writings of Saint Cy- 
prian **° alone, a contemporary of Tertullian, there is sufficient 
evidence for showing that a marked distinction of Orders 
between the ordained and the laity was acknowledged by. all 
Christians. This is especially noticeable in Saint an 
use of the terms “ sacerdos ” , - sacerdotium ”’, and ‘“‘ sacer- 
dotalis ”’, in technical and exclusive meanings.**° 

Another weakness in Tertullian’s argument is that to sub- 
stantiate his claims he quotes a passage from the Apocalypse 
(1:6). This, and the similar texts in the Apocalypse (5: 10; 
20:6), according to all Biblical scholars, refers to the priest- 
hood of the Blessed in Heaven and do not pertain to the 
status of Christians in this life, as shown in the fourth chapter 
of this study.*** 

Moreover, from other writings of Tertullian himself, it can 
be clearly shown that before he became imbued with Montan- 
ism, he taught the true doctrine on this subject of Orders. 
Thus in the forty-first chapter of the Liber de Praescrip- 
tionibus, he declares that carelessness about the distinction 
between the ordained and the laity is one of the betraying 
characteristics of heresy: “‘Ordinationes eorum temerariae, 
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leves, inconstantes: nunc neophytos conlocant nunc saeculo 
obstrictos, nunc apostatas nostros, ut gloria eos obligent, quia 
veritate non possunt. Nusquam facilius proficitur quam in 
castris rebellium, ubi ipsum esses illic promereri est. Itaque 
alius hodie episcopus, cras alius; hodie diaconus qui cras lector, 
hodie presbyter qui cras laicus: nam et laicis sacerdotalia 
munera injungunt.” **? 

A final argument against the unwarranted Protestant con- 
clusion from these texts of Tertullian is that these passages 
stand alone in all early Church writings. Nothing like them, 
nor like the doctrine which some Protestants endeavor to 
deduce from them, can be found anywhere in all Patristic 
literature. 

Even among Catholics, however, there is an unsettled ques- 
tion as to what custom Tertullian had in mind when he said 
that laymen “offered”, and that a layman was “his own 
priest’? when no member of the clergy was present: “Adeo 
ubi ecclesiastici ordinis non est consessus, et offers et tinguis 
et sacerdos es tibi solus.”*** As Tixeront *** remarks, these 
words of Tertullian are not explicit enough to conclude that 
he claimed laymen, in the case of necessity, could offer the 
liturgical sacrifice. Judging from the context of this partic- 
ular chapter of this Exhortation, Tertullian seems to be re- 
ferring to some Eucharistic custom of the time, introduced 
by temporary circumstances, but common to both Catholics 
and Montanists. 

Petavius is of the opinion that Tertullian is speaking here 
of the offering in private homes of the Eucharistic particles 
already consecrated.**® During the persecution when no priest 
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could be had and no real Sacrifice offered, Petavius goes on to 
explain, a substitute was found in this ceremony in which 
prayers were offered over the pre-sanctified elements, and one 
layman distributed the Sacred Species to the others that all 
might communicate. 

Another argument against any such notion, 1. e., that at the 
time of Tertullian, laymen offered the Sacrifice of the Mass, 
can be drawn from the writings of Saint Cyprian, who, at this 
same time in one of his letters,*** tells how priests and deacons 
during the prevalent persecutions risked their lives to celebrate 
the Eucharist for those in prison. Such a daring practice 
could not be accounted for, if the laity had the power to cele- 
brate the Holy Sacrifice. 

At any rate, this latter question as to what Eucharistic func- 
tion Tertullian had in mind is only incidental to the main point 
of Tertullian’s teaching, which has already been sufficiently 
considered, and shown to be peculiar to his thought alone and 
altogether in opposition to what was taught by both Latin and 
Greek Fathers, especially by his contemporary, St. Cyprian. 


Saimt Laurence of Novara 


Some Protestant theologians **’ in defending their theories 
of the priesthood have adduced another passage from this 
early period, which, they say, shows the full power of the 
priesthood given to all Christians in Baptism. This is con- 
tained in the treatise, De Poenitentia, commonly attributed 
to a certain Saint Laurence, who is supposed to have been 
Bishop of Novara at the close of the fifth century.*** 

After speaking of the religious relations between the Jews 
and God, the author reminds all Christians how much more 
exalted is the status they received in Baptism. Then comes 
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the startling passage, which seems to say that Baptism gives 
such a sacerdotal character to all Christians that the baptized 
no longer need seek pardon for sin from the priest, and that 
every Christian has the sacerdotal power to grant forgiveness 
to himself: “Signum ergo tu accepisti de fonte, non Judai- 
cum sed evangelicum. Ex illa die illaque hora qua egressus 
es de lavacro, ipse tibi fons jugis et diuturna remissio. Non 
opus habes doctore, non dextra sacerdotis. Mox ut ascendisti 
de sacro fonte, vestitus es veste alba, et unctus es unguento 
mystico: facta est super te invocatio, et venit super te trina 
virtus, quae vas novum hac nova perfudit doctrina. Exinde 
te ipsum statuit tibi judicem et arbitrium; deditque tibi noti- 
tiam ut possis ex te discere bonum et malum; id est inter 
meritum et peccatum. Et quia non poteras, manens in mem- 
bris corporisque compage liber existere a peccato, immunisque 
esse a noxa post baptisma remedium tuum in te ipso statuit, 
remissionem in arbitrio tuo posuit, ut non quaeres sacerdotem 
cum necessitas flagitaverit, sed ipse jam ac si scitus perspicu- 
usque magister, errorem tuum intra te emendes, et peccatum 
tuum poenitudine abluas.”**? Then he goes on to say that 
this source of remission never fails because it is inherent in 
every Christian. 

This passage, in itself, appears to be quite heretical, for it 
apparently denies the need of a priest for the sacrament of 
Penance. When the entire homily is carefully studied, how- 
ever, the context allows, that perhaps the writer is not speaking 
of the sacrament of Penance at all. Such expressions as, 
“Ecce signum in Judaeis; circumcisio carnis; in Christianis 
circumcisio cordis,”’ and, “In illa sanguis incisionis, in hac 
aqua remissionis. Ibi plaga carnis, hic palma pietatis,”’ which 
occur just before the above passage,**° seem to indicate that 
he is speaking of the virtue of penance alone. Then again, 
after the text quoted are found the words, “ Haec est privata 
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remissio intimo corde provocata,” *** which also indicate that 


the author is speaking only of the virtue of penance. 

The most objectionable statement is that which apparently 
avers that the baptized has no need of the priest: “ Ex illa 
die illaque hora qua egressus es de lavacro. . . . Non opus 
habes doctore non dextra sacerdotis.” If it is granted that 
the context shows that the author is dealing with the virtue 
of penance, this difficulty vanishes, for it is obvious that the 
““dextra sacerdotis” is not necessary for compunction of 
heart. 

Besides the indications noted above, which intimate that 
this treatise is not intended to deny the existence nor the need 
of the sacrament of Penance as administered by the priest, 
another argument can be deduced from this very text. The 
author also says in this sentence that the baptized no longer 
has need of a teacher: “ Non opus habes doctore’’; but it 
stands to reason that there must be some occasions when the 
baptized would need further instruction. In like manner it can 
be argued, that though the baptized does not need the priest 
to f ) foster the virtue of penance, he must call upon the priest for 
the administration of the sacrament of Penance. 

Even if it were to be granted that these explanations are 
unsatisfactory, and that the sense of the passage is a defense 
of the Protestant position, then this passage must be branded 
as heretical, for its teaching would be not only unique among 
ecclesiastical writings, but also contradictory to faith. 

The final argument that weakens any Protestant contention 
from this passage is, that the historical existence of any Saint 
Laurence of Novara is quite doubtful and that there is no 
testimony definitely establishing him as the author of this 
treatise.*” No such bishop is named by Savio *** in his his- 
torical list of early Italian bishops. La Bigne’s supposition 
that the author is the same Laurence who was later bishop of 
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Milan, is opposed by the fact that Ughelli *** and Cappelletti,’** 
authoritative chronologists of the See, make no mention of his 
having been bishop of Novara, nor of any such treatise as the 
De Poemtentia. 

Both the authenticity and the authority of this treatise are 
questionable therefore, and hence it can be of no worthwhile 
value in speaking of the priesthood of all Christians. 


IV. FROM THE FATHERS TO THE SCHOLASTICS 


It is a known fact that there was no appreciable develop- 
ment of sacramental theology in the first few centuries which 
followed the great Latin Fathers, Saint Augustine and Saint 
Leo the Great. Up to the beginning of Scholasticism properly 
so-called, ecclesiastical writers were content for the most part 
to preserve and pass on to future ages the teaching of the 
Fathers.**® Consequently, it can not be expected that many 
noteworthy additions were added to the exposition of the 
priesthood of all Christians during this period. Nevertheless, 
it will be worthwhile to set forth the more important refer- 
ences to this subject, as indicative of the theology of the times. 


John, the Deacon of Rome 


The first available reference to this subject in the sixth 
century is found in the writings of John, the Deacon of Rome 
(d. 512). In one of his letters to a certain Senarius, John is 
describing the rites of Baptism, and says, that the head is 
anointed with chrism to make the baptized realize that the 
kingship and priestly mystery have met in him: ‘“ Sumptis 
dehince albis vestibus, caput ejus sacri chrismatis unctione 
perungitur ; ut intelligat baptizatus regnum in se ac sacerdotale 
convenisse mysterium.” **7 Then, John relates how the priests 
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and kings of the Old Testament were anointed in signification 
of their offices. The rites of Baptism, however, are significant 
of a fuller priesthood, he says, because all those regenerated 
in Baptism are dedicated to the service of the ever-growing 
Church: ‘ Cuncti vero regenerati albis vestibus induuntur ad 
ministerium Ecclesiae resurgentis.”’ *** 

John does not say more than this, nor make any direct refer- 
ence to the text of 1 Peter 2:9. It is important to note, 
however, his clear-cut statement that all the baptized are dedi- 
cated to the service of the Church, which in its context shows 
that every Christian is to be engaged actively in the work of 
the Church. 


Saimt Isidore of Seville 


In the next century, the outstanding reference to the priest- 
hood of all Christians is found in the works of Saint Isidore 
of Seville (d. 636). At the time of the Council of Toledo 
(633), Isidore was recognized as the greatest scholar in 
Spain.**° As a writer, however, he was less concerned with 
fresh researches than in garnering the inheritance of his intel- 
lectual ancestry.*°° His voluminous compilations cover all the 
branches of theology and served well as sources for the sub- 
sequent theologians.*** It is in his compilatory treatise De 
Ecclesiasticis Offictis that he refers to the priesthood of all 
Christians. After speaking in the previous chapter of the bap- 
tismal rites in general, he directs his attention, in the twenty- 
sixth chapter of the second book, to the significance of the 
anointing with chrism. In the Old Testament, he says, kings 
and priests were anointed to mark them as the sacred ones of 
God. But now, since Christ is anointed the Eternal Priest, 
every Christian is anointed as a member of the Eternal King 
and Priest: “ Jam non solum pontifices et reges, sed omnis 
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Ecclesia unctione chrismatis consecratur, pro eo quod mem- 
brum est aeterni regis et sacerdotis. Ergo quia genus sacer- 
dotale et regale sumus, ideo post lavacrum ungimur, ut Christi 
nomine censeamur,”’ *°? 

For the most part this reference seems to follow what Saint 
Augustine *** and Saint Leo the Great *** had set forth on the 
interrelation of the priesthood of all Christians and the doc- 
trine of the Mystical Body. The particular point of interest 
which Saint Isidore stresses in this passage is, that a priestly 
dignity is now given to all Christians, which excels that given 
to the chosen priests of the Old Testament. 


St. Bede (Venerable Bede) 


A century after Saint Isidore, there was in England a theo- 
logian in whose person was embodied all the learning of his 
time. This was St. Bede (d. 735), who was for England what 
Saint Isidore was for Spain.*°® The extensive writings of this 
Doctor of the Church influenced both English and foreign 
scholarship. Besides his historical works, for which he is most 
esteemed, St. Bede composed some exegetical works. Among 
these latter is found a commentary on the First Epistle of 
Saint Peter.*°* Explaining the ‘holy priesthood” predicated 
of all Christians in the fifth verse of the second chapter, St. 
Bede, in a manner similar to that of Saint Isidore of Seville,**” 
says the whole Church is called a “ holy priesthood ”’ because 
all Christians are members of Christ the High Priest: ““Omnem 
ergo Ecclesiam sacerdotium sanctum appellat, quod sola domus 
Aaron in lege nomen et officium habuit. Quia nimirum omnes 
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summi sacerdotis membra sumus.” *** He explains in the tradi- 
tional manner what is meant by the “ spiritual sacrifice’ which 
all must offer, stressing the fact that all must be done through 
Jesus: “‘ Et sacerdotio sancto participare et boni aliquid accep- 
tabile Deo gerere, non nisi per ipsum (Jesum) valemus.” *°? 
In his comments on the ninth verse of this same chapter, St. 
Bede repeats the argument that the title “kingly priesthood ” 
is likewise given to all Christians in virtue of the fact that 
they are members of the Mystical Body: “ Regale autem 
sacerdotium quia illius corpori sunt uniti, qui rex summus et 
sacerdos est verus.” *°° 

The particular value of these references of St. Bede is, that 
he declares it necessary that all acts to be meritorious must be 
offered through the priesthood of Christ. 


Alcuin 


The next important reference to this subject is found in 
the writings of Alcuin (d. 804). This theologian of England, 
known also as Albinus Flacus, was, like St. Bede, a compiler 
and distributor rather than an originator of knowledge.*™ 
Consequently, it is found that he speaks of the priesthood of 
all Christians in words almost identical with those of his prede- 
cessors. In one of his letters to a certain Oduin, when de- 
scribing the ceremonies of Baptism, he writes: “ Tunc sacro 
chrismate caput ungitur et mystico tegitur velamine; ut intel- 
ligat se diadema regni et sacerdotii dignitatem portaturum 
juxta Apostolum: ‘Vos estis genus regale et sacerdotale, 
offerentes vosmet Domino hostiam sanctam et Deo placentem ’ 
(1 Peter 2:9; Rom. 12:1). Sic corpore et sanguine Domi- 
nico confirmatur, ut illius sit capitis membrum qui pro eo passus 
est et resurrexit.’’)*°? 
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This passage adds nothing new to what had already been 
said by the Fathers. It does, however, repeat rather emphati- 
cally the relation of the priesthood of all Christians to the 
Mystical Body, as pointed out by Saint Augustine.*® 


Walafrid Strabo 


About this same time another trace of the priesthood of all 
Christians can be seen in the writings of Walafrid (d. 849), 
who was surnamed “ Strabo”’.*% His references to this sub- 
ject in his exegetical work Glossa Ordinaria*®? are merely 
a compilation of the comments of earlier exegetes, especially 
of St. Bede. In his treatise De Rebus Ecclesiasticis, how- 
ever, more noteworthy passages are found. After speaking 
in the sixteenth chapter of the Sacrifice of Christ and His 
priesthood, he says, that for the greater praise of Christ’s 
name not only the special priesthood, but a general priesthood 
is carried on by all the faithful spiritually united to Christ: 
““At vero postquam super omnem terram laudabile nomen 
Domini illuxit dumque in omnibus locis et gentibus non speciale, 
sed generale sacerdotium geritur, tota fidelium unitate non in 
unum corporaliter locum, sed in unam spiritaliter fidem con- 
currente, statutum est fidelibus oblatione simplices Domino 
consecrare quae et veritatem mysterii continerent, et filios adop- 
tionis nulla sumptuum difficultati comprimerent.” *® 

A particular point of interest that stands out in this text is, 
that it contains the first mention of the title “ general priest- 
hood” (generale sacerdotium). 


Theo phylact 


Another commentator who speaks toward the close of this 
period of the priesthood of all Christians is Theophylact (d. 
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164 Cf, H. Hurter, Nomenclator Literarius Theologiae Catholicae, v. 5, 
col. 728. 

165 P, [., 114, 682-683. 

166 P, L., 114, 937. 


THE HISTORICAL INVESTIGATION 87 


1107). Among the writings of this theologian is found a 
rather extensive commentary written in Greek, on Saint Peter’s 
First Epistle.“ In his explanation of verse nine of the second 
chapter, after speaking of the greater dignity of the Christian 
over the Jew, he says that all Christians are called to the 
“kingly priesthood” because of Christ the Priest according 
to the order of Melchisedech; *® and he seems to insinuate 
the traditional teaching that this sacerdotal character is given 
to all Christians in Baptism when he says that Saint Peter 
rightly predicates this dignity of the baptized: 


ov dua Tov ’"ABpaap rotvuy .... Bacidrevov tepa- 
Tevua Adwpropuévoe GAAA Oca Xpiorov os kal ‘lep- 
evs KaTa THY Tak MedAxioedeK .. "EE avrov 


Tolvuy Tov Ta audotrepa éoxnKdTOs bia TOD aytou 
dvayevyynfévrns Bamtiouatos, eiKoTws Kal ‘yévos 
3 r A , +. ? e , 169 
EKAEKTOV XpnuaTifeTe Kal Bacitdeov ieparevua. 


This passage has no special value in itself, being but a con- 
firmation of what was said so many times before. It is not- 
able, however, in that it is a testimony from the writings of 
the Eastern Church of this time.**? This fact shows that the 
idea of the priesthood of all Christians was not confined to 
the Western Church during this period. 

It may be said in general, therefore, that the theologians 
who lived between the Fathers and the Scholastics follow in 
the footsteps of the previous writers interpreting the text of 
1 Peter 2:9, as an assurance to all Christians that they possess 
a certain sacerdotal character in virtue of their Baptism. The 
characteristic feature of this period is, that most often the 


167 P, G., 125, 1191-1256. 
168 Psalm 99: 4. 
169 P, G., 125, 1212. 


170 Theophylact was an archbishop of Bulgaria. For an account of his 
life and his writings cf. P. G., 123, I. 
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theologians referred to the sacerdotal character of all Chris- 
tians in conjunction with the rites of Baptism. The anointing 
with chrism is significant of the fact that all Christians are 
members of Christ the Priest and are called to engage actively, 
so far as they are permitted, in the sanctifying work of the 
Church. As shown in the first chapter of this study, the sanc- 
tifying work of the Church is a sacerdotal function. 


CHAPTER VI 
THEOLOGICAL DEVELOPMENT 


CONSIDERING the results obtained and indicated in the fore- 
going Sacred Scripture study and historical investigation of 
this question: It cannot be reasonably denied that there is such 
a divine institution as lay participation in Christ’s priesthood. 

From the critical analysis of the Petrine texts it is evident, 
that it is in virtue of their close spiritual union with Christ 
that all Christians receive a sacerdotal character, which enables 
them to fulfill their religious obligations in union with Christ 
the Priest. Primarily, therefore, this sacerdotal character is a 
deputation from Christ the Priest to exercise certain acts of 
worship in the supernatural service of God, and the faculty of 
offering to Him an acceptable internal sacrifice. 

Furthermore, the Sacred Scripture texts insinuate that this 
doctrine of lay participation in Christ’s priesthood is con- 
sequent upon the truth of the doctrine of the Mystical Body. 
This is evident from the manner in which this doctrine is con- 
nected in the Petrine texts with the idea of Christian solidarity. 
In so far as each Christian is a member of the corporate body, 
he can associate his religious actions with those of the Head, 
Christ, and the whole Mystical Body, the Church. Likewise, 
every Christian participates in the sacerdotal functions of the 
whole Body. 

These concepts were known in the Church, at least im- 
plicitly, from the earliest times, and throughout the ages their 
dogmatic content and significance were unfolded by the Fathers 
and later theologians. 

‘The Patristic and theological development especially empha- 
sized the ideas that this doctrine is rooted in the truth of the 
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doctrine of the Mystical Body, and that this sacerdotal char- 
acter is received in the sacrament of Baptism. 

These are the facts established by the teaching of Sacred 
Scripture and Tradition. A further attempt can now be made 
to explain with more detail the nature and extent of this lay 
participation in Christ’s priesthood. Incidentally, this expla- 
nation, in showing the manner in which this sacerdotal char- 
acter is received by all Christians, will afford theological 
arguments to substantiate the results obtained from the study 
of the Sacred Scripture and the historical investigation of this 
question. 


THE VALUE OF SAINT THOMAS 


It has been well remarked that in theological speculations 
where Saint Thomas has spoken, there is clearness, precision, 
and decision—everything that is required to give security to 
the inquiring mind. Though the Angelic Doctor does not give 
an exhaustive exposition of lay participation in Christ’s priest- 
hood, his writings afford a sufficient number of relevant prin- 
ciples which can be analyzed and utilized to elucidate the nature 
and extent of this doctrine. These directive truths, which are 
stated principally in his treatise on the effects of the sacra- 
ments," may be thus synthesized: 


The whole work of sanctification is dependent on Christ’s 
priesthood.? All Christians as members of Christ must co- 
Operate in this work; but, no one can offer supernatural and 
efficacious worship except through Christ the Priest, hence the 
whole Christian rite of worship is dependent on the priesthood 
of Christ.2 Hence, Christians are qualified to associate their 
worship with the priesthood of Christ through the reception 


1 Summa Theol., 3, q. 63. 

2Cf. B. Durst, De Characteribus Sacramentalibus, Rome, 1924, p. 22: 
“Quia Christus homo sacrificio crucis nobis gratiam meruit, natura ejus 
humana elevatur ad dignitatem instrumenti coniuncti Divinitatis in ordine 
causalitatis efficientis, per quod Deus quamlibet gratiam hominibus in caelo, 
purgatorio et in terra conferre decrevit.” 


8 St. Thomas, Summa Theol., 3, q. 63, a. 3. 
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of the sacraments,* which imprint the character of Christ,® and 
thus give a true sacerdotal power in configuring the recipients 
to Christ’s priesthood.® This is the effect of the sacramental 
characters which are participations of Christ’s priesthood 
drawn from Christ Himself.” 


A detailed analysis of these compendious principles will 
show the wealth of meaning they contain and will throw much 
light on the solution of this question. 


THE PREEMINENCE OF CHRIST’S PRIESTHOOD 


Christ, the Incarnate Word, possesses all graces in perfec- 
tion.” He is Prophet,® and King,’® but above all He is the 
One Eternal Priest,** as shown in the second chapter of this 
study. Of all the functions of the God-man, His priesthood 
is the most noble and far-reaching in its effects.* According 
to the Thomistic teaching,** this preeminence of Christ’s priest- 
hood is consequent upon the very purpose of the Incarnation, 
and correlative with His divine mission as Saviour. The 
whole work of the Redemption was a priestly function, be- 
cause it was accomplished by the divinely appointed Mediator 
between God and Man,** and was the supreme religious act 


4St. Thomas, Summa Theol., 3, q. 63, a. 6. 

5 St. Thomas, Summa Theol., 3, q. 63, a. 3. 

6 Thid. 

7 Ibid. 

8St. Thomas, Summa Theol., 3, q. 22, a. 1 ad 3: “... Christus, tanquam 
omnium caput, habet perfectionem omnium gratiarum. Et ideo quantum 
ad alios pertinet, alius est legislator, et alius sacerdos, et alius rex: sed haec 
omnia concurrunt in Christo, tanquam in fonte omnium gratiarum.” Cf. 
also P. Kappeli, Zur Lehre des HI Thomas von Aquin vom Corpus Christi 
Mysticum, p. 76. 

®Cfi. Acts 3:22 sqq. 

10 Cf, John 18: 37. 

11 Cf. Heb. 7: 26; J. Franzelin, De Verbo Incarnato, Rome, 1869, thes. 48, 
Nn. 2, D. 513. 

12 Cf, H. Dieckmann, De Ecclesia, vol. 2, p. 209. 

18 St. Thomas, Summa Theol., 3, q. 1, 4. 3. 

14 Cf. above, p. 12 sqq. 
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which through sacerdotal merit counteracted the effects of 
the Fall. 

Even with the consummation of His Sacrifice on Calvary 
the sacerdotal function of Christ did not cease, but is pro- 
longed in the process of Christian sanctification. In offering 
the fruits of the Redemption to all mankind, Christ exercises 
a true priestly office, because He continues to act as the indis- 
pensable Mediator between God and man.** He is the only 
one that has an inherent right to be in supernatural relation 
with God.*® Christ alone can offer acceptable sacrifice and 
efficacious prayer in His own name. As the vital connecting 
link between the divine and the human, Christ is the channel 
through whose priesthood all sanctification is granted. The 
sanctification of mankind, therefore, is a sacerdotal function 
just as truly as the work of the Redemption, because it is car- 
ried on through the mediatorship of Christ in virtue of His 
eternal priesthood. 

As Head of the Mystical Body, however, Christ does not act 
alone, but unites with Himself all His members for this vast 
sacerdotal function of sanctification. There must be such 
codperation, because of the organic nature of the Church.** 
In this Mystical Body there is an intimate union between the 
Head and members living a supernatural life, such as there is 
between the head and members of a physical body living a 
natural life. Saint Augustine in many instances ** attests the 
fact of this intimate relation between Christ the Head and His 
members in His sacerdotal office. Consequently, this associa- 
tion of its members with a Head, that is preéminently a priest, 
gives the whole Church a true priestly prerogative and func- 
tion.** All must be actively engaged in the common priestly 
action of salvation. Each member of the Mystical Body must 


15 Cf. Heb. 7: 24-25; B. Durst, De Characteribus Sacramenialibus, pp. 
21, 22. 

16 Cf. above, 12 sqq. 

17 Cf. above, p. I sqq. 

i8 FE. g. De Civitate Dei, 10, 3, n. 2; P. L., 41, 208. 

18H. Dieckmann, De Ecclesia, vol. 2, p. 212. 
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conform to the priestly Head and be a co-worker with Christ 
for the sanctification of all. Every act of worship, every 
prayer, must be offered through Christ, the Priestly Head, for 
on this depends its whole efficacy, as already shown. No one 
can enter into supernatural relation with God except Christ 
and those that form one with Him. In this new religious 
economy, Christ altered the whole religious outlook of man- 
kind. Previously, Jew and pagan had paid their homage to 
God immediately. The Christian dispensation, however, de- 
mands a mediate worship through the priesthood of Christ, 
which profoundly differentiates Christianity from all other 
forms of worship. It is precisely this essential note of the 
Christo-centrism of all efficacious religious acts, that Saint 
Thomas stresses when he states that “ the whole rite of Chris- 
tian worship is dependent on the priesthood of Christ ”’. ”° 

This Thomistic principle is nothing but the formulation of 
the traditional teaching of the Church, as is evidenced in the 
constant usage of the ancient liturgical formula, “ through 
Christ our Lord”.?* This form of prayer is found many 
times in the Pauline Epistles.**? The necessity of performing 
all religious actions through Christ is undeniably insisted upon 
in the Epistle to the Colossians: “‘ All whatsoever you do in 
word or in work, do all in the name of the Lord Jesus 
Christ.” ** This Pauline instruction is based on the words of 
Christ Himself, as recorded by Saint John: “If you ask the 
Father anything in my name He will give it to you,” * and, 
“T am the vine, you the branches; he that abideth in me and 
I in him, the same beareth much fruit, for without me you 
can do nothing.” * 


20 Summa Theol. 3, q. 63, a. 3. 

21 Lex Orandi est Lex Credendi. 
22 Cf. e. g., Rom. 1:8; Eph. 3: 20. 
23 Coloss. 3: 17. 

24 John 16: 23. 

25 John 15:5. 
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THE SACRAMENTAL CHARACTERS 


These indubitable truths, that the whole work of sanctifica- 
tion is dependent on Christ’s priesthood, that the priesthood of 
Christ is the indispensable medium of all efficacious worship, 
and that the whole Church, charged with a sacerdotal function, 
must be actively associated with Christ’s priestly action of 
sanctification,*® premise the more illuminating explanation 
of what lay participation in Christ’s priesthood is. This ex- 
planation can now be drawn from the teaching of Saint Thomas 
on the nature and effect of the sacramental characters given in 
Baptism and in Confirmation. 

All the sacraments of the New Law are the same in that 
they confer grace. Three of them, however, Baptism, Con- 
firmation, and Holy Orders, give in addition, as St. Thomas 
explains,”’ an abiding sacramental character which is imprinted 
on the soul. The purpose of this religious character is to 
assign to each member his specific sacerdotal duties and privi- 
leges. St. Thomas attests this when he describes the sacra- 
mental character as a definite assignment to divine worship.” 
In thus constituting the individual’s fundamental religious 
position in the scheme of Christian worship, the sacramental 
character, at the satic time, gives each a definite relation to 
the priesthood of Christ, which, as has been seen, is the life- 
giving principle of all efficacious worship. The basic reason 
for this relation between one’s place in offering divine worship 
and Christ’s priesthood can be explained thus: All Christian 
worship is nothing but the reénactment of the homage of 
Christ to the Father.” Each Christian shares in the offering 


26 Cf. H. Dieckmann, De Ecclesia, vol. 2, p. 212. 


27 Summa Theol., 3, q. 63, a. 6; ci. Council of Trent, De Sacramentis in 
Genere, Sess. 7, can. 9; Denzinger (Ed. 18-20) n. 852. 


28 Summa Theol., 3, q. 63, a. 3. 


29 This particular point is well explained by B. Durst, De Characteribus 
Sacramentalibus, p. 43: “...evadit continuus cultus, quem membra Christi 
offerunt in perfecta conformitate cum Christo et intima dependentia ab ipso. 
Qui cultus iure vocatur cultus christianus i. e., cultus ipsius Christi ab eius 
membris formaliter participatus in eaque diffusus seu ‘religio vitae chris- 
tianae’ (St. Thomas, Summa Theol., 3, q. 65, a. 1).” 
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of this worship according to the capacity of the sacramental 
characters he has received because it is of the nature of the 
sacramental characters to configure the recipients to Christ’s 
priesthood.*® In other words, the priesthood of Christ, the 
Head, naturally pervades His whole Mystical Body, but it is 
not communicated to all the members in the same manner. All 
share in the priestly activity of the Church, but in a greater or 
lesser degree according to the sacramental characters that each 
has received. 
THE SACRAMENT OF ORDERS 


The fullest measure of this sacramental participation in the 
priesthood of Christ is given in the sacrament of Orders, 
which designates one as a minister of Christ and empowers 
him to bring grace to the faithful through the sacraments. 
He is constituted the qualified representative to offer the Holy 
Sacrifice in the name of Christ for the people. These and 
other powers, such as to preach authoritatively the word of 
God, are the extraordinary and exclusive prerogatives, shared 
only by those ordained with the sacrament of Orders,** in 
virtue of the special sacramental character they have received. 


THE SACRAMENT OF BAPTISM 


It is in the sacrament of Baptism that all Christians receive 
an initial measure of participation in the priesthood of Christ. 
The dogmatic reason for this is that Baptism also imprints a 
sacramental character,*? which, as St. Thomas shows, is the 
character of Christ; ** and as such it must confer upon the 
baptized a sacerdotal character and grant them a participation 
in the priesthood, because, as already observed, it is of the 


30 St. Thomas, Summa Theol., 3, q. 63, a. 3. 

31 Cf. above, p. 13 saqq. 

32 Council of Trent, De Sacramentis in Genere, Sess. 7, can. 9; Denzinger 
(Ed. 18-20) n,. 852. 

33 Summa Theol., 3, gq. 63, a. 3: “ Manifestum est quod character sacra- 
mentalis specialiter est character Christi, cujus sacerdotio configurantur 
fideles secundum sacramentales characteres.” 


34 Cf, above, p. OI, nn. 4-6. 
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nature of the sacramental characters to configure the recipients 
to Christ’s priesthood. 

In virtue of this character every Baptism can be said to be 
an “ ordination” to Christ’s priesthood. It separates the bap- 
tized from profane things, gives them a fixed religious status, 
and qualifies them to offer supernatural and efficacious worship 
to God. St. Thomas endorses this when he says that the 
character is a definite assignment to religious worship.*® Com- 
menting on this passage of St. Thomas, Billuart shows that 
the character establishes a real relation with Christ’s priestly 
action.** In thus associating the baptized with the priesthood 
of Christ, the baptismal character establishes in the soul an 
ontological likeness to Christ, which surpasses the divine like- 
ness given in creation and through grace, because, as both 
St. Thomas ** and St. Bonaventure teach,** this configuration 
to Christ through the sacramental character confers a par- 
ticipation in divine power. The Council of Trent described 
this sacramental character as a “ sign ’’—‘ signum quoddam 
spirituale et indelibile impressum in anima.” *° So categorized 
as a “‘sign’’, the sacramental character is seen by analogy with 
the function of an ordinary sign *° to have a triple effect in the 


35 Summa Theol., 3, q. 63, a. 3. 


36 De Sacramentis, diss. 4,a.2. Franzelin further explains the function of 
the sacramental character when he defines it as a “ quaedem assimilatio ad 
Christum formaliter quatenus est summus sacerdos; et sub illa formali 
ratione sacerdotalis dignitatis, quam supposito fine Incarnationis, homo 
Christus habet vi unionis hypostaticae anima nostra per impressum char- 
acterem est anima Christi quaedam naturalis imago, i. e., imago ex ipsa 
intima natura characteris.” Cf. J. B. Franzelin, Tractatus de Sacramentis 
in Genere, Rome, 1873 (2nd edition), p. 171. 

87 Cf. Comment. in Sent. Lib. IV, 4, dist. 4, q. 1. a. 3. 

38 Commentarius in Lib. Quat. Sent. 4, dist. 6, p. I, q. I. 

89 Sess. 7, can. 9; Denginger (Ed. 18-20) n. 852. 


40 Cf. J. Pohle—-A. Preuss, The Sacraments in General, St. Louis, 191s, 
pp. 89-90: “The very name “character” (Xapaxrfp), and its description 
as a stamp or seal (signaculum, %¢payic, o¢payioua), indicate that it may be 
a threefold sign, viz.: (a) “signum distinctivum” or mark discriminating 
various objects; (2) “signum obligativum” denoting a duty; (3) “signum — 
configurativum” marking similarity. The impress of a seal or stamp pro- 
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supernatural order. This can be explained and applied in the 
present study to substantiate what has already been said con- 
cerning lay participation in Christ’s priesthood, and to clarify 
further its nature and extent. 

First, as a “ signum distinctivum”’, the baptismal character 
differentiates the faithful from all those who are not bap- 
tized. As St. Augustine says,** this character gives the soul an 
objective sanctification and marks the recipient as belonging to 
the family of God. St. Augustine seems to have been the first 
to make theological use of this simile of the character, which 
is drawn from the ancient custom of stamping marks of 
ownership and service on slaves and soldiers.*? Thus, it is to. 
acknowledge the divine claim on the baptized and to mark their 
public commission to divine worship, St. Augustine says, that 
Baptism imprints this “character dominicus”’, as he calls it.* 
For no one can belong to the organism of the Church or offer 
acceptable worship through Christ unless he is marked with 
the character of Baptism. 

Besides marking the Christian as a member of Christ and 
qualifying him objectively to associate his worship with that 
of Christ the High Priest, the baptismal character imposes a 
religious obligation. In this sense, it is a “ signum obliga- 
tivum”’. Through this, the baptized is commissioned to carry 
out acts of worship and to be actively associated with the sacer- 
dotal activity of Christ. St. Thomas indicates this obligation 
when he speaks of the Christian’s assignment to divine wor- 


duces a triple effect: it renders an object recognizable, it marks the object 
as part of one’s property, and it produces in it a likeness of the owner. The 
sacramental character exercises all these functions.” 

41 De Baptismo, 5, cap. 24, n. 34; P. L., 43, 195. 

42 Cf. Thesaurus Latinae Linguae, (Edited by numerous collaborators) 
Leipzig, 1912-1926, vol. 3, col. 922, 1. 72. Cf. also G. Van Noort, Tractatus 
de Sacramentis, 3 vols., Hilversum in Hollandia, 1927, vol. 1, p. 65: “ Nomen 
characteris debetur Augustino qui illud mutuavit a charactere seu nota 
corporali quae apud veteres militibus inurebatur.” 


43 Epist. ad Bonifacium; Epist. 98, n. 5; P. L., 33, 362. 
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ship.** It is this divine commission that imposes upon all the 
baptized the priestly obligations of the Christian life. 

Finally and most important for this present study, the char- 
acter is a “ signum configurativum ”’, inasmuch as it gives all 
the baptized a spiritual resemblance to Christ the Priest. This 
effect of the character is evident from the very nature of a 
character, the principal action of which is, as St. Bonaventure 
demonstrates,*® to configure. Considered in this perspective, 
the baptismal character best shows how it gives all the bap- 
tized a participation in the priesthood of Christ. Saint Thomas 
attests this effect of the character when he defines the char- 
acter as nothing less than a participation in the priesthood of 
Christ.*° The logical theological inference may be stated 
clearly in the following syllogism: Configuration to Christ’s 
priesthood is effected by participation in that priesthood; and 
this participaton, as St. Thomas states,*” is given in the bap- 
tismal character; therefore, it is the character of Baptism that 
configures all Christians to Christ’s priesthood. The bap- 
tismal character has this effect because, like all the sacramental 
characters, it is the character of Christ.*® 

It can be easily demonstrated that it must be to Christ’s 
priesthood that all the baptized are configured through the 
baptismal character. In the supernatural order there are only 
two ways conceivable in which man can be configured, or lik- 
ened, to Christ: namely, by participating in His divine nature 
or by participating in His office. The Sacred Scriptures testify 
44 Cnpen: Theol., 3, q. 63, a. 3: ““Secundo autem deputatur quisque fidelis 


ad recipiendum vel tradendum aliis ea quae pertinent ad cultum Dei; et ad 
hoc proprie deputatur character sacramentalis.” 


45 Commentarius in Sent., 4, dist. 6, p. 1, q. 3: “Actus characteris a quo 
nomen accipit, et principalis est configurare.” 

46 Summa Theol., 3, q. 63, a. 3: “... Christi, cujus sacerdotio configurantur 
fideles secundum sacramentales characteres, qui nihil aliud sunt quam quae- 
dam participationes sacerdotii Christi.” 

47 St. Thomas, Summa Theol., 3, q. 63, a. 3. 


48 St. Thomas, Summa Theol., 3, q. 63, a. 3: “ Manifestum est soe char- 
acter sacramentalis specialiter est character Christi,” 
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that the first manner is granted through grace.*® The only 
alternative is then that if the sacramental character of Baptism 
is configurative at all, it must configure the baptized to Christ’s 
office, and this is preeminently His priesthood, as shown above. 

This configuration to Christ’s priesthood explains with theo- 
ological precision the full meaning of what incorporation with 
Christ through Baptism implies.°° In other words, it is the 
understanding of this participation in Christ’s office of priest 
that makes clear the full dogmatic significance of the phrase— 
to be a Christian, i. e., one who is like unto Christ. It can be 
said that St. Paul spoke, at least in a general way, of this con- 
figuration to Christ in Baptism, when he said: ‘‘ As many of 
you as have been baptized in Christ, have put on Christ.” ** 
As already observed,” this likeness to Christ given in Baptism 
is a configuration not only to the divine nature through grace, 
but also to His office of priesthood with all the privileges and 
obligations inherent in such a participation. 

To be a Christian means, therefore, to possess a sacerdotal 
character, to participate in Christ’s priesthood. As already 
shown,”* this participation is not given to all equally, but in 
graduated measure according to each one’s religious status, 
determined in its privileges and obligations by the sacramental 
characters he has received. The sacerdotal privileges granted 
through Baptism can all be summed up in the power to offer 


49 Cf.e. g., 2 Peter 1: 4. 

50 Cf. Decretum Pro Armems (Ex Bulla “ Exultate Deo”, 22 Nov. 1439) : 
“ Primum omnium sacramentorum locum tenet sanctum baptisma, quod vitae 
spiritualis ianua est: per ipsum enim membra Christi ac de corpore efficimur 
Ecclesiae.” Denzginger (Ed. 18-20) n. 696. 

51 Gal. 3:27. The theological significance of the phrase “to put on 
Christ” is explained in L. Ohleyer’s work The Pauline Formula “ Induere 
Christum” (Catholic University Dissertation) Washington, 1921; cf. p. 100: 
“This, then, is, in brief, the fundamental meaning of évdbeofar xpioTdy: to 
surrender ourselves to the actual possession of Christ, so that we become 
actually His property and are actually controlled by His power; conse- 
quently, Christ really dwells in us and actually conforms us to Himself.” 


52 Cf. above, p. 98. 
53 Cf. above, p. 94 sqq. 
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acceptable worship to God. This includes the privilege to re- 
ceive the other sacraments, the privilege to share in the offer- 
ing of the Mass, and to partake of the Holy Sacrifice in Holy 
Communion. It is through this sacramental character also that 
all the baptized participate, as members of Christ, in all the 
sacerdotal functions of the whole Mystical Body, and receive, 
therefore, some grace from every religious act performed in 
the Church in virtue of Christ’s priesthood. This is evident 
from the fact of the organic nature of the Church, as explained 
in the first chapter of this study.** It is seen, therefore, that 
though the ‘“‘ kingly priesthood’, as spoken of by St. Peter,” 
is primarily the right to offer sacrifice of an internal nature,”® 
it has many far-reaching effects and applications, all of which 
are sacerdotal in nature. 

When Christians offer worship it is efficacious solely be- 
cause they are members of Christ, and offer it in virtue of 
His priesthood. To so offer acceptable worship to God is a 
sacerdotal prerogative, because Christ alone in virtue of His 
sacerdotal office has this natural right.°’ In other words, God 
recognizes the Christian, offering acceptable worship, as juridi- 
cally and morally, “«ridice et moraliter’”’ one with Christ 
the Priest. 

It is for the same reason that the privilege to receive the 
other sacraments is sacerdotal, because in receiving the sacra- 
ments Christians perform acts of worship, the efficacy of which 
is dependent on Christ’s priesthood. 

That the power to share in the offering of the Mass is a 
sacerdotal privilege is evident from the fact that the Mass is 
the re-presenting of the Sacrifice of Calvary — the supreme 
sacerdotal function of Christ.” 


54 Cf. above, p. I sqq. 

551 Peter 2: 5-0. 

56 Cf. above, p. 45 sqq. 

57 Cf. above, pp. 12, 13, 92 sqq. 

58 Cf. B. Durst, De Characteribus Sacramentalibus, p. 27. 
59 Cf. above, p. 12. 
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It can be demonstrated that to receive Holy Communion is 
particularly a sacerdotal privilege, from the fact that the Com- 
munion is an integral part of the Mass,®° which can be cele- 
brated only by a priest. If, then, the nature of the Mass re- 
quires a priest for its celebration, one who is allowed to partici- 
pate in an integral part by receiving Holy Communion must 
be endowed with a sacerdotal character. 

Such then is the extent of lay participation in Christ’s 
priesthood as given in the sacrament of Baptism. 


THE SACRAMENT OF CONFIRMATION 


The participation in Christ’s priesthood given to all the bap- 
tized is augmented in Confirmation because this sacrament also 
imprints a sacramental character, and in a more intensified 
manner. In a spiritual way it sets the baptismal character in 
clearer relief. Through the character of Confirmation, there- 
fore, is increased that likeness to Christ received in Baptism. 
This configuration, as shown above,” is not a likeness of 
nature but of priestly function. The baptismal character quali- 
fies the Christian to participate in Christ’s priesthood, in so 
far as he is marked as one who renders true worship to God. 
He is consecrated as a member of the spiritual organism, 
which is the Church; and he receives the right to the other 
sacraments and the other sacred things in the Church’s keep- 
ing, as already indicated. All these sacerdotal prerogatives 
received through Baptism are mainly for one’s own spiritual 
welfare. There is given in Confirmation, however, a sacra- 
mental character which endows the recipient with a spiritual 
faculty that is to be extended beyond himself in the worship 
of God; and it is more concerned with the public profession 
and defense of the Faith.®* Briefly then, the baptismal char- 


60 Cf. R. Bellarmine, De Controversiis, De Missa, cap. 27, prop. 7; in 
Opera Omnia, Naples, 1857, t. 3, p. 523. 

61 Cf. above, p. 98. 

62 Cf. above, p. 99 sad. 

63 St. Thomas, Summa Theol., 3, q. 72. a. 5: “ Nam in baptismo accipit 
homo potestatem ad ea agenda quae ad propriam pertinent salutem, prout 
scilicet secundum seipsum vivit; sed in confirmatione accipit homo potestatem 
ad agendum ea quae pertinent ad pugnam spiritualem contra hostes fidei.” 
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acter endows the soul with what may be described as a passive 
faculty, or a fitness to receive sacred things; while Confirma- 
tion, through its sacramental character, confers also an active 
faculty, the spiritual qualification to extend the field of sacer- 
dotal privileges and to fulfill one’s duty as an adult Christian. 
This is why St. Thomas says that just as Baptism is a spiritual 
regeneration unto the Christian life, so also Confirmation is 
a spiritual growth bringing the baptized to perfect spiritual 
age.°* So constituted as an adult in the spiritual life, and en- 
dowed with a more active sacerdotal faculty, the confirmed 
must have the right and duty of sharing more actively and 
more extensively in the sacerdotal activity of Christ’s Mystical 
Body. St. Thomas outlines in general terms just what this 
more active and more extensive participation of the confirmed 
is, when he says that Baptism enables the Christian to perform 
those duties that pertain to his own salvation, whereas Confir- 
mation makes him capable of fulfilling the functions that are 
concerned with the public profession and defence of the Faith. 
From this Thomistic definition, it is evident that the character 
of Confirmation is given for a wider purpose than the spiritual 
enrichment and exaltation of the confirmed man himself. In 
the public profession and defence of the Faith, the confirmed 
is to teach, admonish, and strengthen others in the things that 
pertain to divine worship. Briefly, these privileges and duties 
include all that is comprised under the heading of Catholic 
Action. All these duties pertain not to the confirmed’s pri- 
vate spiritual life, but to his social spiritual life. 

That there should be this special sacramental character of 
Confirmation, to enable the Christian to use his sacerdotal 


64 Summa Theol., 3, q. 72. a. 5: “...sicut baptismus est quaedam spiritualis 
regeneratio in vitam christianam, ita etiam confirmatio est quoddam spirituale 
augmentum promovens hominem in spiritualem aetatem perfectam.” 

65 Cf. above, p. 101, ftn. 63. 

66 Cf. the program of Catholic Action as outlined by Pius XI in his letter 
to the Archbishop of Breslau as reprinted in Mind, vol. 27 (1929), p. 81. 
Cf. also S. Tromp, “De corpore Christi mystico et actione catholica,” in 
Gregorianum, vol. 13 (1932), pp. 178-210; 321-372. 
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privileges and to fulfill his sacerdotal duties in his social life, 
can be easily demonstrated. Through original sin not only was 
there a destruction of the harmony between the higher and 
lower tendencies of man, but society itself was disturbed. As 
a result, it rebels against the kingdom of God, and induces 
many to offend Him. For this reason the public profession 
and defence of the Faith is more difficult and requires special 
strength for its accomplishment. It is evident from their 
nature, that neither the baptismal character nor the character 
of Holy Orders is designated for this particular purpose; 
therefore it must be that this added strength is given in the 
character of Confirmation.” 

Viewed in this perspective, it is more clearly seen how the 
character of Confirmation holds the middle position between 
the character of Baptism and that of Holy Orders in the 
sacerdotal work of the Church. Baptism is designed for the 
sacerdotal function toward oneself, i. e., the baptized through 
the exercise of the virtue of religion acquires the graces neces- 
sary for one’s own sanctification. Holy Orders is ordered 
primarily for others, in so far as it disposes the recipient to 
supply others with the graces they need. In distinction from 
these two sacramental characters, the character of Confirma- 
tion has its special sacerdotal function. The confirmed, with 
his increase of supernatural life, is so strengthened, that through 
his public profession and defence of the Faith, and in all his 
social spiritual life, he can encourage and strengthen the good 
in God’s service, and persuade the bad to cease offending Him. 
Briefly then, Confirmation, in its sacerdotal function, is de- 
signed primarily to promote the sanctification of others. The 
confirmed does not dispense grace as do the ordained, but he 
disposes others for the reception of grace. In this, he furthers 
their sanctification and thus participates further than the bap- 
tized, in Christ’s priesthood; because, as already shown,” all 
sanctification is due directly to the priesthood of Christ. 


67 Cf. B. Durst, De Characteribus Sacramentalibus, p. 34. 
68 St. Thomas, Summa Theol., 3, Supplementum, q. 35, a. I. 
69 Cf. above, p. 92. 
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A further exposition of the Thomistic teaching on the nature © 
of the sacramental character is necessary to form a clearer 
concept of the precise form in which this participation in 
Christ’s priesthood is communicated to the faithful in Bap- 
tism and Confirmation. The Thomists, in opposition to the 
Scotists and others, teach that the sacramental character, or 
“sign”, as defined by the Council of Trent,’° is primarily a 
power." Hugon formulates the Thomistic position when he 
describes the sacramental character as a “ spiritualis potestas 
qua homo deputatur ad recipiendum vel tradendum aliis ea 
quae pertinent ad cultum divinum’”’.” In identifying the 
character as a power, its nature as a sign is not denied, be- 
cause, as the Thomists explain, it is because one possesses the 
power that he is marked off from the others. The participa- 
tion in Christ’s priesthood, given in Baptism and Confirma- 
tion, 1s communicated, therefore, in the form of a spiritual 
power. Not only is it a spiritual power but, as Billot shows,” 
it is a ministerial power. In this latter note, it is seen how 
well adapted this power is to the exercise of sacerdotal func- 
tions. With this explanation, the theological basis for lay 
participation in Christ’s Priesthood can be restated and re- 
affirmed thus: Christ, as Priest, possesses the plenitude of 
spiritual power."* When the faithful receive the character of 


70 Cf. Denginger (Ed. 18-20) n. 852. 


71 St. Thomas, Summa Theol., 3, q. 63, a. 2; also John of St. Thomas, Dis- 
putationes de Sacramentis in Genere, q. 63, disp. 25, a. 2, in Cursus Theo- 
logicus, Paris, 1886, (9th. ed.) t. 9. p. 325: “...et de hoc reali quod fundat 
relationem signi, inquit S. Thomas, quod non est in genere relationis, sed est 
potestas, et habet rationem principii respectu eorum quae ad cultum divinum 
per ipsum characterem perficiuntur.” 


73 Tractatus Dogmatici, Paris, 1931 (6th. ed.) vol. 3, p. 115. 


*8 De Ecclesiae Sacramentis, 2 vol., Rome, 1900, (3rd. ed.) vol. 1, pp. 145, 
146: “Oportet ponere characterem sacramentalem esse proportionaliter in 
Christiano, sicut militaris character in milite. Atqui, character militaris 
est quaedam potentia ministerialis, qua quis sub civili principe potest in actus 
militiae proprios. Ergo, eodem modo character sacramentorum, potentia 
ministerialis est qua quis sub Christo Summo Sacerdote potest in actiones 
sacras ad Dei cultum pertinentes.” 


74 St. Thomas, Summa Theol., 3, q. 22. a. 1. 
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Christ in Baptism and in Confirmation, they share in His 
spiritual power and consequently they participate in His priest- 
hood, the sole source of all spiritual power.”* The configura- 
tion to Christ, therefore, is in the possession of spiritual power 
to exercise one’s sacerdotal privileges and to fulfil one’s sacer- 
dotal duties in divine worship. 

Summarily, the whole theological argument offered here for 
lay participation in Christ’s priesthood can be stated in the 
following syllogism: The entire work of sanctification is ac- 
complished through Christ’s priesthood; but, when laymen 
exercise the office given to them through Baptism and Con- 
firmation, they participate in the work of sanctification; there- 
fore they participate in Christ’s priesthood. As was seen in 
the foregoing explanation, this participation is given to the 
laity in virtue of the baptismal and confirmation characters, 
which configure all Christians to Christ as priest, in granting 
them a share in His sacerdotal power. 


75 Cf. above, p. 12 sqq., 92. 


CHAPTER VII 
Lay PARTICIPATION IN THE Mass 


PRIESTHOOD connotes sacrifice, i. e., every true priesthood 
includes the office of offering sacrifice. If then all Christians 
have a sacerdotal character,” all must be associated with sacri- 
ficial worship. In a previous chapter, it has been shown that 
the sacerdotal character of the laity is fundamentally a pre- 
rogative to offer spiritual sacrifice.* But does this prerogative 
enable all Christians to participate actively in the offering of 
the Sacrifice of the Mass, so that it can be truly said that the 
laity present at Mass are coofferers with the priest? This is 
the question that has aroused in the present days the greatest 
interest in the doctrine of lay participation in Christ’s priest- 
hood. 

The affirmative answer usually given * is based directly on 
the doctrine of the Mystical Body: All Christians bound to 
Christ, their Head, as members of one Mystical Body, share 
in the life of the Head, and hence are united to Christ in His 
sacerdotal functions. The Mass celebrated as the renewal of 
Calvary’s Sacrifice is offered by the Mystical Body. Christ is 
the High Priest offering every Mass through His ordained 


1Cf. Bellarmine, De Missa, Controverstis, 1. 5, c. 6; Opera Omma, t. 3, 
p. 482: “Siquidem ad sacrificium ordinatur sacerdotium, et sacrificio 
ignorato necesse est etiam sacerdotium ignorari.” Cf. also above, p. 10 sqq. 

2 Cf. above, pp. 89, 99 sqq. 

3 Cf. above, p. 45. 

*Cf. C. Grimaud, “My” Mass, p. 37; Abbé Anger, The Doctrine of the 
Mystical Body, p. 195; Tanquerey, Doctrine and Devotion, p. 170; K. Adam, 
The Spirit of Catholicism, p. 147. 
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priest,” but with Him are united all His members. So inti- 
mate is the union between Christ and His members that it 
would be impossible for Him to exercise His sacerdotal office 
in the Mass without the association of all Christians.° Saint 
Augustine’s words are cited to confirm this: ‘‘ The Sacrifice 
of Christians is being one same body with Jesus Christ.” * — 
By this is not meant, of course, that all Christians share 
equally in the offering of the Sacrifice. Each member partici- 
pates according to his sacerdotal capacity. Laymen do not 
offer to the same extent as the ordained priest, who alone 
through the power of Orders can speak in the name of Christ 
and who can consecrate. The fact remains though, that as 
members of Christ and co-members with the ordained priest, 
all Christians must in some measure participate in the offering 
made by the Mystical Body. Their sacerdotal qualification for 
such a participation is assured in the priestly character received 
in Baptism.* The dogmatic truth of this argument cannot be 
denied. Its conclusion, assuring a participation of all Chris- 
tians in the offering of the Mass, must be true—as true as the 
doctrine of the Mystical Body itself on which it is based.? 


5 Cf. Council of Trent, Sess. 22, chap. 2: “ Una enim eademque est hostia, 
idem nunc offerens, sacerdotum ministerio, qui se ipsum tunc in cruce obtulit, 
sola offerendi ratione diversa.” Deng. (ed. 18-20) n. 940. In regard to the 
manner of Christ’s offering in the Mass, there are two schools of thought. 
Some theologians teach that His offering in the Mass is only mediate and 
remote; while others claim that it is immediate and proximate. For the 
former opinion, cf. Scotus, Quodlib. 20, ed. Lugd., t. 12, p. 529; Vasquez, 
Comment. ac Disputat., disp. 225, cap. 3, ed. Antverp. t. 3, p. 522. For the 
latter opinion, cf. Bellarmine, De Missa, 2, cap. 4; Suarez, Disputat. 77, sect. 
I, n. 2; Lugo, Tract. de venerabili sacramento Eucharistiae, disp. 19, sect. 
7, Nn. Ol. 

6 Cf. C. Grimaud, “ My” Mass, p. 37. 

™De Civitate Dei, 10, 20: “Cujus rei sacramentum quotidianum esse 
voluit Ecclesiae sacrificium: quae cum ipsius capitis corpus sit, se ipsam 
per ipsum discit offerre;” P. L., 41, 298. The English translation of this 
text given above is quoted from C. Grimaud, “My” Mass, p. 37. 

8 Cf. above, p. 99. 

9M. d’Herbigny declares that the thesis: Ecclesia visibilis ture dicitur et 
honoratur Christi capitis corpus mysticum is of divine faith and undoubtedly 
would have been defined if the Council of the Vatican had continued, because 
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In studying the various presentations of this argument,”° it 
is seen that this method of arguing for lay participation in the 
Holy Sacrifice is often more declarative than explanatory. 
These explanations establish the fact that the laity do in some 
way participate in the offering of the Mass, but they do not 
clearly show the distinction between the offering of the laity 
and that of the ordained priest. And it is precisely this latter 
point that is of importance and significance in this study. The 
intimate relation of the laity to the ordained priest in the offer- 
ing of the Holy Sacrifice must be clearly understood in definite 
terms before the full application of this doctrine of lay partici- 
pation in Christ’s priesthood to the Mass can be seen. For this 
purpose an explanation is offered here, which for the most 
part is drawn from the doctrines of man’s obligation to offer 
sacrificial worship to God, and the social character of public 
sacrifice. 

In the previous chapter it was shown that in virtue of the 
sacerdotal character given in Baptism, all Christians receive 
the power to offer acceptable worship to God and to unite their 
worship with the priesthood of Christ.** From these facts it 
can be argued, that it would be inconsistent if Christ would 
allow all Christians to be associated with His priesthood and 
yet exclude the laity entirely from all real and personal par- 
ticipation in the culmination of His priesthood—His Sacrifice 
as re-presented in the Mass. It is one thing, however, to say 
that it should be so—that the laity must have some real and 
personal share in the offering of the Mass—but it is quite an- 
other thing to prove it conclusively. The argument from the 


this thesis was included in the Schema of doctrines proposed for the Council. 
Cf. Theologica de Ecclesia, vol. 1, p. 96: “ Thesis est de fide divina, e Paulo; 
et proxime definibilis (e schemate Vatic.) ; imo iam promulgata (licet non 
definita).” 

10 Cf. e. g. Abbé Anger, The Doctrine of the Mystical Body, pp. 152-155; 
and, pp. 192-200; C. Grimaud, “My” Mass, pp. 36-42; Ad. Tanquerey, Doctrine 
and Devotion, pp. 170-175; J. Kramp, The Liturgical Sacrifice of the New 
Law, St. Louis, 1927, pp. 67-72. 

11 Cf. above, p. 99 saqq. 
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doctrine of the Mystical Body, as noted above,’* seems too in- 
definite and unsatisfactory for this purpose. The same is true 
of the argument set forth by many authors based on the struc- 
ture of the Mass prayers.** 

The “Orate fratres”’ is most often pointed out as an ex- 
ample to prove that the laity offer the Sacrifice of the Mass 
with the priest.** <A close study of this prayer, however, re- 
veals that though the Sacrifice is spoken of as belonging to 
both priest and people—‘ meum ac vestrum sacrificium ”—the 
words say nothing about the laity’s offering the Sacrifice. 
There is nothing in this prayer which disproves the contention 
that the priest alone does the offering for himself and the 
people. 

In the plural form of the offertory prayer, “ Offerimus ”’, 
there is said to be an insinuation that the Sacrifice is really 
offered by the laity along with the priest. This argument is 
based on the teaching that the actions of the deacon, who says 
this prayer with the priest, are representative of the people.” 
Fortescue *® says that this plural form in the “ Offerimus ” 
implies that the deacon also offers the chalice; and, conse- 
quently, this can be understood as the offering of the people. 
The strength of the whole argument from this prayer is con- 
siderably weakened, however, because other authoritative litur- 
gists show that this prayer owes its plural form to the fact that 
it dates from the time when the concelebration of bishop and 
priests was customary.*’ Furthermore, it is held that the 
plural form is retained in Low Mass solely because Pope 
Gregory the Great was fond of employing the plural instead 


12 Cf. above, p. ‘100. : 

13 Cf. e. g. C. Grimaud, “My” Mass, p. 56; Abbé Anger, The Doctrine of 
the Mystical Body, p. 200; J. Kramp, The Liturgical Sacrifice of the New 
Law, p. 68; Ad. Tanquerey, Doctrine and Devotion, p. 171. 

14 Cf. R. Judéaux, Le Sacerdoce du Fidéle a la Messe, Paris, 1923, p. 44. 

15 Cf. N. Gihr, The Holy Sacrifice of the Mass, St. Louis, 1931 (oth 
edition), p. 525, n. 2. 

16 A. Fortescue, The Mass, London, 1917, p. 306. 

17J, Kramp, The Liturgical Sacrifice of the New Law, p. 68. 
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of the singular form, as is evidenced in the similar retention 
of ‘ Benedicite, pater, reverende”’, rather than “ Benedic, 
pater ’’.** This latter interpretation, which is preferable, since 
it has a more scientific foundation, leaves practically no basis 
in this prayer on which to build an argument for the nature 
and extent of the laity’s offering in the Mass. 

Another prayer which is cited as showing that the laity 
offers the Sacrifice with the priest, is the ““ Unde et memores ” 
after the consecration. The words of special interest are: 
‘“. . . nos servi tui sed et plebs tua sancta . . . offerimus 
praeclarae majestati tuae de tuis donis ac datis”. Without a 
doubt, this is the most forceful text for the argument from 
the Mass prayers for a real participation of the laity in the 
offering of the Sacrifice, but it is not beyond serious criticism. 
The main objection leveled against this argument is, that per- 
haps the plural “ offerimus”’ in this prayer implies the plural 
of majesty, so becoming to such an august Sacrifice. Or again, 
like the “ offerimus’”’ of the offertory prayer, it can be under- 
stood as a relic from the ancient concelebration of the bishop 
with the priests.*° 

And so it is with any of the other prayers that are cited in 
this connection. Their structure often insinuates that the laity 
do actually participate in the offering with the priest, but at 
best, they can be only confirmatory arguments, for this truth, 
which should be established on other and firmer foundations. 
In itself, this argument from the Mass prayers seems too in- 
definite for the purpose, and does not prove precisely and con- 
clusively that the laity participate in the offering of the Sacrifice. 
All that can be concluded definitely from the Mass prayers is, 
that the Mass is the Sacrifice both of the people and the priest. 
Nothing, however, can be firmly established from this method 
of argumentation in regard to an actual offering on the part 
of the laity along with that of the priest, nor can anything 


18 Le Brun, Eplication des Priéres et des Cérémonies de la Messe, Paris, 
1870, vol. 2, p. 60, n. a. 
19 Cf, J. Kramp, The Liturgical Sacrifice of the New Law, p. 60. 
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definite be proven in regard to the relation of the offering of 
the laity to that of the priest. Hence a new proof is submitted 
here—a proof based on man’s obligation to offer sacrifice, and 
the social character of public sacrifice. 

As shown in the second chapter, every creature is bound to 
worship God according to its full capacity. Man’s distinctive 
prerogative is his intellect, and therefore he is bound to wor- 
ship God in a rational way. This is best done by offering 
sacrifice.*° It is for this reason that St. Thomas states ex- 
plicitly that all men are bound to offer sacrifice.** By this 
obligation is meant fundamentally, that all must offer internal 
sacrifice. Each one must by an internal act of self-surrender 
acknowledge his subjection to God. This internal disposition, 
the essential part of sacrifice, must however be expressed ex- 
ternally, since man must worship God in body as well as in 
spirit.** The outward rite is meant to be the external assur- 
ance to God of the existence on the part of man of the necessary 
internal disposition.”* It is the internal disposition that makes 
the external, sensible rite a living reality. In other words, the 
external rite is the necessary complement to the internal sacri- 
fice. Every one’s internal sacrifice must therefore be exter- 
nalized. 

In the Christian dispensation, however, man is not free to 
choose among various types of external sacrifice. There can 


20 Cf. above, Dp. 9. 

21 Summa Theol., 2, 2, q. 85, a. 4. 

22St. Thomas, Summa Theol., 1, 2, q. 101, a. 2: “Est autem duplex 
cultus Dei, interior et exterior. Cum enim homo sit compositus ex anima 
et corpore, utrumque debet applicari ad colendum Deum, ut scilicet anima 
colat interiori cultu, et corpus exteriori.” Also, St. Thomas, Contra 
Gentiles, 1. 3, cap. 19; also, Summa Theol., 2, 2, g. 82, a. 7: “ Mens autem 
humana indiget ad hoc quod coniungatur Deo, sensibilium manuductione. 
... Et ideo in divino cultu necesse est aliquibus corporalibus uti, ut eis quasi 
signis quibusdam mens hominis excitetur ad spirituales actus) quibus Deo 
coniungitur. Et ideo religio habet quidem interiores actus quasi principales, 
et per se ad religionem pertinentes ; exteriores vero actus quasi secundarios, 
et interiores actus ordinatos.” 

28 Cf, E. Leen, “ The Mass: Center of Christian Life,” in Irish Eccles- 
iastical Record, 5th series, vol. 23 (1924), p. 113. 
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be no private external sacrifices as there were among the 
Israelites.** There is but one external sacrifice—that of Christ 
re-presented in the Mass. To carry on this Sacrifice the priest- 
hood was instituted.?? The ordained priest is necessary to 
perform the act of consecration and to effect the presence of 
the sacrificial Victim. Furthermore, the priest is necessary to 
represent the people in the sacrificial ritual, because the Mass 
is a true external sacrifice and as such is a social act, in which 
every member of the community must participate. It must 
be noted, however, that the priest is the representative and not 
a substitute for the people, just as the Israelitic priest was a 
representative and not a substitute.*° This is the true inter- 
pretation of the priest’s role in the Mass.”” It cannot be over- 
emphasized that the priest’s function is representative. The 
priest is not a substitute, and does not fulfil the natural obli- 
gation of the laity to offer sacrifice in an external rite. It is 
true that, for the reasons noted above,” in virtue of his extra- 
ordinary powers, the priest makes this fulfilment possible, but 


24 Cf. Leviticus 4:3; 5: 4-6; 5:15. 
25 Cf. above, p. 13 sqq. 
26 Cf. above, p. 34. 


27 Certainly the priest is a representative and not a substitute for Christ in 
the Mass, because Christ remains (at least remotely, cf. above, p. 107, n. 5) 
The Priest of every Mass. Nor can it be proved that the priest at the altar 
is a substitute for the people. The truth is, that the essential idea of the 
priest, as it was with the Israelites (cf. above, p. 34) and always, remains 
the same—the priest is the representative of both Christ and the people. 
This true interpretation has been emphasized by many theologians; cf., for 
example, Bourdaloue, Sermon pour le lundi de la quatrieme Semaine de 
Caréme, in Sermons (Ed. Rigaud), Paris, 1707, t. 2, p. 336: “Le prétre, en 
célébrant dans le sanctuaire, n’y fait pas les oblations sacrées comme personne 
particuliére, mais comme représentant tout le peuple assemblé.” Also 
Bossuet, Méditat. sur PEvangile, La Cene, premiere partie, LXIII jour, in 
Méditations, (Ed. De Firmin-Didot) Paris, 1881, p. 472: “ Nous offrons tous 
avec le prétre, nous consentons 4 tout ce qu'il fait, a tout ce qu'il dit.... 
Est-ce tout? Il ajoute: ou qui vous offrent ce sacrifice. Offrons donc aussi 
avec lui; offrons Jésus-Christ; offrons-nous nous-mémes avec toute son 
Eglise catholique répandue par toute la terre.” 


28 Cf. above, p. 14. 
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each one must in himself fulfil his own obligation.?® There is 
nothing in the Christian scheme of divine worship to show 
that this obligation of the natural law—that each must offer 
sacrifice—is annulled. Billuart and other theologians speak of 
the internal sacrifice being externalized by oneself, or through 
another, since all are not priests.°° This, however, refers to the 
fulfilment of the ritual connected with the external rite. It does 
not mean that the natural obligation to offer sacrifice is fulfilled 
through another. The Sacrifice of Christ on Calvary and its 
re-presentation in the Mass, does not free all Christians from 
this obligation—rather does it make it possible for them to 
fulfil it efficaciously. The obligation remains, therefore, and 
the only available means through which to fulfil the obligation 
is the Mass. Therefore it stands to reason that the obligation 
must be fulfilled in the Mass. If then there is a real obliga- 
tion to be fulfilled by everyone, it must be fulfilled by a real 
offering made in the Mass by each one personally. 

To grant that every layman attending Mass with the proper 
dispositions can make this real and personal offering of the 
Sacrifice, does not derogate from the function of the priest. 
He is needed absolutely for the three reasons pointed out above: 
He alone can speak in the name of Christ and consecrate; 
he is the official representative of the people in such a social 
act; he must perform the sacrificial ritual. In other words, 
both the priest and the people have their proper function. All 
must offer, for each has a personal obligation to be fulfilled; 
the priest consecrates and offers. 

If there is not such a close union between the priest and 
the laity in the offering, how can it be said that the Mass is 
truly a social sacrificial act? A true social act means one in 


29 This shows the fundamental reason for the Church’s precept for all 
to attend Mass on the days appointed. Each one must fulfill actively and 
personally his obligation to offer sacrifice. Otherwise, the laity could de- 
pute the priests as substitutes, and there would be no fundamental necessity 
for the laity’s presence. 

30 Billuart, Tractatus de Religione, diss. 3, a. 2 im Summa Sancti Thomae, 
Paris (oth ed., no date), t. 4, p. 596. 
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which every member of the community takes some active and 
intimate part. Those other than the official representative are 
not merely spectators and passive beneficiaries.** When it is 
considered that the ordinary Israelites had the privilege of 
associating actively in their public sacrifices,” it certainly seems 
proper that all Christians should have a similar if not a greater 
participation in their Sacrifice. 

Of course this argument does not mean to propose that the 
people are as essential to the Mass as the priest. The priest 
can have the Sacrifice without the people,** but the people can 
not have it without the priest, who is indispensable for the 
reasons already noted.** All that this whole argument insists 
on is, that the laity assisting at Mass with the proper dispo- 
sitions, actually do codffer with the priest. This makes their 
offering more than an internal and spiritual oblation. They 
are actually, externally, and personally codfferers with the 
priest, who makes the oblation ritually for them.*° 


31 As noted above (cf. p. 15) the Mass is a true social act of religion, in 
which all must participate. 

32 Cf, above, p. 35. 

33 Cf. Denzinger (ed. 18-20) n. 955. 

34 Cf. above, p. 113. 


35 The present method of presentation and argumentation is new, but the 
doctrine is not novel. That the laity present at Mass, are to be recognized 
as actual coofferers with the priest, is a truth long known in the Church. 
For the past few centuries, however, it has been somewhat latent in Christian 
Doctrine in contrast to the emphatic manner in which it was stressed by - 
authoritative writers prior to the Reformation. Cf. e. g., William of Paris, 
De Sacram. Euchar., c. 2, t. I, p. 435: “Causa autem totius Ecclesiae 
in missa agitur, scilicet coram Deo Patre, tanquam per procuratorem 
sacerdotem.” 

In another place, this same author shows more clearly how the priest 
represents the whole Church. De Sacram. Ordinis, c. 5, t. 1, p. 538: 
“Sacerdos in altari se gerit ut ministrum et gestorem alieni negotii, vide- 
licet negotii ipsius Ecclesiae; personam etiam et vocem, seu verba gerit 
Ecclesiae: Ille autem agit negotium, cuius nomine agitur.” Also, Remigius 
Antissiodorensis, De divims officitis; P. L., 101, 1258: “ Fideliter consider- 
andum est quod tota Ecclesia Deo offerat illud sacrificium laudis.” Also, 
Peter Damian in Liber qui appellatur Dominus V obiscum, c. 8; P. L., 145, 
237-238: “ Sacrificium, quod a sacerdote sacris altaribus imponitur, a cuncta 
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Can there be any dogmatic objection to this argument from 
the nature of the Mass? Apparently not. Just as the fact 
that Christ is the only Priest of the New Dispensation, does 
not preclude His institution of ordained representatives of His 
priesthood,** so neither does the nature of the Mass preclude 
the laity from fulfilling personally in the Mass their obligation 
to offer sacrifice. The sacrificial Victim that all offer exter- 
nally, is Christ Himself, who has deigned to substitute Himself 
for the sacrifice of themselves, that all Christians should make. 

Some may object that the rite of ordination annihilates this 
argument. The bishop says to the ordinand: “Accipe potes- 
tatem offerre sacrificium Deo, missasque celebrare, tam pro 
vivis, quam pro defunctis.” ** Such words are never said to 
the laity. True enough, but cannot these words be understood 
as indicative of the clear distinction already noted,** between 
the role of the priest and that of the laity in the Mass? To 
preserve clearly this distinction it seems better not to use the 
titles “ co-celebrants ”’ and “ co-sacrificers”’ in reference to the 
laity,*? but to reserve the titles “celebrant”? and “ sacrificer ” 
to the priest, as indicative of his distinctive and superior func- 
tion in the Mass. This reservation will avoid confusion and 
misinterpretation. 


Dei familia generaliter offeratur.” Also, Innocent III, De sacr. Altar. Myst. 
1, 3, c. 6; P. L., 217, 845: “ Non solum offerunt sacerdotes, sed et universi 
fideles. Nam quod specialiter adimpletur ministerio sacerdotum, hoc uni- 
versaliter agitur voto fidelium.” 

With this understanding of the active participation of the laity in the Mass, 
many of the Patristic passages, cited in the fifth chapter of this study, are 
more intelligible; e. g., the text of St. Chrysostom, in which he clearly 
indicates that the laity must be very active while the Sacrifice of the Mass 
is being offered. (St. Chrysostom: In Epist II ad Cor. Homil. XVIII, 
n. 3; P.G., 61, 527). Cf. above, p. 59, where the original text of this passage 
is quoted. 

36 Cf. above, p. 13. 

87 Pontificale Romanum, p. 1; De ordinatione Presbyterorum, Mechliniae, 
1855, p. 71. 

38 Cf. above, pp. 14, 113. 


389Tf it is true that the essence of Sacrifice is in consecration alone, then 
the priest alone does the sacrificial act. 
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This argument is not only dogmatically sound, but it brings 
out in clearer relief the social character of the Mass. The 
Mass must have the social character, as already remarked,* in 
order to be a sacrifice in the true meaning; not only in the 
sense that it is offered for all, but that it is offered actually and 
personally by all. With this interpretation of the actual co- 
6ffering of every Christian attending Mass, it is evident that 
besides each one’s personal obligation, mankind’s social obli- 
gation to sacrifice is fulfilled in the Mass. All, united actively 
and personally in the same act of offering, render to God the 
sacrifice that society, as such, owes to Him. It would be diffi- 
cult to see how or why this social obligation should, in its en- 
tirety, be delegated to the comparatively few ordained. That 
society owes a social sacrifice to God is a truth too well known 
to be fully restated here.** Briefly, however, it can be recalled 
that each member of the community must take an intimate and 
active part in this social action. The individual, other than the 
priest, is not to be merely an interested spectator and passive 
beneficiary. In regard to the Mass, therefore, it is difficult to 
understand how the individual lay Christians can have an 
active and intimate share in this social Sacrifice, unless it be 
admitted that each lay Christian in attending Mass actually 
and personally does cooffer the Sacrifice with the priest. 

Briefly stated, man has by the natural law the personal and 
social obligation to offer sacrifice. There is nothing in the 
Christian dispensation which annuls these obligations. There 
is now only one external Sacrifice—that of Christ, re-presented 
in the Mass. These obligations must, therefore, be fulfilled in 
the Mass. This can be done only by granting to all Christians 
attending Mass with the proper dispositions, a personal par- 
ticipation in the offering of the Mass that makes them actual 
coofferers with the priest. 


40 Cf. above, pp. 10, 15. 
41 Cf. C. Mazzella, De Religione et Ecclesia, Rome, 1892 (4th ed.), p. 19. 
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Surely such codperative action with the priest and the ful- 
filling in the Mass of one’s personal and social obligations to 
offer sacrifice, is a sacerdotal function. The reason is that all 
sacrificial actions, as acts of divine worship, are performed in 
virtue of Christ’s priesthood.*? This role of actual and per- 
sonal codfferer with the priest is, then, the crowning glory of 
lay participation in Christ’s priesthood. More could not be 
given to the ordinary Christian—more could not be desired! 


42 Cf. above, p. 93. 
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THIS DOCTRINE of lay participation, in its full significance, 
defines for the layman his status as a Christian. To be an 
adopted son of God means, not only to be likened to Christ 
in nature, but also to be associated with Him in His office of 
priest. Not every Christian is ordained with the sacrament of 
Orders and constituted a minister of Christ, but every Chris- 
tian through Baptism and Confirmation participates in the 
sacerdotal work of the Church. This sacerdotal assignment 
makes intelligible to the layman his place and function as a 
member of the sacerdotal organism, the Church. Just as epis- 
copal jurisdiction and marriage confer a definite state with 
determined privileges and duties, so too is every Christian 
endowed with sacerdotal prerogatives according to the sacra- 
mental characters he has received. 

In virtue of the baptismal character, the Christian receives 
the necessary sacerdotal qualification to offer true worship to 
God in union with the priesthood of Christ. Through his pas- 
sive spiritual power, the baptized is capable of receiving the 
other sacraments and of assisting at the Holy Sacrifice as an 
actual coofferer with the priest. The character of Confirmation 
in conferring a more active power, enables the adult Christian 
to exercise his increased sacerdotal prerogatives for the sanc- 
tification of others. Thus, striving not only for his own 
sanctification, but also for that of others, the Christian realizes 
what it means to be a member of the Mystical Body, whose 
Head is Christ the Priest. 

Since the Reformation, when lay participation in Christ’s 
priesthood was heretically exaggerated by the Protestants, this 
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truth has not been emphasized in Catholic theology. Now, 
however, Catholic theologians are opportunely restoring this 
ennobling doctrine to its proper prominence, along with the 
clearer and more effective understanding of the doctrine of the 
Mystical Body, in which it inheres and through which it radi- 
ates its sanctifying influence. 


In conclusion, the principal results of this entire study can 
be summarized and formulated in the following theses: 


This doctrine of lay participation in Christ’s priesthood was 
known in the Church, at least implicitly, from the earliest 
times. It was spoken of, e. g., by St. Justin (d. 167). 


St. Peter’s words (1 Peter 2: 5-9) are not merely an ex- 
hortation to an ideal, which may or may not be attained, but 
are indicative of a reality already given to the Christian body. 
From the beginning all Christians participated in Christ’s 
priesthood. 


St. Peter entitles all Christians a “kingly priesthood,” not 
because they themselves are kings, but because they belong to 
Christ the King. 


St. Peter’s references insinuate that this doctrine of lay 
participation in Christ’s priesthood is consequent upon the 
truth of the Mystical Body. This appears evident from the 
forceful manner in which the Petrine texts connect this 
doctrine with Christian solidarity. 


The exegesis of the Petrine texts shows that it is in virtue 
of their intimate spiritual union with Christ, that all Christians 
receive a sacerdotal character, which enables them to fulfil 
their religious obligations in union with Christ the High Priest. 


Primarily, this sacerdotal character is a deputation from 
Christ the Priest, to all Christians, to exercise acts of worship 
in the supernatural service of God, and the faculty of offering 
to Him acceptable spiritual sacrifice. 


This spiritual sacrifice is to be understood in its very gen- 
eral and comprehensive sense to signify all interior and ex- 
terior religious acts. 
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The dogmatic content and significance of this doctrine of 
lay participation in Christ’s priesthood, were unfolded by 
many of the Fathers, both Greek and Latin, and later 
theologians. 


The Patristic and theological development emphasized the 
fact, that all Christians receive this participation in Christ’s 
priesthood in virtue of the baptismal character which con- 
figures them to the priesthood of Christ. 


This configuration to Christ as priest is communicated in 
the form of a spiritual power. 


The chief sacerdotal privilege given to all Christians through 
Baptism is the power to offer acceptable worship to God. 
This includes the power to receive the other sacraments, to 
share in the offering of the Holy Sacrifice, and to partake of 
the Holy Sacrifice in Holy Communion. 


It is through the baptismal character that all the baptized 
participate, as members of Christ, in all the sacerdotal func- 
tions of the whole Mystical Body, for through it they are made 
members of the same body. 


The character of Confirmation augments the baptismal par- 
ticipation in Christ’s priesthood, because it increases the 
sacerdotal power given in Baptism, and intensifies the Chris- 
tian’s configuration to Christ as priest. 


The primary sacerdotal function of the confirmed is to 
profess publicly and defend the Faith. In this the confirmed 
performs the sacerdotal function of promoting the sanctifi- 
cation of others. 


The sacrament of Orders does not exclude the divine in- 
stitution of lay participation in Christ’s priesthood, as given 
in the sacraments of Baptism and Confirmation. 


Lay participation in Christ’s priesthood does not constitute 
laymen as ministers of Christ, nor as mediators between God 
and man, as are the ordained priests. 


The doctrine of lay participation in Christ’s priesthood, 
rightly understood, is not derogatory to the priesthood of the 
ordained, but rather complementary to it. 
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The acknowledgment of lay participation in Christ’s priest- 
hood does not endanger the canonical, liturgical, and theologi- 
cal distinctions between the clergy and laity. 


All Christians, in virtue of their sacerdotal character, are 
empowered to participate personally in the offering of the 
Sacrifice of the Mass as actual coofferers with the priest. 


This actual and personal participation in the offering of 
the Mass is necessary to enable all Christians to fulfil their 
individual and social obligations to offer sacrifice. 
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Adam, the relation of the Mystical 
Body to lay participation, 106 

Alcuin, on lay participation, 85 

Alexander of Hales, the organic na- 
ture of the Church, 4 

Ambrose, St., on lay participation, 63; 
The De Sacramentis, 65 


Anger, on the Mystical Bodv, 5; the 
relation of the Mystical Body to 
lay participation, 7; on lay partici- 
pation in the Mass, 106, 108 

Anointing, with chrism, see chrism 


Anselm, St., on the organic nature 
of the Church, 3 


Augustine, St., on the Mystical Body, 
3; on sacrifice, 10; on lay partici- 
pation, 67; the relation of the 
“kingly priesthood” to the Israe- 
lites, 68; relation of Mystical Body 
to lay participation, 69; relation of 
Christ to His members, 60, 70 

Aquinas, see Thomas Aquinas, St. 

Baptism, imprints sacramental char- 
acter, 95; gives initial participation 
in the priesthood, 96; the effect of, 
97; configures to Christ, 98; triple 
sign of character, 96; gives sacer- 
dotal privileges, 99 

Baudissen, on the levitical priesthood, 
34 

Bauthier, origin of sacrifice, 10 

Bede, Venerable, St., on lay partici- 
pation, 84; relation of Mystical 
Body to lay participation, 85 

Bellarmine, Robert, St., refutation of 
Protestant teaching on the Priest- 
hood, 20; on the texts of the Apo- 
calypse, 24; on the Communion of 
the Mass, Ior; relation of sacrifice 
to the priesthood, 100 

Billuart, internal sacrifice must be 
externalized, 113 

Bonaventure, St., on the configura- 
tion to Christ, 98 


Bossuet, the laity as codfferers in the 
Mass, I12 
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Bourdaloue, the laity on coodfferers. 
in the Mass, 112 


Calvin, teaching on the priesthood, 20 


Carter, on Anglican doctrine of the 
priesthood, 20 


Character, the sacramental, in gen- 
eral, 94; given by some sacraments, 
94; imprints the character of 
Christ, 96; configures to Christ, 
98; purpose of, 94; of Baptism, 
99; a triple sign, 96; origin of 
term, 97; a participation in Christ’s 
priesthood, 98; nature of, 104; 
sacerdotal character of the laity, 


Chrism, anointing with, its relation 
to lay participation, 74, 83, 85 


Christ, as Priest, 12; center of allf 
priestly actions, 13; natural media- 
tor, 12, 92; necessity of Christ as 
mediator, 93; the one eternal 
Priest, 902; the Head of the Mys- 
tical Body, 3 sqq.; sacerdotal func- 
tions of, 91; union between Christ 
and the Church, 1; Christ in the 
Mass, 106, II2; continuation of 
His Priesthood, 13; everlasting in- 
tercession of, 13; taught doctrine 
of the Mystical Body, 1 


Christian, the significance of the 
term, 99 
Christo-centrism, of worship, see 
worship 


Church, The, organic nature of, 1; 
sacerdotal nature of, 15, 92; spoken 
of by St. Augustine, 69; the sacer- 
dotal work of, participated in by 
all, 15, 100 

Chrysostom, St., on lay participation, 
57; Mystical Body and the Mass, 590 

Clement of Alexandria, on lay par- 
ticipation, 52 

Concelebration of 
priests, 100 


Configuration, to Christ as Priest, ef- 
fected through the sacramental 
character, 98 


bishops and 
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Confirmation, gives sacramental char- 
acter, 04; extends the Baptismal 
participation in the priesthood, 101; 
increases the configuration to 
Christ, 102; gives a more active 
power, 102; to be directed towards 
others, 103; effects of, 103; rela- 
tion to Catholic Action, 102; neces- 
sity of Confirmation character, 102; 
relation to Baptism and Orders, 103 

Condren, the Incarnation and Christ’s 
Priesthood, 12 


Coodfferer, the laity as codfferers in 
the Mass, argument from the Mys+ 
tical Body, 106; argument from 
ex convenientia, 108; argument 
from Mass prayers, 109; argument 
from man’s obligation to offer 
sacrifice, 111; the nature and ex- 
tent of the laity’s codffering, 113; 
testimony of theologians for laity’s 
cooffering, 114 

Constitutiones Apostolicae, The, on 
lay participation, 60; authorship 
of, 60 

Curtiss, on the origin of the priest- 
hood of the ordained, 21 

Davidson, the solidarity of the 
Israelites, 36 


Dieckmann, on the Mystical Body, 1 

Didymus of Alexandria, om lay par- 
ticipation, 56 

Ellard, on the renewed interest in the 
Mystical Body, 6 


Estius, the reading of the Petrine 
text, 25 

Enlightenment, Age of, influence on 
thought, 5 

Erroneous statements, on lay par- 
ticipation, 75; used by Protestants, 


Fortescue, on the Mass prayers, 109 


General Priesthood, as a title, used 
by Walafrid Strabo, 86 


Gore, on the levitical priesthood, 34; 
text of Irenaeus, 51; the text of 
Laurence of Novara, 79 

Grafton, Protestants lack a sacrifice 
in their religion, 14; the Anglican 
teaching on the priesthood, 20 

Grimaud, relation of the Mystical 
Body to lay participation, 106; 
argument from the Mass prayers, 
109 

Gregory, the Great, St., 
Mystical Body, 3 


on the 
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Hall, the Protestant teaching on the 
Priesthood, 19 


Hellriegel, the basis of solidarity, 1 

d.Herbigny, on the Mystical Body, 
6; the truth of the doctrine of the 
Mystical Body, 107 

Hoonacker, van, the “kingly priest- 
hood” of Israel, 32, 33 


Hort, on the Septuagint reading of 
the Petrine text, 40 

Hugh of St. Victor, on the Mystical 
Body, 4 

Hummelauer, theory on the Priest- 
hood of the Old Testament, 31; 
on the conferring of the priest- 
hood, 33 

Hundhausen, om the reading of the 
Petrine text, 26; interpretation of 
the text, 28; meaning of the 
“kingly priesthood,” 40; internal 
sacrifice, 46 

Huther, interpretation of the Petrine 
text, 26; meaning of the “kingly 
priesthood,” 41 

Incarnation, The, relation to Christ’s 
Priesthood, 12, 91 


Incorporation, into Christ, effected 
through Baptism, 95; increased 
through Confirmation, 101 

Irenaeus, St., on the Mystical Body, 
3; on lay participation, 50 

Isidore of Seville, St., on lay par- 
ticipation, 83 

Jerome, St., on lay participation, 66; 
the title, Priesthood of the Laity, 
67 

John, the Deacon of Rome, om lay 
participation, 82 

Justin, Martyr, St., text quoted by 
Protestants, 21; on lay participa- 
tion, 48 

Kippeli, on the Mystical Body, 3 

Kluge, on the pre-Mosaic priesthood, 
32 

Kramp, argument from the Mystical 
Body for lay participation in the 
Mass, 108; argument from the 
Mass prayers, 109 

Lagrange, M., on the origin of sacri- 
fice, 10 

Laity, The, as cofferers in the Mass, 
see Coofferer 

a Lapide, the texts of the Apoca- 
lypse, 24; on the kingship and 
priesthood of the Old Testament, 
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33; meaning of the “ kingly priest- 
hood,” 35, 41 

Laurence, of Novara, statements on 
the priesthood, 79 

Leo, the Great, St., on the Mystical 
Body, 3; on lay participation, 71; 
relation between the Mystical Body 
and lay participation, 72 

Leo, Pope, XIII, stimulated inter- 
est in the doctrine of the Mystical 
Body, 6 

Lightfoot, J. B., om the Christian 
Priesthood, 19; the priesthood of 
moral holiness, 51; on the text of 
Origen, 56; on the text of Ter- 
tullian, 77 


Lombard, Peter, on the Mystical 


Body, 4 
Luther, teaching on the priesthood, 19 


Mass, social character of, 16, 113, 
116; the supreme sacerdotal func- 
tion of Christ, 100; offered by the 
whole Mystical Body, 107; the re- 
presentation of Calvary, 106; the 
only sacrifice, 112; the function of 
Christ in the Mass, 107 

Maximus of Turin, St., on lay par- 
ticipation, 73; the anointing with 
chrism, 74 

Merk, on the reading of the Petrine 
text, 25 

Milligan, on the levitical priesthood, 
34 

Misserentissimus Redemptor, 
refers to lay participation, 7 


Moberly, the Protestant teaching on 
the priesthood, 19 

Moss, R., on the perpetuity of 
Christ’s Sacrifice, 18 

Mystical Body, expresses the true 
nature of the Church, 1; taught by 
Christ, 1; by St. Paul, 2; the later 
history of, 3; relation of the Mys- 
tical Body to lay participation in 
the Petrine text, 45, 46; argument 
for cooffering of the laity in the 
Mass, 106 


Nestle, on the reading of the Petrine 
text, 25 

Offerimus, The, of the offertory 
prayer, 109; origin of the plural 
form, 109, 110; of the Unde et 
memores, 110 

Orate Fratres, The, in relation to the 
offering of the people in the Mass, 
109 


The, 
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Ordination, the rite of, see rite 

Origen, on lay participation, 53 

Park, the origin of sacrifice, 10 . 

Paul, St., teaching on the Mystical 
Body, 2 

Petavius, on Mystical Body, 3; criti- 
cism of text from Tertullian, 78 


Petrine text (1 Peter 2: 5-9), of the 
text, 25; various readings of the 
text, 26; various interpretations, 
38; not merely an exhortation, 28; 
meaning of the “kingly priest- 
hood,” 39; primary purpose of the 
text, 45 

Per Christum Dominum nostrum, 
significance of, 93 

Pius X, Pope, renewed interest in 
the doctrine of the Mystical Body, 6 

Pius XI, Pope, stimulated interest in 
the doctrine of the Mystical Body, 6 


Prat, on the Mystical Body, 3 


Prayers, all offered through Christ, 
93; Mass prayers and the offering 
of the Mass, 109 

Priest, the representative of Christ 
and the people, 112; not a substi- 
tute for the people, 112; performs 
the ritual, 113; arguments from 
theologians, 112; function in the 
Mass, 113 

Priesthood, relation to sacrifice, 11; 
Christ’s priesthood, 12; transcen- 
dency of Christ’s priesthood, 13; 
preéminence of Christ’s priesthood, 
Q1; etymology of the term, 20; 
signification of the term in the 
Petrine text, 42; priesthood of the 
Patriarchal ages, 31; of the Mosaic 
age, 32; the levitical priesthood, 
33; the Protestant interpretation of 
the Old Testament priesthood, 34 


Priesthood, The Universal, the Pro- 
testant teaching, 17; condemned by 
Council of Trent, 17 

Priesthood of the Laity, as a title, 
used by St. Jerome, 67 

Reformation, The, effect om the de- 
velopment of doctrine, 4 


Renaissance, The, effect on the de- 
velopment of doctrine, 5 


Rite, the Christian, depends on 
Christ’s priesthood, 88, 93; indirect 
worship, 93; sacerdotal privilege to 
participate in, 98; participation ac- 
cording to sacramental characters 
received, 95; purpose of the eternal 
rite, I11; the rite or ordination, 115 
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Sacraments, relation to the priest- 
hood, 94; Baptism, 95; Confirma- 
tion, 101; Baptism qualifies for the 
other sacraments, 99; give sacer- 
dotal privileges, 100 


Sacrifice, meaning of internal sacri- 
fice, 46; all to be offered through 
Christ, 93; Sacrifice of Calvary 
re-presented in the Mass, 100; 
man’s personal and social obliga- 
tions to sacrifice, 8, I11; no sacri- 
fice im Protestantism, 18; signi- 
ficance of sacrifice, 9; necessity of, 
9; origin of, 10; universality of, 
10; social character of public sac- 
rifice, 10, 113; sacrifice of Old 
Testament, 11; Christ’s whole life 
was a sacrifice, 12; social character 
of Christ’s sacrifice, 16; the Mass, 
the only sacrifice, 116 


Salmond, interpretation of the 
Petrine text, 39; on the text of 
Tertullian, 77 

Sanctification, work of, dependent on 
Christ’s Priesthood, 92; a sacer- 
dotal fnction, 92 

Solidarity, of the Church, 1, 4; in 
early Christianity, 2; of the Israe- 
lites, 35; solidarity and priesthood 
in the Petrine text, 44 sqq. 

Strabo, Walafrid, on lay participa- 
tion, 86 

Tertullian, erroneous statements on 
the priesthood, 75; quoted by the 
Protestants, 77 
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Theophylact, on lay participation, 86 


Thomas, Aquinas, St., purpose of the 
Incarnation, 91; on Christ’s priest- 
hood, 13; on the Patriarchal 
Priesthood, 31; participation of the 
members in the functions of the 
Head, 45; the sacramental char- 
acter, 90; obligation to offer sacri- 
fice, I11; the twofold nature of 
worship, III 


Thomassin, relation of the Incarna- 
tion to Christ’s priesthood, 120 


Tischindorf, on the reading of the 
Petrine text, 25 


Tixeront, on the necessity of the 
priesthood, I1; refutation of the 
Protestant teaching on the priest- 
hood, 22; on the Petrine text, 24 


Unde et memores, The, in relation to 
the offering of the laity in the 
Mass, 110 


V ictim, The Sacrificial, made pres- 
ent in the Mass by the Priest, 112 


Vatican Council, the Schema of and 
the doctrine of the Mystical Body, 
107 

Worship, The Christian, the Chris- 
tocentrism of, 93; relation of the 
external to the internal, 111; see 
Per Christum Dominum. nostrum 


Zwingli, teaching on the priesthood, 
20 
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